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Preface

This volume represents the inauguration of a new series within the
overall project known as Lasallian Publications. Sponsored by the
Regional Conference of the Christian Brothers of the United States
and Toronto, Lasalltan Publications has as its primary pugpose to
make available in English new translations of all the writings of Saint
John Baptist de La Salle, Founder of the Institute of the Brothers
of the Chustian Schools. In addition, the project will publish new
translacions of the original biographies of the Founder written by
his contemporaries 1n the early eighteenth century.

In order to provide appropriate historical and interpretative
background for these early works, Lasallian Publicarions will include
thematic studies, of which this volume is the first, based on rele-
vant documentary sources contemporary with the foundation of the
Institute. Many of these documents have only recently been un-
covered and very few of them have been 1ncorporated into studies
published in English. Finally, the publication project will include
ediced and translated versions of recent Lasallian monographs as well
as new and original essays on significant issues relared to De La Salle
and his times.

The present study centers on the formative years of John Bap-
tist de La Salle, that is, on his education and training during
childhood, adolescence, and early adulthood, including his early
years in the puesthood. Subsequent thematic studies in cthis sertes
will treat of his family and relationships, the early Brothers with
whom he was associated, and also z study of his rather wide-ranging
experience as an administrator.

With the educational experience of John Baptist de La Salle
as 1ts focus, this first in the series of thematic studies will terminate
with his ordination to the priesthood in 1678, the goal of his ec-
clesiastical formation, and the conferral of the degree of Doctor of
Theology in 1680, the final term of his academic study. From then
on, De La Salle’s life story took a different turn, one for which the
years of formation had done little to prepate him.

The principal source for this study is Volume 1I of Number
41 of the Cabrers lasalliens. Prepared and edited by Brother Léon
Aroz, FSC, and published in Rome in 1979, this wotk of exemplaty
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scholarship 1s entided Les Années d'imprégnation (1661-1683). In
this volume the author analyzes 34 original documents from that
period in De La Salle’s life. The extensive introduction covers some
100 pages. There follows a photographic reproduction of each of
the 34 documents with full commentary on the personalities and
events as they relate to each document.

Some idea of the research involved in preparing this volume
of the Cahiers can be gained by thumbing through the 40 pages
that list the manuscript sources consulted by Brother Léon in 20
different archival collections. The bibliography of published works
takes up an additional 15 pages.

Although the material in this English-language presentation
1s heavily dependent on the text of Aroz, and in some sections
reproduces it rather closely, it is intended to be more than 2 transla-
tion. The adaptation is decidedly selective, excluding an abundance
of details that could have little significance for English-speaking
readers. Most of the scholarly apparatus and all of the footnotes in
the volume of the Cahzers have either been omitted or incorporated
mnto the English text. Anyone interested in pursuing the source
materials further can easily find the references in the work of Aroz.

In addition, the author of this present study has not hesitated
to incorporate additional background material from other sources
where it seemed necessary or desirable. Especially helpful in this
regard has been the first volume of Brother Yves Poutet's Le XVII
Siécle et les Origines lasalliennes, published in Rennes, France, in
1970.

Whereas Aroz organizes his material in the form of a commen-
tary to illuminate the documents, Poutet treats in a more systematic
way the influences on De La Salle during his formative years. Thus
these two source studies complement one another. Nevertheless, on
some matters of interpretation, Aroz and Poutet are not always in
agreement. That has been indicated in the present text when it seems
to be significant.

Another feature of the present study is the inctusion of ap-
propriate selections from the original biographers of De La Salfe.
Both Aroz and Poutet assume that the reader s familiar with these
texts, a sicuation that does not yet prevail generally among English-
speaking Brothers. For that reason it 1s appropriate here to say a
brief word about each of these early biographers. They will be cited
often in the pages that follow.
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The first to attempt a biography of De La Salle was a member
of the Institute of the Brothers of the Christtan Schools. He was
known as Brother Bernard and, shostly after the death of the Founder
in 1719, was assigned by the superiors to write the story of his life.
Bernard proved not to be equal to the rask and his work was not
thought wotthy of publication at the time. Only part of it has sur-
vived 1n manuscript form. It was published for the fiust time as
Volume 4 in the Cahrers lasalliens. An English transtation by Brother
Williarn Quinn, FSC, is being prepared for Lasallian Publications.

The first complete biography of De La Salle was produced in
two manuscript editions (1723 and 1740). It is the work of Dom
Elie Maillefer, OSB, born Frangois-Elie Maillefer and a nephew of
the Founder. The original texts of both editions are published side
by side in Volume 6 of the Cabiers. An English translation by Brother
Willtam Quinn of the 1740 edition has been available only since
1963. This was repuinted in 1980 on the occasion of the tercentenary
celebration of the foundation of the Insuruce.

The most extensive of the original biographies, and the first
to appear in printed form, is the work of Canon Jean-Baptiste Blain.
He was the ecclesiastical superior of the Brothers in Rouen at the
ume of the Founder’s death at Saint Yon.

Blain's biography first appeared in 1733 in two volumes com-
prising four books: three devoted to the life story of De La Salle;
the fourth, to his “spirit and virtues.” In preparing his text, which
was clearly 1ntended to promote the cause of the Founder’s canoniza-
tion, Blain had ac his disposal all cthe written recollections of the
Brothers, as well as several memoirs written by De La Salle himself.
Due to the fact that most of these have since been lost, Blain’s
sometimes tedious work remains an indispensable primary source.

Volumes 7 and 8 of the Cabrers lasalliens consist of an exact
photographic reproduction of the complete text of the first edition
of Blain, published in 1733. The biography of the Founder con-
tained in Blain's first three books has only recently been translared
into English for the first time. This translation is the work of Brother
Richard Amandez, FSC. A new English translation by Brother Ed-
win Bannon, FSC, of Blain's fourth book, entitled Spint and Vir-
tues, 1s scheduled for publication in the near future.

The rranslations by Atnandez and Quinn of the eatly biog-
raphers have been used, with some minor medifications, throughout
the present text. However, since new editions of these translations
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will eventually appear as part of Lasalhan Publications, it has been
deemed advisable to cite these authors according to the French texe
in the Cabiers.

The inclusion of these quotarions from Bernard, Maillefer, and
Blaia should not obscure the fact that much of the source material
available roday was erther unknown to the original biographers or
was set aside as of little consequence. The formative period in the
Founder’s life does not scem to have interested his contemporaties
very much. Bernard devotes only eight of his 86 pages to it; the
formarive years occupy only 13 of the 340 pages of Maillefer's 1740
manuscript and only six of the 55 chapters of Blain.

Modern authors have shown rauch more interest in this period
of the Founder’s life. Brother Clair Battersby, FSC, devotes three
full chapeers to it 10 his 1957 biography, the only fully developed
lite of the Founder published in English. It is no reflection on Bat-
tersby’s contribution to note, however, chat the source material stnce
published in the Cabiers was aot available co him. Thus some parts
of his account, especially as it concerns the De La Salle family, need
to be corrected in the light of subsequent research.

The most recent complete biography of the Founder has just
been published (1986) in Spanish. The author is Brother Saturnino
Gallego, FSC, who has a doctorate ta theology from the Poadifical
Institute in Salamanca. Entitled Juan Bautista de La Salle, this ts
the fust biography to take full advantage of the Lasallian scholar-
ship undertaken since 1956. Much artention is given to the formative
years in 146 well-documented pages of the 600-page book. Brother
Saturnino presents for the first time in Spanish much of the same
material that will be presented here for the first time 10 English.

In preparing this English-language study, the author had to
make some decstons about how to approach the subject. The natute
of the matenal, which includes extensive commentary on the doc-
umentary sources, seemed w exclude a breezy, imaginauve style in
the manner of a historical reconstrucrion.

[t also seemed advisable to avoid any atcempr to ue the De
La Salle story to the major political and cultural movements of his
time. Although the life span of the Founder (1651-1719) roughly
coincided with the fabled reign of Louis XIV (1654-1715), just how
rauch ditect influence the political events and cultural achievements
of that period had on the young canon from Reirns, or to what ex-
tent he was interested in them, remains quite problematic.
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A more tempting approach thar also had to be resisted is the
one taken by Brother Yves Poutet. Throughout his analysis of this
period, he draws extensive parallels berween the writings of De La
Salle’s teachers and mentors and similar passages in the Founder's
later writings. This kind of study would seem to be material for a
fully developed treatment in ttself and is, in fact, a major concern
of Lasallian research at the present time. lt is appropriate here,
however, in this study to highhght from time to ume cerrain events
or influences thar would be especially significant for the furure mis-
ston of the Founder.

For many reasons, then, the approach in what follows will be
largely factual. Some readers, who may either have persevered
through or benefited from a traditional classical and philosophical
education, may find that much in De La Salle’s educational ex-
perience was similar to their own. Others may be altemately hor-
rified and amused to discover in detail what he had to endure to
become an educated man of his umes.

In either case, it is the hope of the author thart these pages will
advance the movement under way worldwide to understand better
the full reality of the person and the work of Saint John Bapuist
de La Salle. One way to get to know the Founder better 1s to con-
centrate on one element of his life at a time, which in this text will
be the formative years. To this end, an attempt has been made to
assemble the material and then let the facts speak for themselves.
If the marerial presented here does speak to the reader and resonate
in any significant way, the encerprise will indeed have been worth-
while.

Luke Salm, ESC
Manhartan College
April 30, 1987






Introduction

John Baprist de La Salle, Founder of the Institute of the Brothers
of the Chasuan Schools, was born in Reims, the capital of the Cham-
pagne province in northeastern France, on Aprl 30, 1651. His facher,
Louis de La Salle, descendant from a family of cloth merchants, was
a well-to-do magistrate of the provincial court of Retrs. His mother,
Nicolle Moét, was the daughter of a nobleman, Jean Moét de Brouil-
let, but she lost all claim to noble title by her marriage to a bourgeots.

Of the eleven children born to the marriage of Louts de La Salle
and Nicolle Moét, only seven survived. John Baptist was the oldest.
His four younger brothers were Jacques-Joseph, Jean-Louis, Pierre,
and Jean-Remy: his two sisters were Marte and Rose-Marie.

At fuest the family lived in the town house or mansion known
as La Cloche, just off the Rue de I’Arbaléte. In ume the house proved
to be too small for the growing De La Salle family. In 1664, when
John Baptist was 13 years old, the family moved to more spacious
quarters diagonally across from the Reims cathedral on the Rue
Sainte-Marguerite. The La Cloche mansion still stands coday. Afcer
extensive restoration and renovation necessitated by the damage suf-
fered in two world wars, 1t now serves as the provincial house for
the Brothers of Reims.

The parents of John Baptist de La Salle were not only devout
and exemplary Cartholics but also respected members of the upper
mniddle class. Many of their near and distant telatives were impor-
tant figures in the cultural and social life of Reims. The routine of
the De La Salle household was governed by the rules of correct and
conventional social behavior. Music and the arts were held in esteem.
There was a well-stocked library and the books were read, often
aloud. as a form of relaxation after the family evening meal.

As a child, John Baptist seems ro have been bored by the
culrural soirées thar were frequently held 10 the De La Salle man-
ston. It is told that on one occasion he ran to his grandmocher to
ask her to read to him stories from the lives of the saints as an alter-
nate diversion. Musical performances in parucular, a favorice form
of entertainment thac the father arranged for his guests, were not
to the liking of his young son. Blain attributes this to the preve-
nient impulse of divine grace; Battessby, a modern author, connects
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jt rather to the natural distaste of a young lad for such an unex-
citing way to spend an evening.

Brother Bernard. his eatliest biographer, relates that John Bap-
tist was crincized on one occasion for “being excessively given to
fine clathes.” De La Salle evidently took the criticism segiously. Ber-
nard says that he “profited so well from this eriticism that he began
ro neglect his appearance, without however going to extzemes” (CL
4: 19). Although this incident took place somewhat later in his life,
it does give a clue 1o the privileged character of De La Salle’s up-
bringing and lifestyle.

The formal education that was provided for John Bapust de
La Salle fits well into this pattern. As che pages to follow will show,
it was designed to give the young man all that was needed to ad-
vance in any one of the careers that his wealth and social position
would open to him: the law, perhaps, in the footsteps of his father;
the Church, to which his mother's influence would no doubt have
inclined him: or similac opportunities in medicine, finance, educa-
tion, or poliics.

In the case of John Baptist the option for an ecclesiastical career
was made very early. As time went on, his attraction to things
religious developed into a genuine vocation to the priesthood, a per-
sonal and commitred response to what was clearly perceived as a
call from God. Accordingly, his education was to encompass two
elemenrs: the academic component, which would culminate in the
doctorate 1n theology; and the ecclesiastical, which would evenwally
lead to ordination to the priesthood.

A turning point in De La Salle's career as a studept came when
his parents died within a year of each other, during 1671 and 1672.
He was 21 years old at the ume and just getring into the substan-
tive part of his theological studies. From then on his pursuit of
academic theology and his clerical training had to be integrated with
his responsibilities as head of the household and the care of his
younger brothers and sisters. That he managed these multple and
very diverse challenges so well is a tribute to his good judgment,
his sense of organization, aad his religious motivation.

The history of the De La Salle family itself 1s not the immediate
concern of this present work. That is a marter worthy of formal and
extensive treatment on 1ts own. Yet it might not be out of place
here to give a brief sketch of what became of John Baptist’s brothers
and sisters after they had been placed under his care.
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Shortly after the death of her parents, the oldest girl, Marie,
left the family mansion to go to live with the maternal grandmother,
Perrette Lespagnol Moét. Marie took with her the youngest boy, Jean-
Remy, who was not quite two years ofd. In 1679, just about a year
after John Baptist was ordained to the prieschood, Marie married
Jean Matllefer, and Jean-Remy probably rerurned to live with John
Bapuist shortly thereafrer. The Maillefers had ten children, one of
whom, Dom Elie Maillefer, OSB, would one day write the biography
of his uncle.

Even before her father’s death, probably in February 1672, the
younger girl, Rose-Matie, only 16 years old at the time, had entered
the cloistered convent of the Canonesses of Saint Augusune in Reims.
John Baprist always showed special signs of affection for her. She
died suddenly in 1681 at the age of 25.

That lefc three teenage boys sull living at home with John Bap-
ust. In 1677, the oldest of the three, Jacques-Joseph, enwered the
novitiate of the Canons Regular of Saint Augustine 1n Paris. After
his ordtnanion, having earned 2 doctorate in theology, he taught
philosophy and theology at Blois. He later became prior and pastor
of the monastery church of Saint Martin in Chauny, where he died
in 1723,

At the end of June, or early in July 1681, as John Bapust was
becoming increasingly involved with the schoolceachers, Pierre, who
was almost 15, and Jean-Remy, who was not quite 11, went to live
with Marie and her husband. Jean-Louis remained ar home with
his brother until the following year when he left for Paris to study
for the priesthood.

In time Jean-Louis earned a doctorate in theology at the Sos-
bonne and was appointed a canon of the cathedral at Reims. Pierre
eventually married and had a distinguished cateer as a lawyer. Both
Jean-Louis and Pierre lent their expertise and their influence to assist
the young Institute of the Brothers, especially after the Founder's
death. Jean-Louis died in 1724. Pierte lived to be 75 years old; he
died in 1741.

The youngest of the family, Jean-Remy, was less successful.
After a stint in the army, where he advanced to rhe rank of licu-
tenant, he returned vo civilian life and became a judge in the finance
court. at Reims. He married somewhat “above his station” in 1711,
had four children of a wife 20 years his juniot, suffered a mental
breakdown in 1719, and died in a mental institution in Paris in 1732.
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The story to follow will focus almost entirely on the eldest in
the De La Salle family, John Baprist himself. The story of his for-
mal education begins with his entrance into the Collége des Bons-
Enfants in 1661; it ends with the confetcal of the degree of Doctor
of Theology in 1680. In covering these carly years of De La Salle’s
“hidden life,” this short treatise might well be entitled "De La Salle
before his Conversion.”

In 1680 De La Salle was still enjoying the relative comfort of
the world in which he was brought up. This was a world where,
as one recent auchor has described it, “the possession of money, the
influence of power, the resources of culture, the networks of rela-
tionships, and circles of influence all gave stability and security.”
De La Salle’s intelleccual, religious, and ecclesiastical formation were
designed to make it possible for him to fit comfortably into that
world.

Yet in that very same year, 1680, De La Salle had already made
his iniual contact with a very different world, that of a little group
of teachers who had been recruited to teach in the charity schools
of Reims. These men belonged to a social class that was considered,
not without reason, as worthless and despicable. As De La Salle would
say of them Jater: “It was the most narural thing in the world for
me 1o consider the men I was obliged to employ in the schools as
lower 1n status than my valet. The very thought that I might have
to live with therm would have been impossible to bear” (CL 7: 169).

On Easter of 1680 De La Salle decided to invite five or six of
these schoolteachers into his home to share the family table. In later
years, this date would be chosen to mark the foundation of the In-
stitute of the Brochers of the Christian Schools. In a recent and as
yet unpublished address, Brother Michel Sauvage, FSC, has under-
scored the imporuance of this evenc:

By this very fact, he provoked a brutal confrontation. a cultural
shock between two worlds that for all practical purposes knew
nothing of each other. This shock was to be felt throughout
the whole family and the social environment in which he lived.
It would have echoes in the very deepest part of his own being.

Easter 1680, This date marks the beginaing, a reference
point, for the upheaval of the entire universe of John Baprist
de La Salle. Tt indicates a point of departure for his conversion
1o lead the life of the Gospel. [t marks the percepuble taking
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hold of a process of intetior and social liberation which would
bring him to the point where he had neither the intennon,
the desire, nor the courage to go by himself.

The beginning of the foundarion of the Institute was to
be found in this embryo of 2 community. Burt also, and what
is more important, it was the moment when a Founder was
bora 1nto his vocation to live the Gospel, a recoganition on his
part that the Holy Spirit had begun to work 10 him 10 an un-
foreseen and invisible way.

It 1s beyond the scope of this present volume to pursue that
part of the story further. 1t is sufficient to note, in this volume en-
titled The Formative Years, that the ulumarely significant process
of formation, through which John Baptist de La Salle would emerge
as the Founder of his religious Institute, was to begin only after the
“formative years” had come w0 an end.



The Hétel de la Cloche, where John Bapast lived from 1651 o 1655



1
The Collége des Bons-Enfants

All three of the early biographers of John Bapust de La Salle describe
in great detail the attraction that things religious had for him, even
from hus earliest years. Yet when it comes to his formal education,
they seem lirtle concerned about how this devout young child was
introduced 1aro the mysteries of reading, wiiting, and arithmetic.
Maillefer remarks that che father, Louis de La Salle, councillog
of the city, “gave him an education in keeping with the dignity of
the family. . . . He keprt his son under his own care until the boy
was at an age o begia hts studies” (CL 6: 19). Blain is a bit more
precise: “When the time came 1o stact his formal education, he was
placed in the hands of tucors capable of mstructing him in human
learning. After this he was sent to the college attached to the Univer-
sity of Reims where he spenc the fitst years of his studies” (CL 7:
120). The college was known as the Collége des Bons-Enfants.

History of the Colléege des Bons-Enfants

Foundartion and Growth of the Cachedral School

By the time that John Baptist de La Salle entered the Collége des
Bons-Enfants on Ocrober 10, 1661, the school had for some time
formed an integral part of the University of Reims. The origins of
the college go back as far as the ninth century under Archbishop
Hincmar (d. 882), who gave a fresh tmpetus to education in his
diocese by providing a school for the theological education of the
canons of the cathedral. He joined to this school another for the
general education of externs. The schools were located near the
cathedral on the Rue des Tapissiers. The basic curriculum was
organtzed according to cthe traditional seven liberal arts: the trivium,
or elementary secton, devoted 10 grammar, rheroric, and logic; the
quadrnvium, or tntermediace section, comprising arithrnetic, music,
geometry, and astronomy.
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A certain number of poor students known as the bons-enfanis
de la miséricorde (“good children who need help”) were provided
for out of the revenues from the property of the ancient abbey of
Saint-Pierre. The income was administeted by the General Hospice
of Reims, which was located on the site where the abbey once stood.
Despite many changes (n its character and location over the cen-
turies, the school always retained the name and the tradition of the
bons-enfants.

The history of the development of the college at Reims between
the tenth and the seventeenth centuries encapsulates, 10 a sense,
the history of medieval education. As was the case almost everywhere
in Burope, the early tenth century was a period of intellectual and
moral decline. At the end of that century, when Adalberon (d. 988)
became Archbishop of Reims, -he made it his first priosity to
reestablish institutions designed to foster both learning and piety.

The head of the schools at Reims during the eleventh century
was the famous Gerbert, described as the most renowned scholar
of the century. After study 1n France and Spain, Gerbert spent some
time at the court of the German Emperor Orto 11 and then came
to Reims, where his reputation attracted what his contemporaries
called a “legion of students.” He taught courses in rhetoric and
philosophy, with the students reading Aristotle and Potphyry as well
as the Latin cJassics.

Gerbert was an accomplished mathematician and a famed
astronomer besides, with the invenuon of several scientific devices
to his credit. In ume he became Archbishop of Reims and later of
Ravenna. In 1098 he was elected pope and reigned as Sylvester 11
until his death in 1109.

Saint Bruno, a contemporary of Gerbert, canon of the cathe-
dral at Reims, himself 2 poet, philosopher, theologian, and pro-
fessor of Scupture, helped to consolidate the educational revival at
Reims. In 1084 Bruno left Reims to retire to the remote Chartreuse
mountains, where, with a small group of disciples actracted to his
hermit’s retreat, he founded the Carthusian order.

The educational climace at Reims continued to improve under
Alberic of Reims (d. 1139) and Garnier, his school supervisor. Recent-
ly arrived from Pans, Garnier introduced the scholastic method in-
to the college at Reims, which soon became a carbon copy of that
of Paris, so identical were the educational practices tn the two places.
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The period of the twelfth and thirteenth centuries was the epoch
of Bonaventure and Thomas, Dominic and Francis of Assisi, Pope
Innocent 111 and the Fourth Lateran Council of 1215. Reims had
its own distinguished archbishop in the person of Alberon Humbert
(d. 1218), who in 1211 began the century-long work of building
the famed Gothic cathedral of Notre Dame at Retms. He was de-
scribed by his contemporaries as “a distinguished preacher of the
word of God,” a prelate “as noted for his doctrinal teaching as foc
his Jove of justice.”

In the mid-thirteenth cenrury the Collége des Bons-Enfants
received its first set of statutes, which were nothing more than a
series of regulations encompassing the entire school day. Since most
of the students were candidaces for the priesthood, the influence
of the monastic tradition was sull very evident. The students were
required to go begging in case of need (a practce derived from the
mendicant orders), and to be publicly accused of their faults. They
were also required to scourge themselves every evening, either to
ward off temptations or to atone for having given in to them. All
were urged “to study diligently and to learn cheir lessons by heart.”
Nothing is mentioned in the scatutes of the college about teaching
or the course of studies, since the classes were still berag held in
the school buildings located in the courtyard of the cathedral.

Expansion to University Status

A new era began in the sixteenth century as the influence of the
Renaissance spread throughout France. Reuns, still modeling itself
on the capital, adopted the same reforms that were under way in
the Univessity of Parts. There the program in the liberal arts, the
very foundation of the university’s educational structure, was be-
ing given special attention. As many as 25,000 students wege enrolled
in the Umiversity of Pans at this ume. Among them were the n-
tellectual elite from Reims and the surrounding Champagne coun-
try, so contagious was the general enthusiasm for things of the mind.

To meet the need for an adequate preparation for those students
who were hoptng to go ro Paris for university scudies, Gilles Grand-
Raoul (d. 1522), the school supervisor at Reims under Archbishop
Lenoncourt, allotted considerable sums of money for the reconstruc-
tion and expansion of the Collége des Bons-Enfants. This project
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was entrusted by Gilles to his nephew, Paul Grand-Raoul (d. 1558),
and was completed in 1546. The new buildings fearured classtooms,
a chapel, and residence facilities for the adminiscrators and board-
g students. It was at this ime chat the schools on the Rue des
Tapissiers were transterred to the new location.

Thus the Bons-Enfants became not only a residence but a center
for instruction art the preuniversity level. Conformably to the educa-
uonal system ar Parts, the elementacy and intermediate curriculum
encompassed a ten-year span, with the classes designated numerically
but in reverse. The tenth- through the fifth-year classes were devoted
to elementary skills and concepts; the students were introduced to
literature 1o the fourth-, third-, and second-year classes; rheroric
was the concetn of the fitst-year class.

This program prepared the students for the following two years
of philosophy, and eatned for those who successfully completed it
the degree of Master of Arts. The language of instruction was Latin
throughour.

Nothing much rematns today of the sixteenth- and seventeenth-
cencury college buildings with their pointed rooftops, their elegant
turrets, and their massive and forbidding walls. The present buildings
occupy the same site but they date only from the nineteenth cen-
tury. The original inscription in stone that once graced the main
portal reads:

COLLEGIUM
BONORUM PUERORUM
UNIVERSITATIS REMENSIS

This inscription was moved in 1802 to the lintel of the side door
of the present school building, where it can still be seen.

The only other structure that sugvives is an archway in
Renaissance style with the inscripuon Entrée des externes. There are
two angel heads, one on either side of the arch —the cherub who
frowns and the cherub who smiles—representing, presumably, the
respective atutudes of the bons enfants as they entered and left the
school each day. This arch still stands at the corner of the Rue
Vauthier-le-Noir. No doubt John Baprist de La Salle passed under
it many times during his years as a young scudent.

The fortunes of the Collége des Bons-Enfants in the middle
of the sixteenth century were considerably tmproved by the sup-
port of the formidable Cardinal Charles of Lorraine. Appointed
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Archbishop of Reims in 1538 and Cardinal of Lotraine in 1547, he
provided extensive additions to the buildings erected by Paul Grand-
Raoul. He built a cloister to surround the inner courtyard, had the
facade extended along the Rue de I'Université by the addition of
more residence facilities, and enlarged the chapel.

All of this was done with a view 10 establishing a university
at Reims, for which the cardinal had obtained approval from Pope
Paul 1] in a papal Bull dated January 5, 1545. King Henry II sanc-
tioned the foundation of the university in March of the same year.
Provision was to be made for the four traditional schools or
“faculties”: arts, theology, medicine, and law. The faculty of theology
was set up immediately due to the generosity of Antoine Fournier
(d. 1620). The theologians of Reims were destined to become an
influential force in the civil and religious scruggles that were to follow
later in the century.

The structure of the university at Reims was modeled for the
most part on that of Paris. Instrucuon was practically gracuitous,
with only a small sum to be paid monthly to the gatekeeper. The
resident students, small in number, wore long black cassocks with
cinctures, their round caps distinguishing them from the professorial
doctor, whose cap was square. Except for ecclesiastical students, the
externs wore no distinctive garb.,

On Apnil 1, 1555, Cardinal Charles of Lorraine promulgated
the “Charter for the Foundation and Endowment of the College
at Reims,” thus constituting the Collége des Bons-Enfants as the
faculty of ares in the new university. Out of the revenues atrached
to his office he provided funds for the hiring of professors and the
recruitment of students, the salaries of the staff, and the maintenance
of the buildings. He established several scholarships to provide board-
ing for residents: four for secular students, two for clerics, and four
for elementary students. By an agreement ratified by Pope Pius IV
in 1562, the control and direction of the Bons-Enfants formally
passed from the school supervisor (known as the écolérre) to the
Archbishop of Reims.

Under Charles of Lorraine, Reims became a center of scientific
and literary learning. Never before had Reims been so blessed with
the accomplished literaty figures and distinguished scholars that the
cardinal knew how to attract. The Collége des Bons-Enfants, too,
prospered in such an tntellectual climate. The Latin authors were
held in great esteemn, and there was an almost fanatical enthusiasm
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for the study of Greek. The professors enjoyed reputations that went
far beyond the boundaries of Champagne, and many of them earned
a permanent place in the history of French education.

Decline: The Wars of Religion

Unforrunately this state of affairs was not destined to last very long.
Toward the end of the sixteenth century, due in part to the religious
tanaticism and intransigence of Cardinal Charles himself, France
became divided in a long series of political and military confronta-
tons between Catholics and Protestants. Typical of the times was
the admonition of Louis of Orléans to the Catholics: “The heretics
are banding together, so band together against them; they are gather-
ing reinforcements, so should you; they are mustering twoops, you
should do the same.”

This was the origin of the Catholic League, with Hubest Meurier
(d. 1602) and the faculty of theology at the uaiversity among 1ts
passionate advocates in Reims. The Collége des Bons-Enfants re-
mained aloof from the controversy at first, but the assassination of
Cardinal Louis of Lorraine in December 1588 gave the signal for
revolt. The students took up arms, but they rarely engaged in ac-
tual combat, being content for the most part with noisy demonstra-
tions and shouting warlike slogans.

Academic discipline suffered greatly. By 1593 things got so bad
that classes had to be suspended and the buildings trned into a
barracks. Peace of a sort was restored in the following year and classes
could be resumed. There was, however, ro be no return to the golden
age of Cardinal Charles of Lorraine.

In 1606, King Henry IV auchorized the establishment of the
Jesuit college at Reims and incorporated it into the university. It
soon became a rival of the College des Bons-Enfants and remained
so for the next century and a half. To make matters worse, the Thirty-
Years Warc that ravaged all of Europe during che first half of the
seventeenth century was waged with particular ferocity in the Cham-
pagne country. Even after the treaty of Westphalia in 1648, civil
war continued to plague France until the truce of the Pyrenees, 1n
1659, which finally put an end to the hostilittes.

After yeats of occupation by successive waves of rival forces,
Reims celebrated the peace with a triumphal procession under royal
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arches erected over the streets, a solemn Te Deum in the cathedral,
and a display of fireworks in the evening. John Baptist de La Salle
was eight years old at the ume.

Despite the disorder engendered by the political and religious
situation, the Collége des Bons-Enfants during this period managed
to produce some outstanding scholars. Among thern were Guillaumne
Marlot. who wrote a history of Reims and its university, Pierre Coc-
quault (d. 1645), author of a chronology of the Archdiocese of Reims,
and Oudard Cocquault, who compiled a series of memoics and a
chronology of the period from 1649 to 1668. The historical works
of these authors are important sources for our knowledge of the
history and situation of the Collége des Bons-Enfants in the mid-
seventeenth cenrury.

Perhaps the most famous of the graduates of the school dut-
ing this period was Jean-Baptiste Colbert (d. 1683). known as /e
grand Colbert, finance minister under King Louis XIV, member
of the Académie Frangaise, and a viral force for raising standards
in educartional institutions all over France.

Outstanding as were some of the graduaces that came out of
the Bons-Enfants in the period priot to 1659, it is easy to imagine
to what extent discipline had suffered as a result of the wmule of
war, the stertle quarrels wich the Jesuits, and the military occupa-
tion of the rown. As Oudard Cocquault remarks, “For more than
30 years the college had been lirde more than a hideout, badly main-
tained and badly supervised by the administrative staff™ (CL 41 11: 19).

Contemporary accounts bemoan the fact that the philosophy
students could not converse in Laun, the studencs frequented the
taverns, wine was available at the school itself for a very small sum,
the dining halls echoed with cursing, and the prefect of studies had
not set foot in a classtoorn for years. The whole situation ctied out
for reform.

Reform: The Statutes of 1662

The reform was pot long in coming. In 1659 (just two years before
John Baptist de La Salle entered the Bons-Enfants), Thomas Mer-
cies was appoinred rector of the university. Determined to pursue
reform with vigor and tenacity, he managed to win over the sup-
port of the city council. In a document dated October 17, 1660,
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replying to “Thomas Mercier, Rector of the University, seeking
assistance (o the Parliament in order to rectify the disorders in the
university,” the city counci! of Reims declares:

It has been decided that the city will support the excellent pro-
gram of the said Rector aimed to remedy the disorders which
presently exist in the college of the said university. To this end
let there be four persons appointed who, together with the said
Rector, will examine the regulations to see what the ciry can
do, using the principal regulatons that concern the general
public, to cooperate with him in his intention to restore order.
(CL 41 11: 20)

As early as September 4, 1660, the Parliament of Paris had
already made clear 1ts intenuon to support the rector of the univer-
sity at Retms. Finally, on May 16, 1662, an order of the Parliament
officially approved and registered the statutes of the University of
Reims. The university now had a set of regulations under which it
could function efficiently. These statutes are stll preserved in the
municipal archives of Reims.

Since it was just seven months earlier, on October 10, 1661,
that John Baptist de La Salle had entered the Collége des Bons-
Enfants, 1t is possible to follow him through the course of his studies,
with 2 full knowledge of the internal organizauon of the institu-
tion, the courses that were offered, the class schedule, and the thythm
of the school day as a young student would have experienced it.

Organization of the Collége des Bons-Enfants

The college of liberal asts 1s the very foundation of the academic
structure of any university, This was especially the case in the older
European umiversity system whereby all the students had o pass
through the college of arts before being admitred to the docroral
programs in the advanced schools. These wete the schools, or
“faculties” as they were called, of theology, medicine, and law.

The Archbishop of Reims

According to the 1662 starutes, the head of the university was the
Aschbishop of Reims. He was also the official protector of the
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privileges of the universitv. He promulgated its regulations and could
even change the statuces with the conseat of the French Parliament
and the University of Paris. He appointed the rector and the other
officials: the headmaster, the principal, the econome, the chaplains,
and the ttrulars of the endowed theological scholarships.

The Rector

The rector exercised authority in his own right. As the guardian of
doctrine and morals, he held the firsc place after the archbishop
and ranked fiest among the various city officials. The rector was
elected annually duting the month of Jannary. Once he assumed
his functions, the rector was expected to arrange for a solemn religious
service to be held twice during the year, once in the winter term
and once 1n the spring. Prayers were offered for the good of the
Christian teligion, the health and prosperity of the king, the welfare
of the kingdom of France, and che University of Reims.

On the day following this service the rector, accompanied by
two student representatives and two censors appointed by himself,
was required to make a formal visic of all the halls and classtoomns
of the college. He was received by the principal and a delegation
of elected representatives. The rector then inquired after the lifestyle,
the moral character, and the doctrinal orthodoxy of the enure per-
sonnel: the principal, the endowed scholars, and the student body
generally. He ascertained to what extent the principal and the pro-
fessors were zealous and diligent in their responsibility for educating
the young persons committed to their care. The rector would also
visic the dining halls to become informed about the quality and
the quantity of the food, making note of anything that needed
correction.

During the week following his appointment, in the presence
of the retiring rector, the new rector had to examine the general
situation of the univetsity, taking note of those areas thar were func-
tioning well and those where difficulties existed. He was expected
to be especially attentive to any mateers that were curtently in the
process of litigation. The rector was not supposed to come to any
quick decisions without having previously consulted with the deans
of the four faculties and wirh the prefects of the resident students.

According to the statutes, it was the rector’s responsibtlicy to
see that the important administrative posts were assigned only 1o
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candidates who were comnpetent, temperamentally suitable, without
pesonal ambition or selfish motives, and generally considered useful
to the university. He could grant academic appointments only to
rhose who had studied at the faculues of Retms or Patis. The rector
was also responsible for judging the qualifications of those who
presented themselves for academic degrees.

It seems that the post of rector of the university was much sought
after. As a rule it was held for only a year at a ume, or at most for
two years, and it was considered a great honor. Most of those who
held the post were priests with eicher the licentiate or the docrorate
in theology.

Among those who held the post of recror during the time that
John Baptist de La Salle was a scudent at the university were some
of his relatives, including Nicolas Rogier (1664) and Rogier’s two
nephews, Guillaume (1673) and Nicolas (1680). In later years even
more of the close relatives of De La Salle held the post: Remy Favart
(1681), Philippe Maillefer (1682), Nicolas Fremyn (1690-1691, and
again for a second time 1n 1735), Pierre Godinor (1693), Guilaume
de La Salle (1707), Jean-Francois Maillefer (1718-1720), Nicotas Par-
chappe de Vinay (1724-1725), and Jean-Fran¢ois de La Salle
(1753-1755).

The Headmaster

Although he was under the authority of the rector, the headmaster,
according to the statutes, was nevertheless an important administrator
10 the university structure. In modern terms he would be called che
dean of the school or faculty of theology, which in the University
of Reims had its center in Saint Parrick’s Hall. The headmaster was
expected to hold a doctorate in theology and have a good founda-
von in the liberal ares. His particular function was to preside over
the lectures, the defense of docroral theses, and other academic func-
tions that were open to the public.

The headmaster occupied the first place in chapel and was ex-
pected to make sure that the religious services were conducted with
devotion and reverence. It was his responsibility to enforce the re-
quired attendance at religious instruction and chapel services. In
accordance with the founding charter, the headmaster was required
to see to it that the entire personnel of the university — the professors,
the research scholars, the students, and employees—received the
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sacrament of penance at least eight times durning che year, on the
days specified 1a the statuces.

In addidon, the headmaster was in charge of room assignmenrs,
tnternal discipline, the supervision of the residents. the furnishings
and cleanliness of the classrooms, as well as the archives and the
preservation of the charter and other official documents pertaining
to the foundation of the untversity.

The Punapal or Prefect of Srudies

What the headmaster was to the School of Theology at Saint Patnick’s
Hall, the princtpal or prefect of studies was o the Collége des Bons-
Enfants. He did not need. to possess the doctor’s degree but he was
expected to be a member of the faculty of arts. It was his respon-
sibiliry to be sure that che young students lived 1n a good and becom-
ing manner and that they applied themselves seriously to the study
of the humanities. One of his duties as principal was to recsuit
teachers who were borh competent in their field of knowledge and
models for young persons by reason of their exemplary way of life.
No consideration of favoritism was to determine the seteccion of
teachers.

The principal was not allowed to admit as students, fet alone
as resident students, any who professed the Protestant religion. The
day students were not to have anything to do with the “new religion”
under penalry of dismissal. In order to mainrain both residents and
nonresidents in religious devotion and to motivate them o fulfill
their religions obligations, the professors provided catechetical in-
steuction on Saturday afternoon at the end of the school day.

After consultation with the headmaster, it was che principal
who appointed the professors of philosophy and grammar. He could,
with the permission of the archbishop or the vicar-general, dismiss
them for good reason. Each year, roward the end of June, he of-
fered ro the professors either a renewal of their assignment or a pro-
motion to a mote advanced class. Before any public announcement
was made, however, he had to submut to the archbishop or his vicar-
general the list of professors and their course assignments for the
coming year.

It was up to the principal to make sure that the professors used
as the basis of their coutses only those texws that were considered
unobjectionable and had been approved (castos et probatos). Those
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who disregarded this requitement were to be dismissed if they pet-
sisted after a first warning.

The students of thetoric and poctry were tequired to give oral
presentations in the presence of the rector and the professors;
nothing, however, was to be recited in public until (t had fitst been
approved by the principal. Towards the end of the academic year,
the principal arranged for the presentacion of a dramatic tragedy
as part of the ceremonies connected wich che distribution of prizes.
The general public of the city of Reims was always invited to applaud
the performance and congratulate the winners of the prizes.

The principal was to give holidays only sparingly: all day Thurs-
day in summer and only a half day in winter, unless Thursday should
happen to fall on a feast day. He fixed the date for the vacation
periods, staggering them in this fashion: the end of August for the
philosophy students; the beginning of September for those study-
ing rhetoric; about September 8 for the second elementary class,
and September 15 for the rest of the younger students. The reopen-
ing of the school year was fixed for October 10, the day after the
feast of Saint Denis.

Although he was the administrator of the Collége des Bons-
Enfants and at the same time is financial officer, the first respon-
sibility of the principal was to supervise the academic program of
the college. It was up to him to guarantee that the students did
not begin the cousses in philosophy unul they had acquired a perfect
knowledge of Greek and Latin, together with the principles of gram-
mar and rhetoric. This was considered the only sound foundation
on which to build advanced leatning and scholarship. The principal
was assisted in his various duties by a supervisor of discipline, the
professors, the rutors, and graduate students who had already ob-
tained the Master of Arts degree.

To a modern reader this external framework would seem very
rigid 1n its control of the study habits and the application of the
students. It was based on the conviction that a good relationship
between those who teach and those who are taught will prevail only
where there is good otder, setious work, and respect fot the authority
of the professors.
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The Curnculum and Daily Schedule

The statutes of 1662 spell our in derad the course of studies and
the daily rourtine to be followed in the College des Bons-Enfants
(CL 41 u: 27ft.).

A young boy entering the sixth “grade,” as De La Salle did
at the age of ten (it should be kept in mind that the grades were
numbered in descending order), had as his first rask to master the
sccucrure of the Latn Janguage. The beginning student was then
introduced hittle by litde to the various Larin authors. The follow-
ing outline gives an idea of the academic rigor of the course of studies
that would evenwually culminate in the degree of Master of Arts.

4+ Grades 6 and 5 (Puerd): Rules of Latun Grammar, plays of
Terence, Cicero’s Letters, Virgil's Eclogues, and works of other
Latin auchors.

9 Grades 4 and 3 (Provectr): Sallust, Caesar's Commentaries,
Cicero’s De Offrczis, Virgil, Ovid, Review of the Rules of Laun
and Greek Grammar.

4 Grades 2 and 1 (Majores): Cicero’s Orations and Oratorical
Works, Latin Poets (Virgil, Horace, Propertius, Juvenal, Plau-
cus), Rules of Greek Grammar, Excerpts from Homer,
Hesiod and Theocritus, Study in depth of Plato’s Dialogues,
Demosthenes and Isocrates, the Odes of Pindar, and other similar
authors, depending on the choice of the principal and the pro-
fessors according:to the ability of the students.

4 Fust-year Philosophy: Logic and the Nicomachean Ethics.

4 Second-year Philosophy: The Physics and Metaphysics of
Anstotle.

As may be inferred from the curriculum outlined above. there
was little room for the study of contemporary authors. In fact, the
statutes explicitly fotbade the introduction of any recent works or
any that mighr be considered suspect. “The student oughr to drink
at the font of knowledge that is fed from only the purest springs.”
In order to assure an adequate mastery of the classical authors the
statutes prescribed that six hours a day be devored to pracuical exer-
cises, one hour to memorizing the rules of grammar, and the rest
of the time to translating and interpreting the texts or to composi-
uon work, that 1s, imiraring che style of the various poets, oratots,
and historians. In addition, every day from 10:00 A.M. to 11:00 A.M.
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and from 5:00 P.M. to 6:00 P.M. there were exercises in the art of
improvisatton and disputation. These exercises were obligatory.

The resident students were required besides to give an account
of their progress to thelr teachers every Saturday after the noon meal.
Great 1mportance was attached to memorization, the scientiae
thesaurus, as it was called. Students were conunually called upon
to repeat whar they had learned. Much of Saturday was devoted
to a review of what had been covered during the week, special at-
tention being givea to the more difficult subjects in order to help
the students become familiar with them.

IN TEKITA CLASSE.

Doftrina (briftiana pramium meritus > confequutus oft.
THEODORICVS BAZIN Remus.
ACCESSERVNT.
CAROLVS DV MESGNIL Parilinus, (onuiflor.
NICOLAVS MIMIN Remus.
FRANCISCVS CAILLAMBAVLT Remus.
IN EADEM
Primum f[oluta Orationss pramium meritue
& confequurss eft.
GERARDYVS BLANCHEBARBE Remus.
Secundum. JOANNES LAMBERT Remneniis.

ACCESSERVNT.
LVDOVICVS BLANCHEBARBE Remus.
NICOLAVYS MIMIN Remus.

IOANNES BAPT. DELASALLE Remus
, IN EADE M.
Primum flrsfl2 Orationis premium meritss
& wonfequutus off.

LVDOVICVS BLANCHEBARBE Remus.
Secundum. IOANNES BAPT. DELASALLE Rembs.

ACCESSERVNT.
IOANNES LAMBERT R ementis.
PHILIBERTVYS DVBVS Mazarinzus.
NICOLAVS ARNOVLT Aueniacus.

A page from an awards program at the Collége des Bons-Enfants
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It 1s interesting to note that the prescribed curriculum made
no provision for the study either of geography or history. Whatever
the students learned about these subjects would have to come indi-
tectly through the study of the ancient bistorians or, perhaps, through
the historical passages in the Bible. There was no place, eicher, for
the masterpieces of French literature, and the contemporary world
generally was avoided as a fit subject for serious study. As a result,
none of the great authors writing ar that time would have penetrated
the Collége des Bons-Enfants: not the Pletade, not Montaigne,
Malhérbe, Corneslle, Racine, La Fontaine, or Moliéte, and certain-
ly not Rabelais.

This does not necessarily mean that John Baprist de La Salle
grew up totally ignorant of the subjects that did not form part of
the curriculum at the college. His father, Louts de La Salle, was an
accomplished humanist; the elder Jean Maillefer, a relative by mar-
riage, a close friend of Louts, and a frequent visitor to the De La
Salle home, was an indefaugable traveller with storites to tell of far-
away places. [t might be supposed that during the evening hours,
as the two men discussed the Jiterary and politucal movements of
the day, John Baptist would have been encouraged o listen in on
these conversations. In every bourgeois family, che living room at
home was the natural complement to the classroom at the college.

The following would have been the daily schedule at the Col-
lege des Bons-Enfants during the time John Baptist was a student
there, according to the statutes of 1662:

5:00 A.M. Rising hour for resident students.

5:30 AM.  Assembly; morning prayer; study pertod.

7:00 A.M.  Class.

10:00 A.M. Composiuon; oral exercises.

11:00 A.M, Mass in the Chapel of Saint Pauick for bath
residents and externs, followed by the noon meal.

1:00 P.M. On weekdays, a meeting with the professors and
a review of the morning’s work. On Sundays and
feasts, religious insrruction.

2:30 P.M.  Afternoon classes.

5:00 P.M. Composttion; declamation; debates.

6:00 .M. Chapel; supper.

7:00 P.M.  Night prayer; retiuring.
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With the exception of a provision for a free afternoon on Thurs-
day, the statutes made no provision for leisure time; the word “recrea-
tton” did not appear anywhere. No particular form of dress was
imposed on the nonresident students, except for the clerics who
would be expected to wear the soutane. On the other hand, all the
students were required to maintain in every respect standards of
modesty, moderation, and simplicity. The stacutes urged the students
to love their professors as they would their own fathers and to create
among themselves a spint of mutual friendship and service.

Student discipline was very rigid. The statutes required that
the students were to report promptly 1o the chapel, to the classrooms,
or to the dining hall, at the sound of the bell. They were to walk
two by two ahead of their professors in entering any of these rooms
and were not to leave before the given signal without express per-
mission. Curse words and obscene expressions were stricely forbid-
den. Anyone attempting to seduce one of his fellow students was
punished with the greatest severity; the same applied to those who
swore oaths, tnvoked the help of the devil, or who engaged in
fighting or otherwise caused physical injury.

When a student was caught doing something wrong or was pun-
ished for his faults, he was expected not o murmur against the
teacher, threaten him, or reply in an arrogant manner. On every
occasion the scholars were to show due respect to their professors,
whether within the confines of the school or outside in the city.
They were told to show the same tespect to the teachers in the lower
grades as well as to any dignitary that might happen to visit the
college. Games were forbidden during the time before and after
meals, except (n unusual arcumstances and only with explicit per-
mission. 1n their ordinary conversation, even when a professor was
not present, the students were required to speak 1n Latin or in Greek;
the deliberate use of barbarisms or clichés in these languages was
considered deserving of punishment.

Such, then, was the situation at the Collége des Bons-Enfants
when John Baptist de La Salle fitst entered its doors in 1661. [t had
2 long history going back to the tenth century; its organizational
statutes were In the process of revision and reform; 1ts curriculum
was centered on classical language, literature, and philosophy; its
discipline was strict; (ts ambiance was dominandy clerical in the
Gallican Catholic mode.
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Student Cleric

On the basis of what is known abour the organization and the cur-
riculurn of the Collége des Bons-Enfaats, together wich the resamony
of the biographers and a few additional but very precious documents,
1t is possible to reconstruct in some detail what the experience of
the young John Baptist would have been during the years of his
elementary and secondary education,

The young boy, who was himself to become the founder of
a group of reachers devored to education and the schools. was just
ten vears old when he was enrolled 1a the college for the first nme.
The earlier instruction he had received from his private tutors at
home made him eligible to enter what was known as the sixth class.

Although Brother Bernard says in his 1721 biography that the
young De La Salle “was sent to school at the age of eight or nine”
(CL 4: 12), modern scholars agree thac this could not be quite cor-
rect. The documents show that he completed the eight-year course
and was granted the Master of Arts degree in 1669. This means that
it was in 1661, when De La Salle was ten years old, that he entered
the school for the fust tme.

Classical Studtes and Clerical Status

The opening day of the school year was set by the statutes for Oc-
tober 10, the day following the feast of Saint Denis, the early mar-
tyr who had been Bishop of Paris. Accompanied by his parents, John
Baptist would have arrived at the college where they would all have
been received by the new principal, Louis Bonvent. Pechaps chey
were greeted as well by che chancellor, Pierre Dozet, a cousin of
Louis de La Salle. father of John Bapuist.

At precisely 10:00 A.M. the bell would summon everyone to
the chapel in Saint Patrick’s Hall, where all che students, old and
new, together with cheir professocs, joined in a Mass of the Holy
Spitit. This was followed by a general assembly, during which the
principal would read and explain the statutes pertaining to the faculty

23
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of ares. No doubrt he added, as he was required 1o do, an exhorra-
tion that the rules be exactly observed. As a student extern, De La
Salle returned home for the noonday meal. The afternoon of the
first day was spent on organizational details.

On the following day the regular routine that would be followed
for the rest of the school year was put into effect. Classes began in
earnest at 7:00 A.M. and school remained in session, except for che
break for the noon meal, until 6:00 p.M. The public prayers for the
king and the archbishop, as well as for the university and its benefac-
tors, would bring the school day to a close.

Among those enrolled in the college during that year, John
Baptist would have found many of his relatives: lads with names
such as Cocquebert, Roland, Lespagnol, Marlot, Favart, Frizon, ot
Minim. Others of his relatives preferred to send their sons to the
rival college of the Jesuits, an institution whose precise relationship
to the University of Retms was at that time a matter of bitter dispure.

The student body at the Collége des Bons-Enfants was, of
course, exclusively male, as was also the teaching and admunistrative
staff. According to the statutes, women were to be totally excluded,
even from the role of servants.

Although there was little or no tuition to be paid, with only
min{mal gratuites required from time to tume, the chuldren of ar-
usans and the poor were for all practical purposes excluded. They
could not afford the examination fees or the cost of books and school
supplies. In the social climate of the time, such students would have
been out of place and totally unwelcome by teason of cheir dress,
their manner of speech, and their patterns of behavior. Furthermore,
the duration of che course of study and the subject matter of the
curticulum were totally removed from the situation of the poor
families who had to send their children out to work at an early age.
lt1s interesung to speculate what impact, if any, this social inequality
had on the impressionable John Bapust during his student years.

Once enrolled in the college, John Baptist joined his fellow
students in the sixth class and began at once the study of Latin.
The text in use at the time was the Despauntére nouveau of Pajot.
There were endless hours to be spent repeating over and over again
the declensions and conjugations. Sentences had to be picked over
in the most minute detail, the words parsed one by one unul final-
ly the meaning of the Latin text would become clear.
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In describing these early years at the Collége des Bons-Enfants,
the biographers of De La Salle are lavish in their praise of his work
at the school. Blain says, “He was no sooner enrolled in the college
of the University of Reims than he became an example for the other
scholars and the source of great saustaction to his teachers” (CL 7:
120). Bernard says, “He made rematkable progress in a short time,”
and, “The wisdom and grace which he exhibited during this period
caused him to be loved by his teachers and respected by his fellow
students” (CL 4: 12). Then Blain makes this rather startling judg-
ment: “Both God and his teachers were pleased with him.*”

Clerical Tonsure

Toward the end of his first year at the college, on March 11, 1662,
John Baptist de La Salle received the clerical tonsure. This first step
in the direction of the priesthood signaled his official entrance into
the clerical state. The traditional ceremony took place in the chapel
of the archbishop’s palace. Since the newly appointed Aschbishop
of Reims, Cardinal Antonio Barberini, had not yet taken posses-
sion of the see, Pierre Dozet, who served as vicar-general of the
archdiocese as well as chancellor of the university, arranged to have
the tonsure conferred by Jean de Malevaud, the Auxiliary Bishop
of Clermont. John Baptist was not quite 11 years old.

It was not at all unusual at that time to give the tonsure to
boys at the age of 10 or 11. The only canonical requitement was
that they must first have received the sacrament of confirmation and
have been instructed in the tudiments of the faich. The initiauve
in the case of John Baptist may have come from Pierte Dozet himself,
who no doubt had an eye on his young cousin and might well have
wanted to direct the pious and promising lad toward the priesthood.

The parents of De La Salle must have been confronted with
a variety of conflicting motives in giving their consent to the ton-
sure. On the one hand, they realized that this step made their son
cligible for ecclesiastical benefices. It could not have been far from
their minds that the post of canon of the cathedral of Reims held
by their aging cousin, Pierre Dozet, would normally be handed over
to someone in the family in the very near future. On the other hand,
John Baptist was the eldest son, destined by soctal custom to follow
his father in the profession of law and to raise children that would
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provide heirs to the family name and fortune. To point the young
man in the direction of the priesthood at such an early age entailed
a considerable sacrifice for the parents.

All the evidence, however, attests to the strong Chrstian faith
of the De La Salle family. The religious atmospherc of the home
was certainly a guarantee of the authenticity of the vocation of their
firstborn. Indeed, the other two sons who were raised at home before
the death of the parents, Jacques-Joseph and Jean-Louis, also were
to be graced with a priestly vocation. Only Pietre and Jean-Remy,
both of whom were very young when the patents died, went on
to marry and to raise families that would perpetuate the name of
De La Salle.

As for John Bapust himself, the otiginal biographers are ar great
pains to point out the signs of a priestly vocauon from his earliest
yeats. Blain tells us that his father rook him to the church services
when he was yet a child and that he was “much taken by everything
that he saw in church” (CL 7: 118). At home the lad would amuse
himself by building toy chapels, decorating che statues around the
house, and imitating the gestures of the priest at the alear.

As he grew older, he would inquire of his father about the
meaning of the church services and scerned grateful for the intelligent
tesponse to his questions. Even the grandfather, Jean Moét de Broutil-
let, of whom John Baptist was especially fond, inuroduced the lad
into his own practice of reciing the Divine Office of the Church.
Although much of this was not very unusual in young boys grow-
ing up in the aumosphere of a pious and well-to-do Catholic fam-
ily, it provided John Baptist with a foundation on which to build
his own more matuce determination to follow iz the direction 1n
which he was convinced the divine call was leading him.

On March 12, 1662, John Baptist de La Salle, now tonsured
and 1n some sense set apart from his school companions, returned
to complete his first full school year at the Collége des Bons-Enfants.
He continued as before to live at home with his parents but now
he would come to school wearing the clernical cassock. This would
have identified him to his fellow junior seminarians, most of whom
lived at home as he did. Only the poorest of the seminarians re-
sided at the universicy as endowed boarding scholars. One item thac
must have given John Bapust some trouble was his chestnur brown
bair that tended to fall loosely in abundant curls, a style that was



Student Cleric % 27

forbidden by the regulations. [t is not known for cerrain whether
this rule was strictly enforced, and whether it was applied to his case.

Drama and Oratory

In Ocrober of 1662, John Bapust advanced to the fifth class where
he began to study the Latin of Cicero and Virgil. Toward the end
of that school year, 10 Aprl 1663, he took part in the annual school
play. It was che custom for the college to present a dramatic wagedy
every year on the Sunday after Easter. The city council and other
distinguished guests wete 1nvited o the expectation that they would
donate and distribute the prizes to the better students.

The printed program for the April 1663 presentation is pre-
served tn the Reims archives (CL 41 u: 151£f.). The tragedy for that
year was "The Martyedom of Saint Timotchy.” We find the name
of John Baptist de La Salle lisced among the players in the role of
Pamphilius. It was not a leading tole. The synopsis in the program
indicates that Pamphilius was one of 2 group of Christians who tried
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to rescue Saint Timothy from prison. According to tradition, Saint
Timothy had come to Reims to preach Christianity and had been
jaled by the pagan governor. The rescue operation was foiled at
the last moment, and Timothy and his jailed companions were put
o death.

Among the other actors listed in the program were Simon
Callou 2nd his brother, Gérard. Years later, Stmon married Anne
Maillefer, the siscer of Jean Maillefer, who was by then the brothet-
in-Jaw of De La Salle.

Another document that has survived is dated about two years
later, April 12, 1665 (CL 41 11: 160ff.). Ir lists the recipients of the
prizes given that year ar the annual distribution. By that time John
Baptist was completing the courses in the chird class, which means
that he would have begun the study of Greek grammar in prepara-
tion for reading che Greek authors in the last two years of che classical
course. Among those who were awarded prizes on that occasion,
the name of John Baptist de La Salle is listed for a second prize tn
elocution (strictae orationis) and an honorary mention in extem-
pore declamation (solutae orationis).

In the biography written for the canonization of De La Salle
in 1900, Jean Guibert mentions a similar prize for oratory awarded
to John Baptist at the distubution of prizes a year later in 1666.
But the sovrce cited by Guibert makes no mention of ir, and there
i1s no other documentary evidence to support this event. Nevertheless,
Guiberr gives 1t as the reason that motivated Pietre Dozet to resign
his canonry in favor of his young cousin (CL 41 112 167).

Canon of the Cathedral Chaprer

On October 10, 1666, John Baprist began che final year of whar
today would be called his secondary education. A signal event dus-
sng that academic year was the decision of Pierre Dozert to fresign
his benefice as canon of the cathedral of Retms. As he bad the ughe
to do, he designated his young cousin, John Baptist de La Salle,
to succeed him.

Father Pietre Dozet, whose mother had been Isabeau de La
Salle, had held the position of canon for 52 years, had been vicar-
general of the archdiocese during the ten years while the see was
vacant, and in 1666 was still chancellor of the University of Reims.
He continued as chancellor unul shortly before his death in 1668.
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For John Baptist, not yet 16 years old, it was a distinct honor to
enter the company of the cathedral chapter of Reims, which
numbered among its former members three popes, 23 cardinals,
roote than 30 bishops, and, most remembered of all, the great Samt
Bruno, founder of the Carthusians.

The investituge took place on January 7, 1667. Brother Paul
Joseph, in the Bulletin des Ecoles chrétiennes (1910), and Brother
Léon Aroz, in the Cabters lasalliens (41 11: 174ff.), have desctibed
the scene on the basis of the Latin ritual used at Reims during that
period. Their description is worth repeating here in English
translation.

On the appointed day, the young John Baptist, wearing a sim-
ple cassock, presented himself at the side portal of the cathedral
facing the buildings reserved for the use of the canons. This portal
was known as the Pora pretiosa after the opening words of the prayer
following the martyrology that was read each day near that door:
“Precious in the sight of the Lord is the death of the saints”. After
recetving permission to enter, the young canon designate presented
his credentials togecher with 20 gold pieces, and an additional 20
French coins for the library. He then formally petitioned the chapter
to be allowed to take possession of the canonry and the benefice
that had been vacated by Pierre Dozet. The members of the cathedral
chapter then went aside to examine the documents and vote on the
admission of the candidate.

Summoned by the beadle, John Baptist entered the chapter
room carrying on his left arm the vestments that he would wear in
choir. He kaelt at the right of Father Louis de Vienne, the provost,
who vested him in the violet mantle wich its ermine trim and long
train and placed around his neck the cross of a canon, saying:

We have yoted to admit you into the possession of the canonry
and the benefice, held until now by the Reverend Pierre Dozet,
in this holy church of Reims. All other claims are rendered in-
valid by the conferral of these vestments.

John Baptist then arose, went to the far end of the bench where
the register was kept and, kneeling once more, swore the oath that
dates from 1299:

[, John Baptist de La Salle, canon of this church of Reims,
swear on the holy and divine Gospels that I will faithfully give
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advice as required and according to my conscience to my church
at Reims. I swear also that [ will aever reveal the secrets of the
chapter, or anyching that I may know, believe, or hope that
could be harmful, dangerous, or prejudicial to that chusch or
any of its individual members.

When John Baptist returned to the vestibule near the Presiosa,
the dean of the chapter, Facher Robert Le Large, seated and with
head uncovered, then addressed these words to the candidare who
knelt before him:

Do you swear that you are born of a legitimate marriage and
that you have the proof of it in valid nuptial documents?

I swear it.

Then two canons, chosen as witnesses, produced the documents
and took the same oath. The dean, holding the book of the Gospels,
then said:

By the handing over of this book we admit you to take posses-
sion of your canonry in this church.

John Baptist took the book of the Gospels and kissed it. Then the
dean, presenung a loaf of bread, said:

By the handing over of this bread we admut you ro take posses-
sion of your benefice 1o this church.

John Bapust took the bread and kissed 1t.

Another oath followed concerning fidelity to the financial
policies of the chapter. Then Claude Bernard, the chanter, conducted
John Baptist to stall number 21 in the lower ter of stalls in the
cathedral sanctuary, and said:

Receive this choir stall for the purpose of truly singing psalms
to the Lord with mind and voice. Now kneel and say the Pater
Noster and Ave Mana.

Canon Bernatd then conducted John Bapust to his place in the
chapter hall cortesponding to his rank —a minor cleric—and 1n that
rank, the lowest place. With that the ceremony concluded.

Io additon to the memberts of the chapter and those offici-
ating, there were present his parents, his brothers and ststers, his
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grandpacents and godparents, Jean Moér de Brouillet and his wife
Pesretce Lespagnol, 1nvited guests and, almost certainly, Father Pierre
Dozer, who had restgned his canonry in favor of his young cousin,

In this ceremony, John Bapruise de La Salle assumed borh rhe
duues and the privileges of a canon of the cachedral as a member
of the cathedral chapter of the Archdiocese of Reims. The duties
were principally related to public prayer. especially che daily ceci-
ration in choir in the cathedral of the liturgy of the hours and
atcendance at the capirular Mass. The canons were also expected o
participate in the solemn liturgies 20d processions that marked the
great feasts 1n the church calendar,

Atthe ume, the church feasts were quite numerous, compated
with more modetn cimes. They included not only ten holy days of
obligation, but also all the feasts of Qur Lord and Our Lady. the
solemniues mascking the seasons of Advent and Lent, Christmas and
Easter, as well as the celebraton of the special patrons and 2nniver-
saries proper 1o the Acchdiocese of Reims. In addition, there wete
always special occasions to be soleranly celebrated, such as the recep-
tion of Cardinal Antonio Barbecint as the new archbishop in
December of 1667, and the solemn Te Deum fos the peace of Aix-
[a-Chapelle in June of 1668.

In addiuon to participation in chese liturgical offices, the
members of the chapter were required to meer regularly to attend
both 1o the internal affaiss of the chapter and to secve 1o their capacity
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The earliest known signature of John Bapaost. He was 15.
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as an advisory body to the archbishop in matters petwaining to the
archdiocese.

The position of canon was not, of course, wichout its rewards.
For participation 1n each of the liturgical services there was a fixed
stipend thag, tn the cousse of a year, represented a considerable in-
come, approximately 1,000 lvees annually, the equivalent coday of
about §10,000 (CL 41 u: 179).

It could not have been easy in che seratified society of the rime,
reflecred and enhanced by the tmpoccance attached ¢o ecclesiastical
rank, for a voung canon to learn to acceprt gracefully the honors thar
came to him from his new digruty. Even ac the university the new
scatus of De La Salle in the midst of his fellow scudents had a cer-
tain importance. According to the stacutes, he had to make a for-
mal declaration to the academic auvchoricies of his status as a canon;
his name was so inscribed on all the school registers; and the rector
had to be noufied personally. From then on, all the teports of his
teachers and other offictals had to menton his dignity as canon under
pain of invalidity. In 2addicion, at all public events he would ap-
pear (n procession with the cachedral chaprer, wearing the distine-
tive garb of a canon.

From another point of view, the regulations of the chapter im-
posed a rachec rigid discipline on the younger canons who were not
prieses. They were expected to pay special deference to the canons
who were priests. They were required to be zealous ta their studies
and modest in their behavior. For example, if they wore thetr hair
too long they were subject to a reprimand from the dean of the
chaprer; if they persisted in chis or other signs of affecration, part
of their supend could be wicthheld. Three rimes a year they had to
present to the chaprer signed cestimony that they were making
satisfactory progress in their studies. Although the canons attend-
ing the university were exempt from attending the canonical hours
in the cathedral on school days, they were strictly bound to the long
offices that occupied che greatet part of the day on Sundays and
feasts.

In such a stcuation there would have been little occasion for
John Baprist de La Salle o indulge in demonstrations of indepen-
dence ot extravagance. Quice the contrary. Blain restifies:

The ermine cowl was in no way a danger ro this young ec-
clesiastic and it did not alter his religious atticude. This honor
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did nothing to set him on a pedestal in compatison to the other
young clerics, except for the fact that his piecy alone distin-
guished him from his comrades. His studiousness, his personal
piety, and his modest behavior in choir served to make of him
a modecl for the other scholars at the university and a source
of edification for the canons in rhe cathedral. (CL 8: 237)

The Classical Influence

It was under such circumstances chat John Baptist completed the
standard program in classical studies as the school year came to an
end 1n the summer of 1667. Day in and day out, week after week
for the six years between 1661 and 1667 he had recited the rules
of grammar, prepared the required exercises in composition and
clocution, mastered the Greek and Latn classics, and engaged 1n
public dispurtations.

His written style would always bear the stamp of these mental
gymnastics: not much lyricism, but always the correct phrase, well-
rounded, logical and precise, yet often enough matked by a certain
heaviness. His extensive contact with the art of poetry and the
achievements of Greek culture must have contributed to the for-
mation of his intelligence but it had lictle influence on his later
writings. Although these were always laced with extensive quota-
tons from Scripture and che spirtual authors, scholars have been
unable to trace more than a handful of allusions to the classical
authors.

With all of these advanrages and disadvantages, the youthful
Canon De La Salle began the traditional two-year course in phi-
losophy on October 10, 1667.

Muwor Orders

On March 17 of che followtng year, 1668, providing for an element
that normally pertains to the status of canon, De La Salle took the
four minor orders of porter, lector, exorcist, and acolyte. The
ceremony took place at Reims in the chapel of the archbishop’s
palace. The officiating prelate was Charles of Bourtlon, the Bishop
of Sotssons, acting as the delegate of Cardinal Bacberint (CL 41 11
195£F ).
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In this matter, the original biographers of De La Salle have
been shown to be 1n etror on two points: they locate the ceremony
at Cambral, in the mistaken presumption that the see of Reims was
still vacant; and among the orders conferred, they include the sub-
diaconate, which was to come only four years later in 1672.

Philosophical Studses

The Program of Studies

Meanwhile the program in philosophy that De La Salle had entered
in the previous Octobet was running its traditional and predeter-
mined course. This first year was devoted to the study of logic and
ethics. The professor was Andté Clocquet, then a young theologian
who had won much respect as a result of his addtess to the provin-
ciaf council of bishops in 1665 and to the town council of Reims
in 1666 on the subject martter of his courses. His success in these
public displays of learning was a source of sausfaction to the students
of the Collége des Bons-Enfants and their parents. [t showed that
the quality of the professors in “their college” was equal to that of
the Jesuits. Clocquet was also a pastor of the old Saint Peter’s church,
a post that 10 years later he would try to resign in favor of John
Baprist de La Salle.

Logic was on the schedule in the morning classes, with Aris-
totle’s Organon as the principal source and text. The subject mat-
ter was divided into six secttons: (1) Categories, the major ways of
classitying all of reality and the proper use of predicates; (2) Her-
meneutics, of the science of interpretation through the analysis of
various types of propositions; (3) Prior Analytics, or the laws of deduc-
tive reasoning; (4) Posterior Analytics, a teatment of inductive
knowledge: (5) Topics, eight books devoted to exercises in dialec-
tics; (6) Refutation of Sophisms, or the means to identify the causes
of false reasoning.

Since Aristotle was beginning to be challenged by some of the
philosophtcal thought of the time, it is possible that a treatise on
logic, published at Port Royal in French rather than in Latin, might
have been used as a supplementary resource in the course. Likewise,
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in treating the cight books of the Topzcs, the professor would have
had the opportunity to introduce some contemporary elements in-
to the course, as the statutes required him to do.

Although it was forbidden to present the theories of Descartes
as ceraitudes, Yves Poutet suggests that they could have been
presented as hypotheses for discussion. This would have given more
emphasis 1o observanion and wnsight, as well as a more criccal at-
titude toward che artificial devices of Austotelean logic. Some such
approach may have had an influence on the practical orientation
of De La Salle’s educational methodology (OL 1: 170).

A bachelor of theology as well as a philosopher, André Cloc-
quet would almost certainly have used the treatment of “extrinsic
sources” in the Toprcs as the occasion to introduce references o Sacred
Scripture, the tradition of the Church, the definitions of councils,
the teaching of the Church Fathers, papal pronouncements, the Lives
of the saints, and the policies of the bishops and the clergy of France.

This raises the question of whether or not at this stage 1n his
education John Baptist would have been introduced to the subeleties
of the conflict between the papacy and the church in France. The
declaration of the four Gallican articles, affirming a certain in-
dependence of the French church from Rome, was oot to surface
unul 15 years later in 1682.

There is no doubt, however, that the special status of the
Carholic Chutch in France was stoutly defended in the University
of Reims, since it depended for its support on the civil authoriues.
They tn turn clearly preferred what chey called “their college™ to
thar of the Jesuits, who were suongly committed to the Roman view.
The topic could have provided a lively subject for debace in the logic
classes. On the other hand, at this early date in 1667, it s more
likely that for De La Salle and his classmates the polemic with the
Protestants would have been used to debate the question of the
sources of religious knowledge.

The afternoon classes during the first year of philosophy wete
given over to the study of ethics. Again the basic text was from Ar-
istotle, this time the ten books of the Nicomachean Ethics. In this
work Arrstotle envisages the human Iife, tnsofac as 1t s human, as
centered on the practice of virtue. A derailed study of the principal
virtues leads him to make a fundamental distinction between the
tatellectual and moral virtues.
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In the last part of the Ethics Atistotle shows that happiness—
which is not to be confused with pleasure —is related to intelligence
and so participates in the divine inrelligence. Thus the life of the
mind, wicth contemplation as its highest activity, is shown to pro-
duce the greacest happiness. All of this would have found ready
acceptance 1n the mind of John Bapust de La Salle. It would also
provide a solid foundation for the study of the Summa theologiae
of Saint Thomas in the theology courses thac lay ahead.

On October 10, 1668, De La Salle began the second year of
the philosophy course. Just the week before, on October 3, he had
assisted at the solemn obsequies following the death of his father’s
cousin, Pierre Dozet, former vicar-general of the diocese and
chancellor of the University of Retms, the priest who had resigned
his canonry in favor of the young John Baptist.

The academic program for the second-year philosophers was
particularly heavy. The morning class from 7:00 A.M. unul 9:00 A.M.
was occupied with the study of Aristotle’s PAysics. In this work Ar-
sstotle treats of the various types of change and movemeant, the prin-
ciple of causality, the concepts of ttme and space, the nature of the
soul, all leading to the question of the ultimate cause of the move-
ment 1n the universe. It i1s obvious that this fundamentally
philosophical approach to nature had lirtle in common with what
today would be studied in a course called “physics.”

Mathematics was the subject matter for the class that went from
9:00 A.M. unul 10:00 A.M. As followed by De La Salle this course
comprised not only algebra and geometty but also cosmography,
theortes of measurement, and musical theocy.

The afrernoon class was devoted to the Meraphysics of Aristotle.
This, the culmination of the entire philosophtcal edifice, brought
the young philosophers to the highest reaches of abstract thought,
dealing with “being precisely as being.” They would study the history
of the science of first principles, the levels of abstraction, being as
potency and act, matter and form, and the problem of the one and
the many. The course concluded with a discussion of the existence
and spiritual nature of “the eternal and unmovable mover of the
universe.”

Since these Jectures followed the noon meal, which was the prin-
cipal meal of the day, it is legitimate to speculace on the heroic ef-
forts that must have been required to keep awake and attentive to
all of those abstracrions.
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Master of Arts

At the conclusion of the (wo-year course in philosophy, John Bap-
ust de La Salle presented himsclf for the final examinatons leading
to the degree of Master of Arts. The required formalities were rather
complicated: testimonial letzers to be presented to the rector, registra-
tion for the examination, payment of fees to the university as well
as the required gratuicies for the examiners and the ushers and, final-
ly, the examination reself.

The examination was oral and conducted enurely in Latin and
with the elegant politeness that the Lartin formulas elicited. It com-
prsed two distinct sessions: the first was given over to the professors
of lower rank and limited to logic and ethics; the second took place
before the senior professors and extended to the entire field of
philosophy. The questions usually took the form of theses to be
stated, divided and subdivided with distinctions and subdistinceions,
then finally defended or refuted. There were abuadant aps in chis
procedure designed to catch the unwary or the unprepared student.

De La Salle took this examination in the great hall of Saint
Patrick on July 9, 1669, and passed with the highest honors. There
ate preserved in the Generalate of the Institute of the Brothers in
Rome two important documents that refate to this event: the
testimonial letter to the rector, dated July 8, 1669, testfying to the
good conduct of De La Salle and his completion of the required
courses; and the diploma itself, dated July 10, conferring the degree
of Master of Arts with the notation summa cum laude (CL 41 1:
204ff., 2116 ).

In this way the career of John Baptist de La Salle at the Col-
lege des Bons-Enfants came to an end. A young man of 18, a canon
of the cathedral of Reims, he was considered fully equipped to pursue
advanced studies and 2 distinguished career based on the founda-
tion that had been so solidly lasd during his eight years at the col-
lege. Within ten years, however, he would be deeply nvoived in
the work of establishing the Christran schools, a work for which most
of this training for all practical purposes was useless. As Brother Yves
Poutet has expressed it, he would shed the trappings of his classical
education, discarding it as if it were an old and ill-fitting garment
(OL 1: 173).
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Theological Student

With the degree of Master of Arts, John Baptist de La Salle would
have been eligible to enter any of the graduare schools of the univer-
sity and follow courses leading to the doctorate in either theology,
medicine, or law. Alceady ronsured by the time he was 11 years old,
a canon of the cathedral when he was not quite 16, and in minor
orders a year later, the young scholar not surpusingly enrolled in
the faculty of theology.

First-Year Theology at Reims

The original biographers give the impression thae, once he had com-
pleted his philosophical studies in Reims, John Bapust left im-
mediately for Paris to begin his theological studies there. Maillefer
says:

After he had finished his course in philosophy, as was the
custom, he took his degree of Master of Arts, being then about
18 vears old. He then left for Paris for the Sorbonne to study
those things suitable for a person in the ecclesiastical state, and
to take his beenuate and docrorate. (CL 6: 21)

And Blain concurs in almost the same words:

Once his course in philosophy was completed, as was the
custom, he took the degree of Master of Arts. This first step
towards the doctorate, which was still a long way off, led him
to think of going to that wellspring of the sciences, the Univer-
sity of Parss. Thus he decided to go to study at the Sorbonne
to obrain the licenttate and the docrorate. (CL 7: 123)

The documentary sources make it clear, however, that De La
Salle began his theological studies 1n the faculty of theology at Reims,
where he was enrolled from October 1669 unul July 1670. The

39
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theology faculty at Retrns had been established in the sixteenth cen-
tury by Cardinal Charles of Lorraine and had been handsomely en-
dowed by Antoine Fournier early in the seventeenth century.

The school was housed in a group of buildings adjacent to the
Collége des Bons-Enfants. The chapel, dedicated to Sainc Patrick,
was surrounded by residences for the headmaster, the professots of
theology (there wete only two of them), and the scholarship students.
In addition, some of the theology classes were held each day at the
nearby Abbey of Saint Denus. The student body consisted of diocesan
seminarians, monks from the Abbey of Saint Denis, and members
of the various religious orders with houses in Reims. The faculty
of theology was governed by the statutes of Thomas Mercier as ap-
proved in 1662.

According to these statutes, upon his entrance into the faculty
of theology and the new academic world that it represented, John
Bapuist de La Salle would have been required to take the following
oath:

I, {John Baptist de La Salle],

1) swear that I shall respect the rights, the exemptions, the
privileges and the statutes that have been enacted and will
be enacted for the University of Reims;

2) swear that [ shall honor and reverence the Lord Duke Arch-
bishop of Retms, who is the officer entrusted with the preser-
vation of the aforesaid privileges; to show che same honor
and reverence to the rector of the university and the dean
of the faculty; in every situation to obey them 1in all their
licit and legitimate commands; to preserve peace and hat-
mony among all the various divisions of the Untversity;

3) swear that 1 shall reveal to no one any private matters cthat
will bring discredit on the Untversity;

4) swear that I shall cruthfully give my family name, my Chris-
tian name, and make known any benefice that I may possess
or any noble birth that I may enjoy, as well as the diocese
from which I come.

Do you so swear?
I so sweas.

Then as a sign of your sincerity, kiss now this image of Christ
crucified.
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ln addition to this formal oath, the statutes urged the students
beginning theology to be determined to excel among all the other
students of the university and to serve as models for them both in
the church and in the classtoom.

The statutes also established the daily class schedule:

4 8:00-9:00 A.M. — Saint Patrick. Lectures on the Book of Sen-
tences of Peter Lombard.

4 1:00-2:00 P.M.—Saint Denis. Theology lecture and practical
exercises in theology.

4 2:30-4:00 p.M. —Saint Patrick. Lectures on the Old and New
Testament as interpreted by the Fathers of the Church.

When De La Salle began the study of theology at Reims in
1669 there were only two professors, Michel de Blanzy and Daniel
Egan. De Blanzy lectured at Saint Patrick, Egan at Saint Denis. At
the end of the academic year, each student received a handwritten
certificate testifying to his actendance at the course and the quality
of his work. Fortunately, the two certificates that John Baptist de
La Salle received at the end of his first year of theology have sur-
vived. The originals are preserved in the archives of the Generalate
of the Brothers in Rome (CL 41 n: 217ff.).

The fust, from Michel de Blanzy, reads as follows (in transla-
tion from the Latin):

I, the undersigned. a Doctor of Theology and Public Professor
in the College of the University of Reims, testify to all parties
that are or might be concerned chat the Reverend [Dominum]
John Bapust de La Salle, a canon of the illusttious church of
Reims, during this present year has listened to and taken notes
on my theology lectures. During all this time he has given
unusual signs of both diligence and learning. In the year of
Our Lord 1670, July 15. [Signed] De Blanzy

The second, from Daniel Egan, is similar with the addition of
some mote precise details:

[, the undersigned, a priest, a Doctors of Sacred Theology and
Public Professor, to all who could have any interest in this mat-
ter, testify that the Reverend [Dominum] John Baptist de La
Salle has benefited by my theology lectures held in the
classtooms of the University at the Abbey of Satat Denis at
Reims and has done so with clear evidence of diligence, piety,
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and unusual scholarship, this from the year 1669 to the pres-
ent day. In testimony whereof | have signed with my own hand.
At Retms AD 1670, July 15. [Signed]| D. Egan

The Professors

Michel de Blanzy was born in the early years of the seventeenth cen-
tury in a small town in the diocese of Soissons. He came to Reims
in 1648. A docror of arts and a doctor of theology, he was made
canon of the church of Saint Timothy in Reims, and in 1657 he
served a one-year rerm as recrot of the university. He was regent
of philosophy in the Collége des Bons- Enfants before finally being
appoiated professor of theology in 1662. He held this post untl
1684, when he was installed as a canon of the cathedral of Reims.

Five years later, as his biographer Jadart relates, “having fully
enjoyed the studious and serene lifestyle which his income and his
foresight provided for him," De Blanzy drew up his will, leaving
his extensive libraty to the cathedral chapter. He also provided
generously for the poor who were housed in the municipal hospice
at Reims (CL 41 11: 227). He died in the following year on November
11, 1690.

Daniel Egan had also come to Reims 1n 1648, a fugitive from
religious persecution in his native Jreland. English and Irish expatriate
theolograns were no novelty in northern France. It was, for exam-
ple. while the English College ar Douai was temporarily housed in
Reims (1578~1593) that the original Catholic translation of the New
Testament tnto English fust appeared. Dantel Egan conunued chis
tradition, not only 1n his own person, but also by esrablishing a
fund of 3,000 livres to make it possible for young Irishmen to come
to Reims to study for the priesthood.

Appotinted in 1656 to the chair of theology that had been en-
dowed by Antoine Fournier, Daniel Egan rapidly acquired other
tices of distinction: canon of the church of Saint Timothy, chaplain
of Notre Dame, pastor of the church of Saint Sixtus and later of
Saint John, and headmaster of the Collége des Bons-Enfants. He
became a naturalized French citizen in 1678.

Despite his many titles and the revenue atrtached to them, he
had a reputation for preferring the simple life, the solitiude of his
study, and his contact wich the students in the classcoom. He tesigned
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his teaching position in 1695, when he, like DeBlanzy, was made
canon of the cathedral. He died on June 4, 1699 (CL 41 11: 240).

The Courses

The subject matter of the morning course taught by Michel de Blanzy
was scholastic theology, devorted, as was traditional, to the tract,
De Deo Uno, treating of the existence and ateributes of God, of
the angels, and of predestination. The lectures would have followed
the order aad been based on the text of the Book of Sentences of
Peter Lombard.

The prease content of the course taught by Daniel Egan at Saint
Denis in the early afternoon is not quite so clear. In the document
appointing hium to the chair at Saint Denis, he was required to give
a daily praelectio, thart is, an introductory lecture, which was to be
followed by “exercises to foster the praciice of theology by the
students.” Presumably this hour would have been coordinated with
the morning lectures of De Blanzy (CL 41 11: 230).

The courses were taught according to the method traditional
in scholastic theology. Thus, in the certificate written by De Blan-
zy, De La Salle 1s said to have “listened to and taken notes” on the
theology lectures. With the quotations or “sentences” from the
authorities cited by Peter Lombard as a starting point, the professor
would develop each unit of the course in a series of theses. These
would be analyzed and defended by arguments, first from author-
ity and then from reason. The argumentation would proceed deduc-
uvely from principles to conclusions according to strict logic. What
was of faith would be clearly distinguished from theological opin-
101, and one theological opinion would be compared with another
in terms of the degree of probability to be accorded to each. Final-
ly there would follow che refutation of any thesis contradictory to
the one proposed, including the classical heresies and any theological
“novelues” current at the nme.

The students were expected to master this material in all of
its complicated detail. The emphasis was on memory and techaique
rather than on personal convicuon, and not at all on creative or criucal
independent chought. Through practical exercises called “scholastic
disputations,” both with the professor and with one another, the
students were trained in the effective use of the argument from
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authority, as well as the application of strict logic to theological ques-
tions by defining, distinguishing, and sub-disuinguishing the terms
and the propositions.

This kind of training lefe tes mark on John Baprisc de La Salte.
Ducting his enure hfe he displayed a prodigious memory, a de-
tailed acquaintance with Sacred Scripture and the Church Fachers,
a somewhat stilted and unimaginative writing style, and a firm
resistance to theological innovation.

[t 1s not cleat, from the attestations given to De La Salle, which
of the two professors taught the course in Scriptute as interpreted
by the Fathers of the Church. It could have been De Blanzy or Egan.
of both, or someone else. A later historian of the Universicy of Retms
faulted the Scripture courses of De La Salle’s day as not sufficiently
attencive to the historiciry of biblical events (Cauly cited in OL 1:
231). The professors at the time were evidently enamored of the
spuitual and allegorical intecpretation of che Bible that was so com-
mon among the Church Fachers.

However that may have been, the writings of De La Salle in
his later life, especially his meditations, acceibute an almost excessive
historical character to the biblical maxims and events, partucularcly
those of the New Testament.

Transfer from Reims to Pans

In the normal course ot events, De La Salle would have been ex-
pected to continue the remainder of the five-vear course leading
to the degree of Bachelor of Theology at the Reims university. For
one thing, to go elsewhere would require the permission of the
cathedral chaprer to be absent from the city and to be excused from
his duties as canon.

However, duting the academic year 1669-1670 a dispute arose
berween the professors of the facutey and the administration of the
University of Reims. The reouble had 1ts origin in 1668 with the
reurement of Plerce Dozet as chancellor of the untversity, a post
he had held for 50 years. This was the same Dozet who in 1666
had resigned his canonical benefice in favor of De La Salle, his
younger cousin.

During the course of the year 1669, Cardinal Antonio Barberini,
the Archbishop of Reims, appointed Louis-Eléonor Tristan to suc-
ceed 1o the office of chancellor. This did noc sit well with the
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professors at the university, all with their doctorates or licentiates,
since Trstan had only a bachelor’s degree in theology.

As early as May of 1669, Daniel Egan, in the name of the facul-
ty. had prorested the abnormal situarion of having the examina-
tions for the licentiate presided over by a chancellor who did not
himself hold that degree. Two others of the faculty, Professors Oudart
Duchermun and Nicaise Oudiner, went one step futther and filed
suit to bhave the appointment nullified.

The swit came before the Presidial Court of Reims, of which
Louis de La Salle, John Baprise’s facher, and Jean Moét, his macer-
nal grandfather, were members. Since the court had as one of its
functiops to protect the privileges of the unrversity, it 15 not sut-
prising that on May 14, 1669, the suit brought by the professots
was dismissed (CL 41 u: 221; OL 1: 228ff)).

The courr did what it could to try to reconcile the opposing
parties, and things calmed down a bit during the fall term of 1669.
It 1s not known whether at this ume there were plans for John Bap-
tist to go to Paris to begin theology. In any case, and under these
crcumstances, with Louis de La Salle obliged to support the claims
of the University of Reims, it would have been quite awkward for
him o allow his oldest son to go elsewhere for his theological
tralning.

Accordingly, in October 1669, John Bapust de La Salle enrolled
in the faculty of theology ar Reims, a decision that would have been
interpreted as support of Chancellor Tristan and perbaps as a gesture
of reconciliation.

Relative calm prevailed during the fall term of 1669. However,
on the eve of the solemn convocation opening the new term in
January 1670, Jacques Thuret, the écolitre or diocesan supervisor
of education, challenged the right of the chancellor to have pre-
sided at the licentiate examinations during the previous spring. This
night, he argued belonged o the archbishop or to one of his vicars.
Encouraged by Duchemin and others, Thuret then declared that
all the acts of the chancellor were null and vord.

The professors held a meeting in the Carmelite convent, where
they passed a resolution to defer the licenttate examinations sched-
uled for Easter week and to forbid the beadles to convey to the can-
didates their ceruficates of eligibility signed by the chancellor.

Chancellor Tristan refused to be intunidated by these moves
and held the examinations as scheduled. The faculyy immediately
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declared them null. Tristan was thus forced once again to bring the
matter to the Presidial Court. The professors rerained adamant,
issuing a statement on Septemnber 1, 1670, that reaffirmed their
previous position. Meanwhile, the opening of the new academic year
was not far away.

John Baptist de La Salle found himself caught in the middle
of all this disorder. The validity of the examinations and the credibil-
ity of the diplomas were in question. Although it 1s not known ex-
actly how the students were affected in rhe day-to-day running of
the university, the continuous polemics and legal battles were hardly
conducive to serious theological study. Brother Yves Poutet thinks
that this was a major factor in the decision to have De La Salle transfer
from Reims to Paris in order to continue his theological education
tn a more favorable academic climate (OL 1: 228); Brother Léon
Aroz is inclined to think not (CL 41 1: 277). In either case, De La
Salle left for Panis in October 1670 to enroll in the Sorbonne.

The controversy at Reims was eventually referred to the Parlia-
ment in Paris. In a formal decree dated December 16, 1670, the
Parliament declared that the claims of the peticioners, Duchemin,
Egan, Oudinet, De Blanzy, and others, were without foundation
and Eléonor Tristan was confirmed in the office of Chancellor of
the University. By that time De La Salle was already well into his
sccond year of theology at the Sorbonne.

Theological Studies in Paris at the Sorbonne

Upon his arrival 1n Paris in October 1670, John Baptist de La Salle
took up residence 1n the Seminary of Saint Sulpice. The seminary
was organized principally to provide the spintual aumosphere and
training appropriate for candidates aspiring to the priesthood. For
their introduction into academic theology, the seminarians walked
each day over to the Sorbonne where the courses were offered, cx-
aminations held, and advanced degtees conferred.

At the ume De La Salle was a student in Paos the name Sor-
bonne referred to four insututions: the college founded in 1253 by
Robert de Sotbon in order to prepare candidates for theological study;
the faculty of theology, inaugurated shortly thereafter; the tesident
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A view of the chapel and 2 wing of the main building of the Sorbonae,
wa Pacs.

Society of the Sorbonne, a prestigious association of those with ad-
vanced degrees in theology who were teachers or graduate students
at the Sorbonne; the Company of the Sortbonne, composed of doc-
tors of the Sorbonne, canons, and other church offictals Living in
Pacis. In 1682 there were 753 living doctors of the Sorbonne.

The faculty of theology and the Company of the Sorbonne
togechet constituced what was known as the “Reverend Gentlemen
of the Sorbonne." This was a very powerful corporation which one
auchor described as having “awesome authority that invesugated all
new tdeas, judged and condemned them, the most important group
in the University of Pacis, and the oracle of all France” (R. Mousnier
ated in CL 41 11: 406).

As part of the University of Paris, the Sorbonne was governed
by the scatutes promulgated in 1600. At one time the university
had been under the jurisdiction of the papacy. Eventually it came
under the control of the kings of France, who considered it as cheit
“eldest daughrer.” Although the universicy was onginally ecclesiastical
in 1ts organization and curriculumn, che stacuces of 1600 reflect the
increasing domination of the French church by che French crown.
Pare of the preamble reads as follows:
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The well-being of every realm and all of its people depends
on the good education of the young. Education polishes and
enlightens their minds while they ate as yet unsposled and 1n-
nocent. It renders them suitable for public service and trains
them to fulfill public functions; it strengthens their devouon
to theic families and o our counury as well as respect and obe-
dience toward its magistrates. (CL 41 11: 46)

Accordingly, an increasing number of secular functions were
assigned to the university. The king and the parhiament exercised
more and more control, borh direct and indirect, over its acrivities:
the appointment of the professors, the supervision of the election
of the rector and, most important of all, the determinauon of whar
poliucal and doctrinal theories might or might not be discussed in
the courses. The University of Paris set the tone for the 17 other
untverssities throughout France.

As was customary ever since the Middle Ages, the university
was composed of four schools or “faculues”: theology (the Sorbonne),
canon law, medicine, and liberal arts. Although the faculty of
theology was considered rhe first and most prestigious, in another
sense the faculty of liberal arts was more important, since it con-
fetred the degree of Master of Arts required for admission to any
of the other schools.

Depending on their place of origin, the students enrolled in
the Sorbonne were divided into four “nations,” as they were called:
France, Picardy, Normandy, and Germany. Each nation was divided
wato provincial groups consisting of one or several dioceses. Thus
John Baptist de La Salle was registered in the nation of France, prov-
ince of Champagne, Archdiocese of Reims.

Earlier in the seventeenth century the University of Paris had
been in a state of decline. It was no longer that “vast and bottomless
sea where one could fish for all sorts of learning, virtue, and truth
using serious study for bait,” as one author so colorfully describes
its heyday (H. Ferté cited in CL 41 m: 48).

There were several reasons for this. At that ume in Europe the
wars of religion were a source of disorder everywhere. In France,
the conflicts between the Church and che royal power tended to
have a deleterious effect on all institutions, as did che avalcy within
the Church among the various teligious orders.
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Fucthermore, although the Sorbonne had a wadition for
simplicity of lifestyle and had always enrolled 2 goodly number of
the relatively poor among its theological students, by the mid-
seventeenth century it had become all too prosperous. The professors
led an easy life not at all in keeping with the principles of the priestly
ascetictsm they were supposed to be teaching. They had little con-
cern to advance the cause of scholarship, satisfied for the most part
to be transmuteers of recetved knowledge rather than creative thinkers.

In parucular the new Cartesian philosophy, which was creating
a new spirit in the seventeenth century, was rejected out of hand.
Instead of broadening their intelleccual horizons, the professors
seemed to devote most of their energy to the accumulauon of multi-
ple benefices, despite the prohibitions of canon law. The inevitable
result of this casual attitude of the professors was a fair amount of
insubordination on the part of the students and a notable lack of
discipline in the residence halls.

This raises the question of whether such an atmosphere had
any impact on John Baptise de La Salle during his student years.
There is no evidence that it did. Residence in the Seminary of Saint
Sulpice would have provided a bulwark against such negative forces,
at least as far as discipline appropriate to candidates for the priesthood
was concerned.

Whatever may have been the conduct of the professors, the
statutes of the Sorbonne proposed a lofty ideal for anyone engag-
ing in the study of theology. The first of these statutes established
the principle that “true human happiness consists in the knowledge
of God.” Article 2 enumerated the dispositions that the theologian
ought to bring to his study: a pure and unspotiled atcitude of mind,
separation from the corruption of the world, a submissive spirit
without pompous airs, and the renunciation of all ambition so as
to have only God in view. John Bapust de La Salle did not have
to await his entrance into the Sotbonne to have made these qualities
his own.

It is important, then, to realize that De La Salle’s association
with the Sorbonne was simply in his capacity as 2 student enrolled
in the faculty of theology. The classes were held in buildings adja-
cent to the college of the Sorbonne, which had been considerably
renovated in 1627 by Cardinal Richelieu. His tomb can still be seen
1n what had once been the college chapel. De La Salle was not part
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of the college since he resided at Saint Sulpice. Whether he might
have eventually joined the famous Company of the Sorbonne re-
mains problemartic, since he had to leave Paris before obtaining any
academic degrees from the universiry.

De La Salle came to the Sorbonne from Reims armed with the
prerequisite Master of Arts degree and a full year of theology besides.
There lay ahead two more years of theology and two of advanced
philosophy in order to fulfill the five-year requirement for the
Bachelor of Theology degree. In the two remaining years of theology,
only two courses were required in each year. Given the choice of
dogma, moral, or Sacred Scripture, De La Salle opred for the dogma
cycle. These courses were taught by the two “royal professors,” Jacques
Despériers and Guillaume de Lestocq.

The courses began on October 18, the feast of Saint Luke, and
continued unul late in July. Tn the absence of textbooks, the students
were requited to keep notebooks which were regularly submicted
to the 1nspection of the professor. Often the schedule of classes would
be interrupted when the professots were called upon to preside at
the assemblies for the oral examinations of candidates for degrees.
All the students wete expected to be present and sometimes to par-
ticipate in these sessions.

Even so, the time available to cover the course marerial was
much too long. This led the professors to fill out their lectures by
going into great detail on matters of minor importance. The sources
indicate that the professors preferred to spend mose of the available
ume dictating nores, occasionally expressing their personal opinions
“off the record” on controversial subjects, but rafely encouraging
discussion or debate, much less any exploration of new avenucs of
thought or research.

Part of this conservative approach to teaching was the continual
vigilance exercised by the academic authorities over every aspect of
the courses. Strict orthodoxy was insisted upon under paiwn of
dismissal. References to questions that were the subject of contem-
poraty dispute wete not to be expressed in the material dicrared for
inclusion in the student notebooks. Professors had to be cautious
in expressing cheir personal opinions on a given subject, unless, of
course, they happened (o coincide with the official policy (OL 1:
297).
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During the time De La Salle was a student in Paris, the
theological polemic centered on three themes in particular: Jan-
senism, Gallicanism, and Cartesianism.

Jansenism

This movement takes its name from Cornelius Jansen, a professor
at the Unuversity of Louvain and later Bishop of Ypres, whose book,
Augustinus, published posthumously in 1640, was intended to be
an explanation of the doctrine of Saint Augustine on grace and
predestination. The emphasis in the book was on the insufficiency
of human parure, the need w keep human nature in check by
penitential rigor, the necessity and infallibility of divine grace, the
gratuity of predestination, and the risk of damnation to which most
people were exposed.

The book created a sensation in the theological world. It was
pasticularly opposed by the Jesuits, who saw in it a revival of the
theories of Calvin on predestination, and a threar to their emphasis
on the impottance of human free will in relation ro the action of
dwvine grace. The Jansenist movement was also opposed by the
theology faculty of the Sorbonne, as well as by the French court,
which was dominated by Cardinal Mazarin and later by King Louis
X1V.

The spiritual and geographical center of Jansenism was the
reformed monastery of Cistercian nuns and the priests associated
with them at Port Royal. Chief among these was Anroine Arnauld.
He first came to prominence by his defense of the strongly rigotistic
theories of the Abbé of Saint Cyran, a friend of Jansen, and a
vigorous opponenc of the idea of frequent Communion.

The controversy eventually came to focus on a series of five ob-
jectionable propositions that supposedly contained the essence of
the doctrine contained in the Awgustinus. These had first been pro-
posed for examination to the theology faculty at Paris in 1649. The
public polemic that resulted served to line up the defenders of the
Jansenist doctrine on the one side and its opponents on the other.

Both sides appealed to Rome. On May 13, 1653, Pope Innocent
X, in the Bull Cum occasione, condemned the five propositions,
attributing them to Jansen. On September 1 of the same year, the
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faculty of the Sorbonne decided by 2 unanimous vote to accept and
register the Bull, and threatened with dismissal any of the professors
who would not submit.

Arnauld and his followers remamed adamant. They insisted
that alcthough there might well be ercor in the propositions, and
that the pope had a night to condemn them (the question of “tight”),
yet the pope’s authority did not extend to the declaration thar the
condemned propositions accurately reflected the teaching of Jansen
(che question of “fact™).

I 1655, Arnauld issued a public letter in which he agam
declared thar he could not find the five condemned propositions
in the Augustinus. As a result he was debatred from the Sorbonne
in February 1656. On October 16 of that year, Pope Alexandet VII,
in the Bull Ad sanctam Petri sedem. affirmed thart the five proposi-
tions were indeed contained in the Azngustinus and thart they had
been condemned in accord wich Jansen’s meaning.

As the polemic continued, the king intervened by calling an
assembly of the clergy. It seems that the Jansenists were perceived
not only as a threat to the pope’s authotity but to that of the crown
as well. On February 1, 1661, the assembly voted unanimously to
uphold the papal decrees. This decision was ratified by the faculty
of the Sorbonne on May 2 of that year. Every clergyman in France
was thereby required to subscribe to the formulary expressing the
doctrine contained 1n the decrees of Innocent X and Alexander VII.

Such morte or less was the situanon when John Baptist de La
Salle came to Paris to study theology in 1670. Despite the papal
and royal decrees, however, the Jansenist doctrine and resistance
to Roman authority continued to thrive in the theological
underground.

In the course of his research, Brother Yves Poutet has discovered
a remarkable document from 1673, authored by a Roman sym-
pathizer, that lists all the doctors of the Sorbonne with a judgment
concerning their attitude toward Jansenism. Among the doctors there
from 1670 to 1672, the author of the document designates three
as confirmed Jansenists, nine as having Jansenist tendencies, four
as Jansenist for political reasons, and 27 as supportive of Rome. By
the following year, 1673. the Roman observer judged that there were
six confirmed Jansenists, three inclined that way, ten leaning to the
Roman posttion and only one “staunch and courageous Roman
Cartholic” (OL 1: 254).
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Whatever the staustics, the sources attest that the seminary
directors at Saint Sulpice and the two dogma professors who taught
De La Salle ar the Sorbonne, Jacques Despériers and Guillaume de
Lestocq, were notable in their opposition to the appeals of Arnauld
and in their support of the official position of the pope, the court,
and the Sorbonne. The impact of chis eacly influence on De La Salle
was to be seen years later when, toward the end of his life, he declared
himself unequivocally opposed to the Jansenism which by that time
had become rarher fashionable.

Gallicanism

This doctrine, which was expressed in many different theological
and political forms over the centuries, centered around four basic
ideas in French Catholicism: the independence of the king of France
from papal control in the temporal order; the authority of the king
and the French clergy to limit papal intesvention in the affairs of
the church in France; che superiority of a general council over the
pope; and a denial of papal infallibility.

During the time John Baptist de La Salle was a student in Paris,
the Gallican question was hotly disputed at the Sorbonne. If the
faculty of the Sorbonne was notable for its resistance to the Jansenist
tendencies of the French Parliament, as a body it showed no reluc-
tance to accept the main tenets of Gallicanism. On May 2, 1663,
the theology faculty had approved the six articles (later reduced to
four) passed by Parliament asserting the Gallican “ltberties,” as they
were called. Two years later the Sorbonne condemned the writings
of Matthew de Moya for defending papal infallibifity. Pope Alex-
ander VII thereupon censured the Paris faculty; Parliament 1n turn
censured the pope.

Among those who vored in 1663 to support the pope in op-
position to the decree of Parhament there is specific mention of De
Lestocq, who argued that the decree was invalid both as to conrent
and to form. He would one day be the dogma professor of De La
Salle. Also opposed, as the records show, were “all the theologians
of Saint Sulpice and Chardonner.”

Among the Sulpicians, Father Claude de La Barmondiére,
desuned also to play an important role in the life of De La Salle,
accused the Sorbonne faculty of commiting morral sin n voting for
the decree. By the ume De La Salle entered the Sorbonue the faculty
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was quite divided on the question, yet the major influences on him,
especially at Saint Sulpice, were anti-Gallican.

The conflict continued back and forth until 1681 when King
Louis X1V again convoked an extraordinary assembly of the French
clergy to deal with the matter. Bossuet, the famous author, orator,
and bishop, was given the task of preparing a doctrinal declaration
of the Gallican liberties 1n four articles. All members of the clergy
were then required co sign the declaration. By royal decree of March
22, 1682, “perperual and irrevocable,” it was formally forbidden
to teach any contrary doctrine. Each professor was required to
subscribe to the decree, and only those candidates could be granted
the licentiate in theology or canon law who had sustained the
Gallican doctrine as one of their required theses.

At first the theology faculty refused to sign or registert the royal
edict but eventually they were constrained by threat of force to do
s0. Among those who opposed its acceptance was Jacques Despériers,
another of De La Salle’s dogma teachers. The sources also note that
at the faculty meeting on that occasion the priests of Saint Sulpice
were conspicuously absent. By that time (1682), De La Salle had
been away from the center of theological controversy in Paris for
ten years.

Apart from 1ts doctrinal and theological aspect, the royal
declaration of 1682 soon became a diplomatic affair. In the heat
of the discussion, the forceful and saintly Pope Innocent X1 can-
celed the diplomatic privileges of the French ambassador to the
Vatican. The tension eased somewhat under Alexander VIII, who
was at figst inclined to take 2 more lentent view. Bue then he came
to see the importance of the issue and began in 1690 to prepare
the papal constitution Inser multipfices rejecting the Gallican formu-
lations of 1682. This was formally published by his successor, In-
nocent XII, 1n 1691.

Pressured by the French bishops, who had to show support for
the pope before they could obtain their letters of appointment from
Rome, Louis XIV finally abandoned the declaration of 1682. On
September 14, 1693, he wrote to Innocent XII: “I have given the
necessary orders that the contents of my edict of March 22, 1682,
concerning the declaration made by the French clergy . . . need no
longer be observed.” Like Jansenism, however, che Gallican tenden-
cies remained despite the formal condemnations, only to surface
again with new vigor and in a new form in the nineteenth century.
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Cartesianism

This philosophy derives irs name from René Descartes (1596-1650).
whose famous dictum, "J think, therefore I am,” signaled the begin-
ning of a2 movement that has dominated philosophy ever since.
Somerimes described as a “retarn to the subject,” this approach
revolutionized philosophical thinking to turn away from the objec-
tive world of reality “ourt there” and concentrate on the funcrions
and categories of the human mind. Descartes published his famous
Discourse on Method in 1637, his Meditations in 1641, and his Prin-
cples 1n 1644,

Oune aspect of Descartes’ philosophical method that provoked
the strongest reaction among tradicionalist thinkets was the princi-
ple of methodic doubt: not to accept as true anything of which we
do not have 2 clear idea. At the time this was considered very revolu-
tionary. Although some philosophers were intrigued with the no-
tion and its implications, the theologians vigorously opposed it.
Despite the fact that Descartes never applied the principle of doubt
to matters of faith, the cheologians were convinced that it would
inevitably lead to absolute skepticism. They also feared chat Des-
cartes’ theory of the extension of matter would go contrary to the
doctrine of the Incarnation and the Eucharist.

Poorly recetved at Rome, Cartesian theory was meralessly com-
batted at the Sorbonne. The University of Paris held tenaciously
to the philosophy of Aristotle and requested that Parliament itself
condemn the new philosophy. The resulting pashiamentary decree
ordained that Aristotle would always be raught in the university and
that the administrators should see to it that this was done. All
bookstores and travelling book dealers were forbidden to offer for
sale any journals or books containing the new ideas.

Among those at the Sorbonne who most strongly opposed
Cartesian philosophy, we find once again De La Salle’s two dogma
professots, Despériers and Lestocq, both mentioned by name in thac
connection in a letter to the Sorbonne dated June 10, 1671, cited
by Brother Yves Pouter (OL 1: 297). De La Salle was setll a student
there at the ume.

Although widely ctiticized when ic first appeared, Cartesianism
continued to win adherents until eventually it supplanted Aris-
totelean thought as the dominant philosophy in the French
universitees.
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Just how personally involved in these disputes was John Bap-
tist de La Salle during his student days in Paris remains unclear:
probably not at all. The views of his professors, of course, would
have been well-known to him and no doubt influenced his own
views. Since, however, he was barely beginning his theological
studies, it 1s most unlikely that he would have had an opportunity
1o partiaipate in the public debares that so engaged his professors.

In view of the makeshift character of his subsequent theological
education, it ts not susrprising that even in later years De La Salle
shied away from theological debates. Thus he did not declare himself
publicly on the matter of Jansenism until he was practically forced
to do so 1n 1714, toward the end of his life. Even then he did not
enter into the substance of the theological polemic.

If this was true of De La Salle himself, it was even more true
of the advice he would give to his Brothers. Thus he wrote in his
meditation for the Sunday in the octave of Christmas: “Let us leave
to the learned all these learned disputes; . . . Let us teach only the
common doctrine of Jesus Christ, and make it our practice to follow
in everything what the Church teaches the faithful in the catechisms
approved by her . . .” (CL 12: 20).

He 1s even more explicit in the Recwer/, a “collection” of brief
reflections on the Brothers’ religious life: “Hold fast in all things
to what is of faith. Shun novelties: follow the tadition of the Church;
accept only what she accepts; condemn what she condemns; apptrove
what she approves either by her councils or by her sovereign pon-
uffs. Render her prompt and perfect obedience in everything” (CL
15: 80).

These and similar expressions in his writings would indicate
that De La Salle learned well the lessons taught in his theology
courses. They might also indicate that for reasons of temperament,
personal preference or conviction, or even lack of opportunity, De
La Salle never really became an independent theological thinker in
his own right.

Courses at the Sorbonne

In contrast with the abundant information generally available about
the political, academic, and theological situation ac the University
of Paris when De La Salle was a student there, precise information
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about the courses he followed is relatively scanty. Some documens-
tation has survived, howeves, and it s worth examining.

Having opted for the dogma cycle in the theological program
at the Sorbonne, John Baptist followed the courses of Jacques
Despériers on the Incarnation (De Incarnationis mysterio) and that
of Guillaume de Lestocq on the Trnity (De Sanctissimae Trinttatis
mysterto) during the academic year 1670-1671. During the following
gear, his second in Paris and his third studying theology, he took
the course of Despériers on the Sacraments in General and on Bap-
usm (De sacramentis in genere; De baptismo) and that of De Lestocq
on Grace (De gratu).

As was the custom, at the end of the course each student
prepared a certificate to be signed by the professor and witnessed
by some of his fellow students. This he would keep as the only record
that he had successfully followed the course. The originals of the
certificates prepared by De La Salle in his first year 2t the Sorbonne
are preserved in the archives of the Brothers” Generalate in Rome
(CL 41 1: 242ft.).

The fitst of these reads in translation as follows:

[, the undersigned, a doctor and member of the Society of the
Sorbonne, as also Royal Professor of Sacred Theology, testify
to all those who are or will be concerned in the marter, that
Master John Baptist de La Salle, acolyte and canon of Reims,
has assiduously followed my lectures on the mystery of the In-
carnation from the feast of Saint Luke of the preceding year
up until this present day. In tesimony whereof [ have signed
as 15 the custom in the presence of four witnesses. Given at
Pasis in the year of Our Lord 1671 on the 27th of July.

[Signed] B. Maguelonne, F. Menc, Azégat, Clément, Despériers

An almost identical certificate attests to the fact that De La
Salle followed the course on the Trintty. The signature of G. De
Lestocq replaces that of Despériers; Maguelonne and Menc are again
the witnesses; Azégat and Clémenc are replaced by D. Demachy
and L. Hg. Dubamel. Both of these certificates, except of course
for the signatures, are written out in De L2 Salle’s own hand.

Certificates have also survived attesting to the courses followed
at the Sorbonne during De La Salle’s second year, which was inter-
rupted by the death of his father in April 1672 (CL 41 1: 307ff.).
The first of these reads in translation as follows:



{ 0 ind Terpbus Jecd P e b Soerviey ./a-,‘/._,-,.,‘ou.‘,’-,,,_,_,h)n
Jawra /Gr_ggr’a' ’ ;’ozfi:'ﬂv-p"' Hegrius cu ek Or SotBaricas,
Tatod ommbus gudion nloFest ant infeteae, poferrt:

711, Unare ern op "Dclnsalles @eoldFiroye R ormumtoom et
aviorns sneas bocbores de.samvele.isim e Tva s takis

7:7.//4'"‘1'0 asidoe L:ﬂcv/)#.{z_» a. fu(uﬂ>5u.v a wns }a‘(ﬂt’("n trr

nc, /g.nr EYW ut()l‘cm DA TYL IV <55 pryesy ad ,fr'fiir];}ﬁ ma'rci
ueatuss besbbas Tr‘a’.’zmll#lu S e “me'/l s (7D ati 7:0/1""”‘-'
/ Sl

Arman Jduis PPN &esmo Jexcwnfesime Srp figogesime ’h rmo
TnemSrs Tadrs O[& 2y edima JrPh'-m;_.

/Zﬁm;ﬂ%ﬂ _ S Pl eme

@ 9"”"5/‘ , Lo - %%’.‘9‘1574»;’_&{'
/ = c ( e

"

<

é)ﬂ " JSerp fus Joclol el Soriio S rBemicees, nuc noan. Sa A
U/&A/{‘j"ﬂ’ Y KoKy SapBorar ’:f'#’(/nr"q Vs, hedtDY nenibis

oYt S ndue S F A ul fwmbePeties 730-&?"" T2 Y oram rns r a»nfi—gda.("&

cmamtern ﬂu&.ﬁm st Gunovicsmeas Bediomes dor Sercasnotionds

Pupsterg Al s emiaprittes a loacafibas amn ;f.,».agﬂmaa L ome
-uJT'.'.-thmA om eaarrs Bderre ADLIEIA s Oy rrdres ?unhom{b

»esemiifg /..,J_/m-.‘rJ.': @‘aju 8y Sh s arress O~
Mo simo Semiom tesims Sopluagedinn Frime rce e FatiiDies

v:”zﬂ% ) /{Zgﬂf

Two certificates, signed by his professors and witnessed by his classmates,
auwestung to the fact chac John Bapdst had completed rwo courses in
theology. The texc of both is in his own handwriting.
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I, the undersigned, a member of the Society of the Sotbonne
and Royal Professor of Sacred Theology at the Sorbonne, testify
to all those concerned that Master John Baptist de La Salle,
a canon of Reims, has diligently followed my course on the
sacraments in general and on baptism from rhe feast of Saint
Luke in the year 1671 up until the wwelfth of the mooth of
April 1672. In tesumony whereof I have signed this present
document. Given at Paris in the School of the Sorbonne on
the sixth day of December in 1672. [Signed] Du Chailloux,
Brenter unworthy cleric, Nouy, Menc, Despériers

There is a second certificate relating to the course on grace that
1s word for word the same except for the subject mateer of the course
and the signature of G. de Lestocq, which replaces that of Despéers.
The student witnesses are the same.

These certificates from 1672 differ from those of the previous
year in several particulars. They are written, not 1n De La Salle’s
own hand but by his dassmate, Etienne Du Chailloux, who prepared
them for the professor to sign. The texminal date is in April and
reflects the fact that De La Salle had to leave Paris definitively when
he learned that his father had died on April 9. The certificares
themselves are dated much later, in December, long after De La
Salle had left Paris. No doubt he had requested these documents
in the hope that he might some day be able to resume his theological
studies where he had left off.

An idez of the content of two of the four courses mentioned
in these documents can be gathered from two manuscripts chat have
recently been discovered. These ate in the form of notebooks 1n which
two of De La Salle’s fellow students copied the lectures as they were
dictated by the professors. De La Salle himself would have kept such
notebooks but unfortunately they have not survived.

The notebook of Frangois-Philippe Lalouetre, preserved in the
library of the Sorbonne, contains a detailed oudine of the course
given by Jacques Despériers on the Incarnation (CL 41 11: 547). The
outline follows exactly the subject matter of the first seven ques-
ttons of Part Ul of the Summa theologiae of Saint Thomas. In these
questions the “angelic doctor” deals with che fittingness of the In-
carnation and the mode of the union of the two natures in Christ.
The last question treated in the course, at least according to the
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manuscript, is that of the operation of grace in Christ, an issue that
would have been sensitive (n the hight of the Jansenist controversies.

This course outline is fundamentally no different from courses
oa the Incarnation that have been given for centuries in Roman
Carholic seminaries throughout the world, at least unul recently.
The methodology, following the “thesis method,” was deduc-
uve. Panciples were derived from the “sources of revelation™: the
Bible, often with a fundamentalist reading of isolated texts, and
Tradition expressed by citations from the councils, the popes, and
the Church Fathers. The thesis would then be shown to accord with
sound theological reasoning. Finally, the opposing errors would be
refuted. In the case of Despériers, with his teputation as a staunch
defender of the papacy and Roman theology, this would have n-
cluded arguments against the theories of Lucher, Calvin, and che
Jansenists.

A derailed summary of the course given by De Lestocq on the
doctrine of grace has likewise come to light 1n the discovery of the
notebook of Francois Menc, another fellow student of De La Salle’s
and one of the witnesses who signed his certificates. The manuscript
1s preserved in the municipal library of Matseilles (OL 1: 300ft.).

In this course, too, the classic questions were considered: the
idea of grace and its divisions; the states of nature as pure, fallen,
and redeemed; the necessity and efficacy of grace; the question of
final perseverance. The first part of the coutse concluded with a
discussion of how to reconcile grace and free will; the sccond part
concluded with the notion of merit. Saint Augustine is frequently
cited against Batus, Jansen, Lucher, and Calvin, all of whom claimed
Augustine as their patron. Cajetan and Bellarmine are aligned with
the Church Fathers to demonstrace the truth in conciliar and papal
condemnations of ancient and contemporary heresies.

This conforms to what is known of De Lestocq’s ardent opposi-
uon to the Jansenists. It had a scrong and a life-long influence on
De La Salle, as can be seen from his stand against Jansenism years
after he had been away from any conract with formal theological
study.

The exclusive concentration on the field of dogma as an ade-
quate basis for a rounded theological education may stiike any
contemporary theologian as rather strange. One mighe ask, for ex-
ample, where is the systematic treatment of moral cheology? (Moral
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theology was just beginning to emerge as a distinct branch of theol-
ogy In the seventeenth century.) Or whete are the specialized coutses
on the Old and the New Testament?

It is crue that these areas would have been treated 1n a sum-
mary way ip the introductory courses in the firsc yeas of theology.
They would also have to be mastered by private study 1n prepara-
tion for the comprehensive examinations tequured for the theological
degrees. Yer this system of limicing the formal courses to only one
branch of theology does suggest thar there were certain lacunaein
the rotal theological educanon.

The Professors

In estimating the influences on De La Salle during his student days
at the Sorbonne, it is perhaps more mmportant to focus on the
background and petsonality of his two theology professors rather
than on the content of their courses. Since the documents of the
period and the historical writing derived therefrom refer frequent-
ly both to De Lestocq and Despériers, it is possibie to get some idea
of the reputation and characcer of each of these men.

Guillaume de Lestocq was born at Amisens on January 26, 1627,
the same year as his famous countryman Bossuet. The elder De
Lestocq was a country squire, a salt merchant, and wealthy enough
to have the tide, Counsellor to the King. After the death of the
father, when Guillaume was but ten years old, the mother sent the
child to the Jesurt college in Amiens, where o due course he ob-
tained the Master of Arcs degree. From there he went to Pagis. Tn
1652, at the age of 25, he received the doctorate in theology from
the Sosbonne.

This was the period when the Jansenist controversy was begin-
ning to emerge as a major theological and poliucal issuc. The Bull
Cum occastone of Innocent X condemnung the five propositions from
the book of Jansenius was promulgaced in 1653. Among the Sor-
bonne theologians who defended the papal bull againsc rhe pro-
tests of the Jansenists, the name of De Lestocq appears frequently
in the documents of the period.

When, 1n January 1656, Jacques de Sainte Beuve expressed his
sympathy with Arnauld and the Jansenists, he was deprived by royal
decree of his position as Royal Professor of Theology at the Sorbonne.



G2 % Jobn Baphist de La Salle: The Formative Years

In March of that same vear, 1n a solemn convocation called by the
dean of the faculty, Guillaume de Lestocq was named to succeed
Sainte Beuve by a unanimous vore of the faculty of the Sorbonne.

From then on the fame of De Lestocq was assured; in the pro-
cess he managed to obtain several lucrative benefices. He was
honorary prior of one of the Benedictine priories in the Diocese of
Mons, and he held a simtlar benefice attached to the Augusunian
priory in Amiens. At the same time he was canon of the cathedral
church of Amiens and honorary chaplain of the Chapel of Saint
Michel at Vance in the Diocese of Tours.

These multple benefices, quite contrary to the canon law of
the time, were likewise at odds with the spirit of the Gospel that
the university scatutes required the professors to inculcate in their
students. His considerable wealth did not, however, interfere with
De Lestocq's duties as a ceacher or his effectiveness in the classroom.
His physical presence alone, rall and stout as he was, no doubt had
its tmpact on the studencs.

If De Lestocq had a reputation as an opponent of Jansenism,
he was somewhat less forceful in the defense of papal authority in
the face of the Gallican theories. As one author put i, to think other-
wise would be “to antenuate the authority of the king, the rights
of the crown, and the liberty of the Church in France.” In general,
the faculty of the Sorbonne seemed partial to the Gallican views.
In this tegard they were 1n sharp contrast to the seminary faculty
at Saint Sulpice. all of them staunch defenders of papal authority
and infallibility.

The historian Gérin, In his account of the Gallican conrrover-
stes published in 1870, cites a lewer written to Colbert, the prime
minister, by one of his agents reporting on what happened during
the discussions of the Sorbonne faculty in 1663 (CL 41 11: 66). At
1ssue was the question of whether or not the Sorbonne should register
the parliamentary decree opposing the pope’s censure of the Gallican
articles. His evaluation of De Lestocq is interesting:

Lestocq, professor —a fine spitit, extraordinarily supple, always
careful to be agreeable in conversation. He has a good literary
education; he likes to be thought well of and craves attenuon;
he even tends to dominate. He is a vigorous agitator and he
willingly goes around visiting in order to assure success for his
projects. He has a good business sense and speaks Laun fluently.
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He 1s a fairly good administrator and is well-suited to be dean
of the faculry.

He has declared himself against the Janserusts, although
they would like ro believe that he is not altogether sincere.
... Yet deep down in his heart he does not believe 1n and
is not all chat attached to the opinions of Rome. This he cleat-
ly explained to me, alcthough he said he did want to preserve
a posteive relationship with Rome.

If it ever came to a question of a confrontarion berween
Rome and the Jansenists, tf i1t were up to him to poinr the direc-
tion of what measures to take, he would be the right man to
be in charge of the faculty, since he knows whart is going on.
He expresses himself well and understands how 1o get things
done.

Whatever truth there may be to this assessment, the historical
evidence shows no hesitation on the patt of De Lestocq 1n his op-
position to Jansenism at every stage of the controversy, whether as
dean of the faculty of the Sorbonne, in his theology lecturses, or
in his frequent contacts with both the Jesuits and the Sulpicians,
all ardent ants-Jansenists who held him 1n high esteem.

As to his Gallican tendencies, the record is not so clear. His
name does not appear among those who challenged the Gallican
declaration of 1682. But he 1s numbered among those who peti-
tioned the king tn thac year to allow the faculty of the Sorbonne
to continue their regular monthy meetings and to make pro-
nouncements on doctrinal matters. In this, as tn similar protests to
the diocesan authorities, he was a forceful advocarte of the privileges
and what today would be called the academic freedom of the pro-
fessors of the Sorbonne.

Toward the end of his life, De Lestocq seems to have adopted
a more evangelical lifestyle. On July 14, 1704, he instructed his at-
torney to hand over to the pope the two priories whose revenue he
had enjoyed. At the same ume he resigned his canonty of the
cathedral at Amiens and the chapel of Sainc Michel in Vance.

On the following day, July 15, 1704, he dictated his will from
his sickbed “in his apariment 1n the Sorbonne residence . . . with
a view of the courtyard of the house located on the Rue de Sot-
bonne.” Renouncing all pomp, he desired thar his “funeral proces-
sion, service, and interment should be done with all possible
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simplicity, and without any show of human vanity.” The date of
his death is disputed: a reference 1n a letter of Father Louis Tron-
son, the former Superior General of the Sulpicians, would indicate
that De Lestocq died in 1704, a few weeks after he had dictated
his will. Othets think there s enidence that he lived unul 1711 (CL
41 1 67).

In his will De Lestocq provided generously for his fellow
theologians of the Sorbonne, his sutviving relatives, the poor of the
parishes where he had held benefices, and finally to his housekeeper.
His magnificent library he left to his nephew, Nicolas de Lestocq,
“priest, licentiate in cheology, member of the House and Society
of the Sorbonne.”

Most of the books in this valuable collection were lost or
destroyed during the French Revolution. About one-third of them
survived, however. Brother Yves Poutert has analyzed the inventory
in some detail 1o show the kind of thorough scholarship that De
Lestocq brought to his rheological teaching and wriung (OL 1:
300ft.).

Jacques Despériers was of Nomman origin and, like De Lestocq,
was abundantly wealthy. The year of his birth 1s not known. The
earliest records show that he enjoyed a benefice attached o the
cathedral of Lisieux and for many years was headmaster and pro-
fessor of philosophy 1 the college there. There are, in fact, notes
that have survived from his Lisieux philosophy courses daung from
1648 to 1651, the year that John Baptist de La Salle was born.

Despériers had a good repuration as a teacher of philosophy,
and so 1t is not surposing that he eventually came to the Sorbonne,
where he obtained the licentiate in theology tn 1659 and the
doctorate in 1662. In time he was aamed Royal Professor of
Theology, a title he held during the time that De La Salle was his
student.

Like De Lestocq, Despétiers was caughe in the midst of the doc-
trinal controverstes at the University of Paris. He had a high regard
for the Jesuits and for the faculty at Szint Sulpice, which is another
way of saying that he was strongly opposed to Jansenism. He was
known to be hostile to Cartesianism as well and a resolute advocate
of the personal infallsbility of the pope. When, in 1682, the facul-
ty of the Sorbonne was being pressured to accept and register the
royal decree on the Gallican liberties, Despériers was among those
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who opposed the statement and argued, unsuccessfully as it curned
out, that it be revised.

Reference has already been made to the strongly tradicional
content of his course on the Incarnation. Apart from that, and the
appearance of his name among those who opposed the current
theological “novelties” as they were called, little else 1s known. That
is enough, however, to enable us to sce how he and De Lestocq
formed the pattern of De La Salle’s theological outlook, which forever
after would be Trinitarian, Christological, and strongly committed
to a defense of the Roman position against the prevailing and more
fashionable theological speculation of the period.

Classmates

As we have seen, the ceruficates attesting to the fact that De La
Salle farthfully attended four theology courses during the two years
he was at the Sorbonne all contain the signatures of his fellow stu-
dents: Maguelonne, Azégat, Clément, Menc, Demachy, Duhamel,
Brenier, Du Chailloux, and Nouy. By way of background for
undesstanding the context of De La Salle's Paris experience, it might
be useful to summarize what is known abourt the quality of these
young men and their subsequent history.

Barthélemy Maguclonne joined the Sulpicians in 1676. After
he obtained his.doctorate in theology from the Sorbonne he was
assigned to teach moral theology in the Sulpician seminaries and
eventually becarne a seminary tector. A devout but somewhat timid
priest with a tendency to scrupulosity, he was considered a good
teacher and an understanding guide in the confessional. He died
in 1706.

Honoré Azégat also joined the Sulpicians but he did not ob-
tain the doctorate in theology until 1680. After a few years as a parish
priest, he also turned to teaching. He never enjoyed good health
but immersed himself nonetheless in the preparation of his classes.
The correspondence with his Sulpician superiors indicates that he
found community life difficult. In fact, he had to be reprimanded
several times for excess in the use of coffee, tobacco, and liquor.
Eventually he was persuaded to resign from the Sulpician Society.
He was given a pension to live out his last years with his family and
died at his home in 1722.
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Pierre Clément had already been a seminarian for four years
when De La Salle arrived in Patis in 1670. After a brlliant career
as a student at the Sorbonne, he was ordained in 1678. He spent
most of his life trying unsuccessfully to avoid ecclesiastical honors
and the benefices attached to them. When the Bishop of Besangon
tried to appoint him as rector of the seminary, he moved to Rouen.
After some years working in the chancery office there, he was ap-
pointed pastor and later vicar-general. Despite his protestations, he
was made Bishop of Périgueux in 1703, a position he held unul
his death 1n 1719,

Fran¢ois Menc is worthy of mention on two counts: his signature
is the only one to appear in the attestations for both of the years
that De La Salle was at the Sorbonne, and it was his set of notes
on De Lestocq’s course on the doctrine of grace that has survived.
Menc was from Champagne, as De La Salle was; this fact may ex-
plain why De La Salle asked for his signature two years 1o a row.

Little else s known of Menc. The records in the Sulpician
archives show that there was reluctance to accept him into the Soci-
ety ot even to have him teach in their seminaries. They felt that
he was overly zealous, severe on himself and morte so on others, and
likely to be a disruptive force in a community. Eventually he became
a professor {n the diocesan seminary of Aix-en-Provence where he
died.

All four of these wirnesses to the signature of Despériers were
fellow seminarians of De La Salle at Satnt Sulpice, in addition to
being classmates at the Sorbonne. In the certificate signed by De
Lestocq, the signatutes of Azégatand Clément are replaced by those
of Demachy and Duhamel. Nothing further is known abour cither
of these last two, since there (s no record of them in the Sulpician
archives.

As has already been noted, the certificates testitying to the
courses followed by De La Salle dunng his second year wete prepared
and signed after his departure from Paris. Except for Francois Menc,
the names are different from those of the previous year.

Of the three new names, Brenier, Du Chailloux, and Nouy,
that of Antoine Brenier is the best known. He was born of a wealthy
family and seems to have been something of a child prodigy, com-
pleting his master’s degree at the age of 14 and his law studies at
17. He then decided to enter the ecclesiastical state, came to the
seminary of Saint Sulpice in 1669, and three years later joined the
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Sulpictans. Humility and obedience characterized hirn from the starr.
His humility is evident in his signature on De La Salle’s certificate,
where Brenier styles himself “unworthy cleric.” It was even more
apparent in his reluctance to enter the priesthood, which he kept
putting off unui he was finally commanded by his superiors in 1684
to accept ordination.

Brenier served the Sulpicians as recror of the junior seminary,
consultor to the Superior General, and visitator to the Sulpician
establishments in the south of France. He wrote extenstvely on devo-
tional and ascetical subjects and had a reputation as a perceptive
spiritual director. Comparauve studies show some common themes
in his writings and the later writings of De La Salle, although by
contrast the Founder of the Brothers tempered his ascetical doctrine
considerably to adapt it to the demands of the teaching apostolate.
Brenier died in 1714.

Etienne du Chailloux, after completing his doctoral studies in
Paris, became pastor of the patish of Saint Philibert in Dijon where
he served for half a century. He maintained regular contact with
the Sulpicians in Paris and welcomed them in Dijon whenever the
occasion arose. This proved to be helpful when he himself came
under attack for having defended one of his female partshioners who
was accused of Quietism. She was exposed as a fraud, and the ac-
cusations were turned against Du Chailloux. It was the influence
of the Sulpicians and other prominent ecclesiastics among the Sulpi-
cian alumni that managed to get him acquitted. He died in Dijon
in 1728 at the age of 81, much loved and respected.

Practically nothing is known of Pierte Nouy. After three years
at Saint Sulpice from 1670 to 1673, he returned to his native Nimes,
where he became a pastor of a parish. Nothing further 1s known
of him, except for a letter he wrote to Saint Sulpice in 1698 saying
that he was in ill health and asking the Sulpicians to find a suc-
cessor, a request they were unable to satisfy.

The Sorbonne Connection

The very fact of having attended the Sorbonne would have estab-
lished spheres of influence for De La Salle extending to those highly
placed ecclesiastics who had preceded him at that prestigious in-
stitution, as well as with those who would come later. In the
paragraphs that follow, mention will be made of some of those
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prelates who studied at the Sorbonne before, durning, or after the
ume that De La Salle was a student there, and who were to play
an imporrant part in the subsequent life of the Founder or in the
development of his Institute.

One such doctor of the Sorbonne from the year 1640 was Charles
de Bourlon, the Bishop of Soissons, who conferred minor orders on
De La Salle in 1668. Another was Chacles-Maurnice Le Tellier who,
as Archbishop of Reims, ordained De La Salle to rhe priesthood in
1678 and with whom De La Salle had to deal in the course of form-
ing the community of the Brothers. Le Tellier obrained the Sor-
bonne docrorate in 1666. Frangois de Harlay de Champvallon and
Louis-Antoine de Noatlles, successively Cardinal Archbishops of Pans
during the difficult years when the Insticute of the Brothers was strug-
gling for its existence, were both docrors of the Sorboane, recerv-
ing their degrees in 1671 and 1676 respecuvely.

Edme Pirot is anocher name chat will ever be memorable in
the Lasallian annals. A doctor of the Sorbonoe since 1664, he was
dean of the theology faculty from 1681 to 1693. As vicar-general
to Cardinal Noailles, it was he who tried to have De La Salle replaced
as superior of the Brothers in 1702, an arrangement that the Brothers
simply refused to accept.

Paul Godet des Marais was a student at the Sorbonne and a
resident in the Petrte Communauté associated with Saint Sulpice
during the years De La Salle was in Paris. The two appatently became
good friends. Shortly afrer he became the Bishop of Chartres in 1692,
Godet 1nvited De La Salle to take over some of the schools in his
diocese, the first bishop ever to do so. In 1702 De La Salle addressed
to Bishop Goder his famous memoir defending his policy of teaching
French rather thano Latin in the schools. The two men always had
great respect for each other. The bishop was able on several occa-
sions to intervene wich the ecclesiastical authorities in Pagis in favor
of De La Salle and the Brothers.

Francois Bouthilier de Chavigny, who had the dubious distinc-
tion of ranking last out of 82 candidates for the Sorbonne licen-
trate 10 1666, became Bishop of Troyes in 1679. After his reticement
1n 1698, he notatized the contract that brought the Brothers to the
diocese 1n 1703. Meanwhile he had been succeeded in Troves by
his nephew Denis-Frangois who was equally well disposed to the
Brothers. In 1722 both prelates wrote laudatory leccers to Rome that
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were influencial in obtaining the Bull of Approbation for the
Institute.

Pierre de Langle had just completed the Sorbonne doctorate
10 1670, only a few months before De La Salle arrived to begin his
studies there. De Langle became Bishop of Boulogne-sur-Mer in
1698. One of his first priorities was to open a Christian school in
Calais, but it was not until 1710 that De La Salle was able to send
any Brothers. When they did artive, the bishop received them cor-
dially and housed them in the seminary unrtil a suitable residence
could be obtained. A few years later a second school was opened.

At first, Bishop De Langle, together with the commandant of
the town, was a powerful protector of the Brothers. However, when
the Bull Unigenitus was published in 1713, he opposed the papal
position and joined with those appealing against the Bull. He tried
in vain to get the Brothers to side with him. When they refused,
he did all he could to have De La Salle withdraw the Brothers from
the city. Eventually the case went to court; the bishop lost the case,
and the Brothers remained, with the Jansenist bishop hostile to them
until his death in 1724.

Guillaume-Ignace de Mérez was a fellow seminarian with De
La Salle at Saint Sulpice. By the year 1707 he was vicar-general of
the diocese of Alés in southern France. In that year he wrote to De
La Salle in a letter quoted by Blain: “I'm not sure, Father, f my
name is still familiar to you or if you still remember me at all. Burt
I have never forgotten you and I often recall you fondly from the
days when I saw you at S. Sulpice. You wece at the tme a canon
of Reims; it was in 1671” (CL 8: 51).

De Mérez goes on to ask De La Salle to send some Brtothers
to that remote region 1o southetn France where Catholic teachers
were needed to overcome the gains made there by the Protestants.
Blain remarks that De La Salle was “happy to satisfy his zeal for
the destruction of hetesy and happy also that the Brothers had been
selected to go to attack heresy in the places where it had become
entrenched” (CL 8: 51). De La Salle sent two Brothers to Alés im-
mediately. In the following year, the Bishop of Alés, Frangois
Chevalier de Saulx, a doctor of the Sorbonne in 1678, told De La
Salle how happy he was to have these Brothers.

Another companion of De La Salle at the Sorbonne in
1670-1672 was Claude de Précelles. He was a brilliant student and
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ranked as tenth out of 93 candidates for the licentiate in theology
in 1676. The doctorate came a year later. In his capacity as Censor
librorum he granted in 1696 the coveted Sotbonne Nibi/ obstat,
testifying that the text was free from doctrinal error, to the early
editions of prayerbooks that De La Salle composed for use in the
schools. Louis-Ellies du Pin, a doctor of the Sorbonne in 1684, ex-
ercised the same function 1o 1702-1703, granting church approval
to other writings of De La Salle, including a catechism, a practical
manual on the rules of Christian politeness, and later editions of
the books of prayers and hymns for use in the schools.

Among those who came to the Sorbonne in later yeats, one
of the most distinguished was Jacques-Nicolas Colbert. He ranked
first in a class of 69 candidates for the licentiate at the Sorbonne
in 1678 and received the doctorate in the following year. After
becoming Archbishop of Rouen in 1691, he was in a position to
provide De La Salle wich an alternate center for his Insticute in 1705
when the situation in Paris became intolerable. It was he who
authorized the acquisition of the property at Saint Yon and the
establishment of a novitiate and boarding school there.

His successor as Archbishop of Rouen in 1708 was Claude-Maur
d’Aubigné. A doctor of the Sorbonne since 1688, he had been vicar-
gencral at Charires under Bishop Godet des Marais, where his at-
ritude towards the Brothers had been quite hostile. He appatently
carried this animosity with him to Rouen. When the pastor of the
parish in which Saint Yon was located accused De La Salle of lying
about the terms of a conuract, it was Archbishop D’Aubigné who
finally deprived the dying De La Salle of his ecclesiastical faculuies
in March of 1719. De La Salle died on April 7 of that year, to be
followed to the grave only 15 days later by D’Aubigné himself.

Such, then, were some of the notable prelates who would have
been known to De La Salle from the Sorbonae, as well as the domi-
naant theological issues, the specific coutses of study, the professors,
and some of his fellow studens.

The career of Joha Baptist de La Salle as a theological student
10 Paus came to an abrupt end to April 1672 when he learned of
the deach of his father. Since he would never again have the leisure
to carry on full-time theological study, this period in his life and
this stage of his theological formation must have been somehow
significant in preparing him to meet the challenges that Providence
had in store for him.
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Burt there was more to the Paris expertence than the courses
in academic theology at the Sorbonne. The spititual formation that
De La Salle received at the Seminary of Saint Sulpice during this
same period would have an even greater impact on his personal
development and his vocation to be the priest, the educational
leader, and the Founder of a religious Institute that he was des-

tined to become.
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Student Seminarian

To those only vaguely familiar with the steps in the process by which
John Baptist de La Salle advanced towards the priesthood, it may
come as surprise to learn that he was a seminarian for a relauvely
short time: for only 18 months to be exact, from October 1670 un-
ul Apal 1672. During that time he was enrolled in the Seminary
of Saint Sulpice in Paris and profited by the spiritual training of-
fered there. The rest of his spiritual formation and his theological
education, both before and after the Paris years, was centered in
Reims, where he continued to live at home.

The spiritual formation provided at the seminaty in Paris was
concentrated and intense: it engaged De La Salle torally. Without
doubt the seminary experience contributed in a spectal way to his
personal development at the time. More than the theology coutses,
the spiritual doctrine he assimilated in the seminary had a lasting
influence as the foundation for what was to become his life’s work
and his major achievement.

When John Bapuist de La Salle arrived at the Seminary of Saint
Sulpice in 1670, the building was not quite 20 yeats old. Nothing
remains of it today. Since it occupied patt of what is now the great
square in front of the present parish church of Saint Sulpice, it was
demolished (n 1803 to give the square its perfect rectangular shape.
A new seminary building replaced the old in 1820 on the south
side of the square.

The present church of Saint Sulpice is also relatively new, The
construction was only beginning when De La Salle was a seminatian.
Although the cornerstone had been laid in 1646 by Anne of Austria,
the Queen of France, the work on the building itself moved slow-
ly. The nave was not complece until 1736; the twin towers date from
1788. In De La Salle’s day only part of the present choir and the
sacristy were available for use.

The presence of De La Salle at Saint Sulpice is perrnanently
memorialized in a chapel just to the right of the entry to the church.
The chapel is domtnated by the familiat statue of the Founder of
the Brothers by Jean Falguiére. A marble inscription notes that De

72
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La Salle was an exermplary seminanan and that the fiest schools he
founded in Paris were in the pansh of Satnt Sulpice.

The Society and the Seminary

The seminary in Paris was under the direction of the priests of the
Society of Saint Sulpice, which had been founded only a genera-
tion earlier by Jean-Jacques Olier. The idea for the foundation of
a new society to train priests came to Olier after a long series of
spiritual, psychological, and physical crises.

Sulpician Spurituality

In the coutse of his long spiritual odyssey, Olier had come under
the influence of Charles de Condren, who tratned him n the prin-
ciples of the spirituality of che French school that originated with
Cardinal Pierre de Bérulle (d. 1629). A year after the death of De
Condren in 1641, Olier founded his first small seminary at Vaugiracd,
a suburb of Pacis. His appointment as pastor of Sainc Sulpice in
1646 was the occasion for establishing the seminary and founding
a Soclety based in the patsh from which it took its name.

The spirituality of Olier, derived from De Condren and Bérulle,
was dominantly Christocentric, focusing on the “mysteries” of the
life of Christ. The central elemenr in this “mystery” was that of
kenoszs, the total abaegation or self-emptying of the Divine Word
in the Incarnation. The classic text was the kenotic hymn 1n chapter
2 of Saint Paul’s letter to the Philippians: “Let this mind be in you
which was also in Christ Jesus . . . becoming obedient unto death,
even the death of the cross.” The meditative prayer practiced in the
Bérullian school aimed ar culuvaung this self-abnegating attitude
of Jesus.

Such toral emprying of self was seen as the promise and con-
dition of deep personal union with God. Thus the events in the
life of Christ were looked upon in their aspect of “mystery,” as suc-
cessive manufestations of the mund of Christ, his divinity visible only
to the eyes of faith, hidden as it was beneath the external limira-
tons of 2 weak human nature. 1n each event, therefore, from the
bitth of Jesus through his hidden life in Nazareth, his preaching
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and miracles, to his death and resurrection, the mystery of the In-
carnation could be contemplated. This mystery illumined the path
from a votal giving of sclf to ultimare glorification and union with
the divine.

The Sociery of Saint Sulpice had as 1ts purpose to train pansh
priests 1n line with the reforms 1naugurated a century earlier by the
Council of Trent and implemented so effecuvely in Milan by Saint
Charles Borromeo. The goal was to produce priests who would be
commitced to a life of self-sacrifice and self-discipline, zeal for the
salvation of souls, especially the poor, and exactitude in hiving up
to the demands of the clerical state.

Seminary Life

On Ocrober 18, 1670, the teast of Saint Luke, John Bapust de La
Salle came from Reims to Paris o enroll in the Seminary of Saint
Sulpice. Before being formally accepted, he had a lengthy personal
interview with Father Alexandre de Bretonvilliers, the Superior of
the Society. The purpose of this interview was to assess the motives
of the young seminatian to be sure that he was prepared voluntari-
ly to follow the regulations of the seminary in their smallest detail.
Hesitation or expressions of uncertainty would have been grounds
for refusal of admission. Any seminarian who later on proved to
be incapable of following up on his resolve would be summanly
disrnissed.

The days following admission were occupied by an intense
spiritual retreat, which apparently coincided with the beginning of
classes at the Sorbonne. Thus fortified and well-motivated, De La
Salle would have been caught up at once in the seminary rouune.
In its external features it was not very different from that of Catholic
seminaries everywhere in the world, at least up until Vatican 1.

It was early to bed (night prayer was at 8:00 P.M.) and early
to rise (5:00 A.M.). There were che customary spiritual exercises: vocal
and menral praver, daily Mass, the Divine Office for those obliged
to recite it (the rosary in common for the others), and spiritual
reading. Silence was imposed and stncdy observed, even durnng
meals. The seminarians were expected to serve at table in their turn,
to work at chores around the house, and to keep thetr own living
quarters clean.
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The fees at the seminary were relatively high, so much so thar
only wealthy clerics could afford to live there. A successtul sojourn
at Saint Sulpice set the young cleric apart and was practically 2
guarantee of high ecclesiasucal position afterwards. Despite the elite
quality of the clientele, there was emphasis on the common life:
professors and students alike were expected to live simply and to
observe exactly every last detail of the seminary regulations.

Seminary discipline was strict. All were expected to be sertous
and modesc in their external demeanot. The golden rule was to do
nothing wicthout permission. Specifically forbidden wichout special
authorization were the following: visiting of even entering the rooms
of other seminarians; absence from spiritual exercises or recreation;
writing or receiving clandestine lewers; going into the city or eating
in town; visiting the parish church apart from the communiry; going
independently to the kitchen or the infirmary; receving books,
.documents, mediciaes, or money from outside sources (OL 1: 246).

When De La Salle came to Saint Sulpice, the memory of
Jean-Jacques Olier was sull fresh; the spirituality bore his distine-
tive stamp. Special attention was given to the pracrice of medita-
tion and prayer, with oral demonstrations and ptactice sessions on
Tuesdays and Saturdays. Each seminarian was assigned a spititual
director. This was considered an important means of forming the
young candidates in the virtues thought to be proper to the clerical
state: humulity, modesty and, above all, an obedience that was
“prompt, exact, and blind.”

The external schedule, the rules and regulations, and the
discipline, would all have been monotonous and well-nigh insup-
portable were it not for the intensity of the spiritual morivation,
the intecior sense of peace and joy in the presence and in the love
of God.

In his memoir on the life of QOlier, Father Henr: Baudrand,
who would later become one of De La Salle’s spiritual directors, gives
a summary of the sort of attitude that the seminarians were expected
to develop:

The intense vigilance which must be constantly exercised over
oneself in the seminary does not prevent a person from bring-
Ing to it a very strong sense of freedom, since he considers his
duties a matter of conscience and honor. Since the majority
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of those in the seminary come to the point where they volun-
tarily shed the mentality of a child or a schoolboy, it is o longer
a matter of the oppressive character of the orders given that
concerns them but rather how to accomplish them perfectly.

The majority of those in the seminary are either bachelors,
licentiates, or doctors of theology, and so are well-educated
and, ia addition, they have lived for many years io the semipary.
They consutuce a group of persons who are among the elite;
they are reasonable and fervent; they have less need of prodding
to make them advance in spirituzlity than they have of a rein
to moderate their zeal.

All the virtues are practiced continually in the seminary.
The most humiliating actions are embraced with joy, such as
sweeping the corridors of cleaning out the washrooms. Obedi-
ence 15 prompr, exact, and blind. Most live it with such a spiric
of submission that they are disposed o set off for seminaries
in the provinces, in Canada, ot in China, at the slightest sug-
gestion that might be made to them.

Those in the seminary ought to be totally devoted to the
worshtp of the Most Holy and Most August Tanity. Their silence
and their recollection in the seminary ought to honor the silence
and the repose of the three divine Persons in heaven. Since
all the treasures of nature and of grace, and all the mysteries
of the Man-God, flow from and are dependent on this one great
mystery. every action of the seminarians and all their conduce
oughr to contribute to the honor of the Trinity. Jesus Chust,
sovereign prest, likewise holds a special place in their hearts.

The priests in the seminary ought to be priests and vic-
tims consumed in the fire of the love of Christ. . . . Their rela-
ton to the mother of Jesus ought to be continual. They should
recognize that whatever power they have 1s ooly an excension
of her divine maternity. . . . Their desites and their spirit are
the desires and the Spirit of Jesus living in his holy mother.
(OL 1: 240)

Some relief from the monowny of the seminary routine came
on Sundays and the solemn feasts with the splendid liturgies that
surrounded High Mass and Vespers in the parish church on those
days. Another feature of Sundays and feasts that provided a break
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in the routine was the opportunity to teach catechism i the various
centers scattered throughout the large panish.

The seminarians were prepared carefully for this catechetical
ministry by a faculty member specially charged to supervise both
the content and the method of instruction. The seminanans usual-
ly worked in pairs: one would explain the lesson of the day while
the other kept the children quiet and ordetly during the presenta-
ton. Although not obligatory, these sessions attracted large numnbers.
The children were divided into three grades: beginners, those prepar-
ing for first Communion, and those who were more advanced.

During the time De La Salle was a seminarian in Parsis, the
catechetical program was under the direction of Father Antoine
Dargines. As the years went on the system was expanded and im-
proved. By the time De La Salle and the Brothers had charge of
the schools of the parish, the program was functioning exceptionally
well under the direction of Fathers Claude de La Barmondiére and
Jean-Jacques Baiiyn.

There is no evidence, however, that in his seminary years De
La Salle ever thought of the ministry of teaching Christian doctrine
as a vocation in itself. To him at that tume it was just one more
aspect of seminary life, challenging and agreeable, perhaps, but only
a passing phase in his formation for the priesthood.

In order to appreciate more tully the impact that the Sulpi-
cian seminary had on the young John Baptist de La Salle, it is im-
portant to have some idea of the reputation and character of the
Sulpicians who held important positions in the seminary while he
was 2 student there, many of whom he would encounter again at
significant moments in the development of his own life and that
of the Institute he was to found.

The Superiors and the Professots

Alexandre Le Ragois de Bretonvilliers (1621-1676)

At the death of Jean-Jacques Olier in 1657, De Bretonvilliers be-
came Superior of the young Society of Saint Sulpice. He came from
a wealthy family, and used his immense personal fortune in the
service of the Church and the Sulpicians. Thus he financed the
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construcuion of the seminary 1a Pacis with 2 gift of 90,000 livres (close
o one million U.S. dollars). He also used his personal wealth to
putchase the site of the new Sulpician foundauon in Montreal and
to build there a church, seminary, school, and rectory. He was suc-
cessful in obraining royal letters patent (equivalent to incorpora-
von) for the young Sociery. During his generalate the seminaries
at Le Puy, Clermont-Fertand, Limoges, and Lyon were brought under
Sulpician control.

Gifted as he was as an administrator, he had an equal abihty
as a master of the spititual Jife. In the tradition of Bérulle and Olier,
his conferences were centered on Christ, on the importance of
devoting all of one’s thought, affection, and action totally to the
service of the divine Master. He had a particularly fervent devotion
to Jesus living 1a Mary’s womb, an aspect of Marian devotion that
had been spread widely by Olier and rhat would have its echoes
in the writings of De La Salle.

De Bretonvilliers was insistent on the importance of spiritual
direction, which for him was grounded in che doctrine of the Incas-
nacion and the indwelling of the Spirit in the soul of the Christian.
The Sulpician superior considered the practice of spiritual direction
“extremely useful and indeed indispensable both for those who ace
just beginning to serve God, as well as for those who desire to at-
tain to 2 high degree of pefection” (CL 41 11: 81).

This total submission of his interior Iife to the control of a
superior or spiritual guide would ever remain for De La Salle a
charactenstic of his personal spuitual journey. He would one day
propose an adapration of this practice, 1n che form of reddition co
the Brother Direcror, as one of the interior supports of Tus Institute.

It was this De Bretonvilliers, then, who admitred John Bapust
de La Salle to Saint Sulpice in 1670, after having examined him
on his morives for entering the seminary. The Superior would then
have assigned the voung seminartian to one of the priests available
for spirirual direction.

It 15 not known for certain 1o whom De La Safle was assigned
for spiritual direction. It could have been either Father Claude de
La Barmondiére or Facher Henn Baudrand, both of whom would
later become pastors of Saint Sulpice and in that capacity play an
important part in the history of De La Salle and his Instituce.
However, most authots think thae re was Facher Lours Tronson to
whom De La Salle was assigned.
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Louis Tronson (1622-1700)

At the time De La Salle enteted the seminary in Paris, Father Tron-
son was the senior spiritual director. On the death of De Breton-
villiers in 1676 he would succeed as the Superior General of the
Sulpicians, the third to hold thar office.

The reason for supposing that De La Salle might have been
assigned to Tronson for spiritual direction comes from a passage in
Blain's biography of the Foundet. In connection with che controver-
stal memoir on the habit of the Brothers, Blain writes:

This document seemed to be so logically thought out and so
strongly worded that the person to whom the holy Founder
showed it, and whose advice he sought, urged him to be firm
on this poiat. It is true that De La Salle does not tell us the
identity of this person whom he consulted, saying only that
he was considered very wise. But by this laudarory epither he
really indicated the celebrated superior of the Serninary of Saint
Sulpice, Father Tronson, whose prudence was widely acknowl-
edged throughout France.

It was to him that De La Salle had recourse in all his ma-
jor difficulties, considering him as a source of enlightenment
and as 2 man who had a reputation for being one of the oracles
of the French clergy. Since De La Salle had been one of his
students and had the good fortune to be under his guidance
while at the seminaty, and since Tronson combined grear depth
of knowledge and penetration of mind with a high degree of
humility and virtue, it was only natural for him to ask his advice.

So long as Tronson lived, De La Salle did in fact tum to
him for counsel; he often went to discuss matters with him at
the serminary at Issy where he then lived. When he could not
secure the advice of this enhightened man, he would consult
Batiyn, then director of the Seminary of Saint Sulprice, whose
holiness was rccognized by all those who dealt with him. (CL
7:300)

Whether ot not Tronson was actually the spiritual director of
De La Salle in the semunary, his influence would have been con-
siderable. He gave conferences to the seminarians that were note-
worthy for their precision and the telling impact they had on his
audience. His extensive writings on vartous aspects of seminary life
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became classics in thetr own time and were cventually published
in Paris as part of the Migne collection of 1857. Tronson was de-
scribed by Father Frangois Leschassier, his successor, as “a very lovable
priest whose advice was wise, whose demeanor was calm, and whose
conversation was chamming” (CL 41 11: 86 n.).

The spiritual doctrine of Tronson was in the tradition of Olier
and De Breconvilliers. Traces of it are not hard to find in the writings
of De La Salle, including some aspects that strike the modern ear
as strange. In the theological and spiritual climate of the ume, there
was a characteristic mistrust of self, of human nature, and the
“wotld,” excessive value placed on prompt and blind obedience,
as well as a tendency to define perfection in terms of the exact obser-
vance of regulations and the duties of one’s state.

Thus Tronson wrote of his own entrance into the seminary that
“1t was not for worldly reasons, not to satisfy vanity or avarice, not
to become more learned, but to encoll in the school of Jesus Chuist,
to accept Chuist as his only Master, and to try to become imbued
with his maxims.” “Without such a purpose,” he wrote, “it would
be better never to have entered the seminary, since a person is there
only to make progress in virtue.”

“It is not enough just to be there,” he continued, “since it is
impossible 1o profit by the life of the seminary without submitting
oneself to the prescribed routine and the regulations, carrying them
out in their entirety, punctually, voluntarily, and with love” (CL
41 1: 86).

In his treatise on obedience, Tronson devoted an entire sec-
ton comprising 17 chapters to the topic of submission to regula-
tons. He pointed out how important was the seminary rule, the
need to pay attention to the smallest details, rejectng all pretexts
for being excused. He endorsed the doctrine of Saint Francis de Sales
that “the perfection of a soul in community is dependent on the
observance of the rules.”

Similar emphasis was placed on separation from the world.
When giving conferences to the seminarians, Tronson encouraged
them “to live 1n the world without being corrupted by it, just like
the springs of fresh water in cthe sea that are not tainted either by
its salt or 1ts pollutants.” “Serve God,” he told them, “as if the world
contained nothing else but God and yourself.”

lo the Manuel du Séminariste (CL 41 1: 87¢f.), Tronson de-
scribed meditative prayer as the “sun of our soul, the food thart
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nourishes it, a medicine that cleanses its impurities, the nerve that
supplies its energy without which the soul could not live.” A priest
who does not meditate, he wrote, is “like the heavens without a
prime mover, a ship withour 2 rudder, 2 soldier without weapons.”

He describes che patticular examen as “one of the principal in-
struments of perfection . . . a divine seed which, although 1t is very
small, nevertheless bears very abundant fruit.” Spiritual reading he
considered to be one of the most important exercises on the schedule.
In order to ascettain whether the seminarians detived full benefic
from their reading he encouraged them to ask themselves: what did
you read? why? when? how?

Like his predecessors, Tronson considered spiritual direction as
absolutely essential, since the spiritual life “cannot be guided by
flesh and blood.” Direction, he thought, was as necessary for the
spiritual life as the alphabet for learning to read. Spititual direc-
tion was an obligatory part of che program at Saint Sulpice, but
directors were always assigned according to the personal qualities
and needs of the seminarians.

The characteristic mistrust of the body and its functions is
likewise evident in Tronson's manual. Concerning eating, he says
thart this is a “notably base, earthbound, and animal action where
thete is no difference between man and beast.” He notes the danger
of sins of intemperance in eating and drinking. The semunarians
are urged to take their meals in a Chustian manner, that s, by having
“before, during, and after the meal the dispositions of Jesus Christ,
namely, obedience, frugality, penance, modesty, and sacrifice.”

Concerning sleep, the manual describes 1t as “the most earth-
bound, the most gross, the most animal-like of all our actions.” It
is the last act of the day and often of our lives. In order to go to
bed in a religious spitit, the seminarian should “consider the bed
as a coffin, the bed coverings as a shroud, the body stretched out
as a decaying cotpse, without beauty, without life, without move-
ment.”

By way of balance, Tronson recognized that the priest had to
be not only a man of faith and virtue, but a student and a man
of learning as well. One of his favorite maxims was, “Learning
without piety produces a proud cleric; piety without learning pro-
duces a useless one.” Knowledge, he insisted, was necessary if the
priest was to fulfill his role as a “leader of people, a doctor for souls,
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a judge of consciences, a guardian for the house and city of God.
a herald and ambassador of the divine majesty, a master and teacher
for all nations.”

Before becoming a master, the seminarians were reminded, one
must first be a disciple. Hence the need to be diligent in the study
of Sacred Scripture, the mysteries and articles of faith, the science
of moral and sacramental theology. At the same time, Tronson would
insist that the obligation ro study did not dispense from the need
for prayer. In his scale of values, sacred science enjoyed first place;
human learning, although indispensable, remained secondary.

In addition to the manual for seminarians and the treatise on
obedience, Tronson wrote several series of meditations: “On the
Mysteries of Christ,” “On the Ecclesiastical State,” “On Retreats,”
“On Humility,” “On Subjects for Particular Examen,” “On the Rule,”
“On Christtan Recreation.”

Tronson fell seriously il for the first time in 1687 but recovered
promptly due to the ministrations of the famous Dutch Doctor
Adrien Helvérius, who would later prescribe painful but effective
remedies for De La Salle. In 1697, at the age of 75, Tronson retired
to the seminary ar Issy where he died three years later.

Tronson was succeeded as Superior of Saint Sulpice by Fran-
gots Leschassier, who praised his predecessor in these words:

His learning was very extensive and there was nothing that he
did not know chat ought to be taughr to clerics in a seminary.
In such matters he was a master. His virtue was sohd, often
tested, and consistent. What is even more rare is the fact that
during 40 years we never saw any indication of a difference be-
tween his words and actions: it can be truly said that he prac-
uced whac he preached. (CL 41 u: 92)

Any French author. reflecting on Tronson’s influence on De
La Salle, might well be tempted to apply the maxim, Te/ pére, tel fils.

Claude Bottu de La Barmondiére (1635~1694)

Two years after attaining his doctorate 1a theology at the Sorbonne
in 1662, De La Barmond:ére joined the Society of Saint Sulpice.
He was a holy man, kindly to othets bur severe on himself. One
author wrote of him that “he fasted very often and practiced austerity
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to such an extent chat he looked like a dead man more than a Jiv-
ing human being” (Grandet in CL 41 1I: 96).

De La Barmondiére’s doctoral thesis was a vigorous defense of
papal infallibility, well ahead of its time and not a particulatly
popular theme in view of the Gallican tendencies of so many doc-
tots of the Sorbonne. In January 1663, when the decree of the French
Parliament was tssued requiring that the University of Patis teach
and defend the exemptions of the Gallican chutch, De La Barmon-
diére voted against accepting it

One of the prime minister’s partisans reported to his chief in
these words:

Father De La Barmondiére, a young man about 30 years old,
1s a resideat at Saint Sulpice and he makes profession of that
ardent zeal which animares that virtuous community. But this
zeal, rather badly out of control, led him to advocate before
the entire Sorbonne a surprising theory. He said that he did
not see how anyone could vote for accepting the decree without
by the very act committing mortal sin.

When the pastor of Saint André tried to make him see
how rash was this judgment, he would not listen to the advice
of this wise and learned man but replied angrily that the pastor
was out of order for interrupting him. (CL 41 11: 97)

At the seminary, De La Barmondiére had the reputation for
being a good teacher, knowledgeable, methodical, and willing to
adapt his classes to the abilities of the students. He taughr his
theology courses at the seminary to those seminarians who did not
go to the Sorbonne to earn degrees in theology from the universi-
ty. It can be assumed that these were not among the more intellec-
tually gifted of the seminarians; they were interested only in fulfilling
the minimum academic requirements for ordination.

De La Barmondiére taught these courses for the first time as
a young doctor of theology in 1664. The fisst two-year cycle was
deemed such a success that Father De Bretonwilliers, the Superior,
decided to extend the cycle to three years.

For those seminarians who, like De La Salle, atcended courses
at the Sorbonne, the seminary offered a supplementary course in
theology that was given three times 2 week. De La Barmondiére
raught this course from 1665 to 1673, and it was in this capacity
that he probably had De La Salle as a student.
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Years later, shortly afrer he became involved with the teachers
in Reims, De La Salle would return to Paris to seek out the advice
of this former teacher and also that of Father Nicolas Barré. The
problem he was wrestling with was the agonizing decision whether
or not to resign his canonry. Blain notes in this connection that De
La Salle “considered Father De La Barmondiére and Father Barré
as two saintly men, two of the greatest servants of God to be found
in Paris” (CL 7: 211).

De La Barmondiére was made pastor of the parish of Saint
Sulpice in 1686. Within two years he was able to pesrsuade De La
Salle to keep 2 long-standing promise and bring two Brothers to
Paris to take charge of the parish school on the Rue Princesse. Forced
by illness 1o resign his pastorate in 1689, De La Barmondiére con-
tinued to serve as a consultor for the Sulpicians until his death 1in
1694.

Henri Baudrand (1637-1699)

When De La Salle was a seminarian ac Saint Sulpice, Father Baudrand
was one of those assigned to spicitual direction. He had joined the
Sulpicians in 1663 and received the Sorbonne doctorate in 1666.
There is no evidence to indicate what, if any, influence he had on
De¢ La Salle during his seminary years.

Jn 1675 Baudrand was named superior of the Sulpician seminary
at Clermont. He was recalled to Saint Sulpice in 1684 to become
one of the spiritual directors at the seminary. In 1689, only a year
after De La Salle had returned to Paris to take over the parish school
at Saint Sulpice, Baudrand succeeded Father De La Barmondiére
as pastor of the parish.

Blain describes the impressions of the new pastor:

The new parish priest was no less pleased when he came to visic
the classes. Seeing the good done, he could not restrain his
joy: and he felt a stronger determination to support and muli-
ply the schools. At this time he resolved to open a new school
in the Rue du Bac, near the Pont Royal. He suggested this to
De La Salle, who was happy to go along with the idea. In fact,
it was De La Salle who had first thought of this foundation
and had mentioned it to De La Barmondtére; but the idea had
nor been pursued any further at that ume. This new school
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was opened early in 1690. Baudrand was delighted; for he soon
saw it filled with students and producing all the good results

he had hoped for. (CL 7: 296)

However, it was the opposition of Baudrand that prompted
De La Salle to write his famous treatise defending the distinctive
garb of the Brothers, the oldest of the Founder's origtnal writings
io his own hand that has survived. Blain wrtes:

We must state things as they are. The person whorn he [De
La Salle] had to contradict was a man who enjoyed great esceem
in Paris and was well thought of. The Brothers’ habit, which
at the same ume seemed so unusual and drew down on them
the raillery of the common people and the derision of the world-
ly, he found displeasing. He was afraid that this lack of respect
for the Brothers petsonally might extend to their ministey. . . .

So Baudrand, as parish priest of the pansh where the Chris-
tfan schools were Jocated, as their protector and benefactor,
and as the spirttual director of the Servant of God, felt that
he had a oght to impose this change and to demand this act
of submuission and condescendence from De La Salle. He wanted
the Brothers to adopt the long ecclesiastical mantle and habit.
... Thinking no doubt that Baudrand, who desired only what
was best, who loved De La Salle and was genuinely interested
in his work, would understand his reasons and accept them,
the Servant of God took up his pen once more, to state fully
and clearly the reasons which had induced him to give the
Brothers their special habit. (CL 7: 299)

Despite these many problems and differences of opinion,
Baudrand setved as confessor and spirirual ditector for De La Salle
during that difficult period. Speaking of that moment in the
Founder’s life, Matllefer says “Father Baudrand knew how virtuous
De La Salle was and he held him in great honor;” and “knew him
better than anyone since he was his confessor” (CL 6: 89).

Afflicted with paralysis and theumatism, Baudrand had to retire
after only seven years as pastor. He died very strangely 1n 1699. Sent
into the room of a winery where the grapes were fermenting in the
hope that the steamy air would alleviate his theumatism, he choked
on the fumes and died of asphyxiation as he was uying to escape
through the door.
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Jean-Jacques Baiiyn (1641-1696)

Born at Basel in Switzerland, Jean-Jacques Baiiyn was raised and
educated in the Protestant religion. While he was still young, his
older brother went to Paris, was converted to Catholicism, entered
the seminary of Saint Sulpice, and was ordained to the Catholic
priesthood. Much distressed by this conversion, the father sent the
young Jean-Jacques to Paris 1o try to persuade his older brother to
give up hgs Catholicism. Instead, Jean-Jacques himself was converted
by a priest of the Oratory. In 1663 he too entered Saint Sulpice and
in 1676, after much hesitation on his part, was accepted into the
Society.

His conversion was radical and complete. Thus when he in-
herited a Jarge sum of money at the death of his father, he gave
every bit of it to the poor. He became interested in the missionary
activity of the Church and became noted for his zeal for the con-
version of the Protestants.

Batiyn was not a particularly brilliant student. He ranked 79
out of 93 candidates for the theology licentiate in 1676. He never
went on to complete the minimal requirments for the doctorate.
On the other hand, he had extraordinary spiritual gifts and a reputa-
tion for great holiness. The documents in the Sulpician archives speak
of “his great love of God,” and his “infinite love of neighbor”; he
practiced “austere mortifications” and was noted for his “profound
humility.”

At the same time the sources emphasize that Baiiyn was not
a gloomy petson. The records show that the young seminarians “en-
joyed very much being with him” and that “to cheer them up he
always had some amusing stories to tell them that would at the same
tume carry a useful lesson” (CL 41 11: 362).

In 1672 Batiyn was appointed by Father Tronson to take charge
of the catechetical program for the children in the parish of Saint
Sulpice. He organized things so well that within a short time the
program was on a firm basts and functioning smoothly. It was very
popular with the older boys and gitls of the parish, who much pre-
ferred the catechetical lessons to the Sunday sermons in the parish
church. The program was a well-established tradition by the time
De La Salle took over the parish school in 1688.

In time Baiiyn became involved in the Community of Poor
Clerics founded by Antoine Brenier in 1687. Even though Baitiyn
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was also the superior of the junior seminary, he was willing to make
his contribution to the spiritual and temporal welfare of the 15 or
so impovesished seminarians whose poverty would otherwise have
made 1t tmpossible for them to study for che priesthood. When
Brenier was transferred to Angers in 1695, Father Baiiyn took over
the full direction of the Community of Poor Clerics.

During this same period, from 1691 to 1695, when De La Salle
was consolidating his young Society at Vaugirard, Badyn served as
his spircual director. The two men were in frequent contact as Blaine
relages:

Batiyn, the celebrated spiritual director, whose eminent vir-
tue shed such luseer on the seminary of Saint Sulpice, also came
from time to time to visit the "Bethlehem” of Vaugirard and
to converse with its Superior; but before asking for him, he
was always careful 10 inquire whether he might be at prayer
or engaged in some exercise which requited his presence. If such
was the case, he did not aliow anyone to inform De La Salle
of his arrival, and contented himself with asking afrer his
health. . . . If he was told that De La Salle could easily leave
off what he was doing, he would go into the gatden, and kneel-
ing would wait there for his disciple; for it was he whom the
pious Founder had chosen as his spiritual director 1o lieu of
Tronson. As the Brothers’ community at Vaugirard was not far
from the country house belonging to the junior seminary of
Saint Sulpice, which 1s located in the neighborhood, De La Salle
sometimes went there to consult Bauyn, the supertior of this
establishment, replacing Brenier who at that time resided at
Angers. (CL 7: 330)

Blatn describes an occasron n the summer of 1695 when the
two priests brought their commuunities rogether:

Once, during those same holidays, the ecclesiastics of the Saint
Sulpice minor seminary and the Brothers saw thelr two superiors
officiate one after the other, celebrating the sacred mysteries.
This was on the feast of Sant Lamberr, the pauon of the
Vaugirard parish. The Blessed Sacrament was exposed. Baiiyn
had brought his community there to attend Mass, and De La
Salle had done the same with his group. . . . Baiiyn celebrated
holy Mass furst and gave communton to his seminagans. . . . De
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La Salle celebrated Mass in his turn and gave communion to
his followers. . . . On beholding these two saintly priests one
might have thought he saw two seraphs. (CL 8: 104)

Shortly after this incident, Father Batiyn's health gave out, and
he died on March 19, 1696. Father Tronson, in a letter dated a few
days later and addressed to one of the prieses under his direction,
wrote as follows: “You should not forget what we owe to our dear
departed Father Batiyn. One of the last things he said was that he
could die in peace because he had always lived under obedience.
That is my wish for you, that you should one day die as he did after
having lived as he did” (CL 41 1: 364 n.).

Frangois Leschassier (1641-1725)

Born in Paris of parents whose families were ranked among the
nobility “of the robe,” he entered the seminary of Saint Sulpice in
1660. He joined the Sulpicians five years later and received the doc-
torate 1n theology in 1668, ranking as 7 out of 78 candidates. Over
the years he exercised various functions for the Society of Saint
Sulpice, including managing its finances, acting as consultor to the
Superior General, and serving as spiritual director of the priests’
community.

In the year 1700, Leschassier was elected to succeed Father Tron-
son as Superior General of the Sulpicians. The greatest challenge
he had during his generalate was to matatain the strict docerinal
orthodoxy of the Sulpician establishments in the face of the Jansenist
tendencies of Cardinal Noailles, the Archbishop of Paris. Leschassier
died m 1725 at the age of 84.

There is no evidence to indicate that De La Salle had any signifi-
cant contact with Leschassier during his stay at the seminary. Even
later on, when De La Salle had to deal with Father De La Chétar-
die, the successor of Baudrand as pastor of the parish and De La
Salle’s “secret enemy,” 2s Blain calls him, it does not seem that
Leschassier in his role as Superior became involved in these disputes.

It was only after De La Salle’s death, that Brother Jean, the
Assistant Superior General to Brothers Barthélemy and Timothée,
wrote to Leschassier asking for any information he could supply on
the life and character of the Founder of the Brothers.
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Leschasster replied graciously. He supplied from the seminary
record (in Latin) the dates of entey (October 18, 1670) and depar-
ture (April 19, 1672). Then in French and in his own hand he added
the following:

He was first of all a faithful observer of the rule and exact in
following the exercises of the community. He seemed very
quickly to become derached from the world, even more than
he had been on his artival. His conversation was always pleas-
ant and straightforward. It appeared to me that he never
displeased anyone and neither did he do anything to bring
reproach upon himself.

When he came [back] to Paris, | noted how greatly he had
made progress in all the virtues. All those who had known him
saw the proof of this in all his conduct, above all in the pa-
tience wich which he endured the attacks that were made upon
his person and the setbacks he had to endure. (CL 41 1: 269)

This testimony of the fourth Sulpician Superior General is an
indication of the high regard in which De La Salle was held in the
seminaty. Blain quotes the Brothers to show that their Founder for
his part regarded the seminary just as highly:

“It can be said to the credit of the Seminary of Saint Sulpice,”
declared the spiritual sons of De La Salle, who so often heard
him express his inmost thoughts on the subject and listened
to the pratse he lavished on this great institution, “rhac there
he acquired the spint of God, that from Saint Sulpice he learned
the virtues which all through his life shone forth in him with
such luster. He always loved thart wraining school for evangelical
laborers and never spoke of it except with the warmest expres-
sions of esteem and respect.” (CL 7: 17)

There could be no better way to conclude thus study of the years
that De La Salle spentas a seminatian at Sainc Sulpice in Paris than
by the two testimonies just cited: the one of the seminary for the
seminarian, the other of the seminarian for the seminary.



5

Candidate for Ordination

When John Baptist de La Salle entered the semmary of Saint Sulpice
in 1670, he had already taken several preliminary steps toward the
priesthood thar today would be permitted only within the confines
of a seminary. He had received the clerical tonsure when he was
not quite 11 years old, had been installed as a canon in the cathedral
of Reims at the age of 16, and a year later in 1668 he had received
the four minor orders of porter, lector, exorcist, and acolyte. The
circurnstances and significance of these events have alceady been
described in a previous chapter.

During the 18 months he was a seminarian in Pasis and study-
ing theology at the Sorbonne, De La Salle took no further canonical
steps toward the priesthood except to follow the courses and profic
from the formation program offered in the seminary. Both Blain
and Maillefer, his early biographers, indicate that he was consider-
ing ordination to the subdiaconate when he learned of the death
of his mother in July 1671,

Vocational Decisions

Less than nine months later, during the Holy Week retreat at the
seminary, he learned that his father had died on April 9 after a brief
tllness. [c must have been a shatteting expetience for the young De
La Salle to have all his plans so totally distupted, to have the very
possibility of continuing on to the priesthood thrown into doubt.

His departure from the Paris seminary was for good. Maillefer
describes it in these words:

He resolved then to leave Paris, after being at Saint Sulpice
for only 18 months, to return to Reims. His presence was nceded
at home in these circumstances. He was only 21 years old when
he thus took charge of the family mansion and the education
of his orphaned brothers, not to mencion cthe domestic cares

91
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of the houschold. In all this his thought was of the will of God,
which orders all things, and he submitted himself to it. (CL
6:21)

This succinct statement glosses over the complex responsibilities
that were suddenly thrust upon the young canon. For one thing,
he was named in the father's will as executor and had therefore to
see to the equitable distribution of the family inheritance. [t now
fell to him to collect and manage the revenue from the famuly’s prop-
erty holdings and investments. Although himself legally a minor
— the age of majority at the time was 25 — he assumed legal guard-
ianship over his four brothers and two sisters. He not only had to
provide for their education but also for the necessities of daily life
and the little luxuries to which the family was accustomed.

It might easily be presumed that in the ctrcumstances, De La
Salle would have struggled through something like a vocational crisis.
Even religiously, he might well have been inclined to interpret these
events as a sign that God was directing him along another path.
His contemmporary biographers as well as more recent authors tend
to stress this point. However, the documentary evidence would seem
to sndicate that he did not delay in taking measures to keep open
the possibility of the priesthood as a viable opuon.

It was no doubt with this in mind that he determined at once
to continue the theology courses that he had begun the previous
autumn. In that way he would at least finish out the academic year,
his third in theology. Since it was out of the question to return to
the Sorbonne, he enrolled once more in the faculty of theology at
Reims. The course then underway was being taught by Father Daniel
Egan.

Ordination to the Subdiaconate

It was one thing to finish out the basic three-year requirements in
theology; it was quite another to seek ordination to the subdiaconate.
This has always been considered to be a major and definitive step
toward the priesthood, a point of no return. The order of subdeacon
carried with it then, as it still does today, the obligation of celibacy,
obedience to the bishop, and the daily recitation of the Divine Of-
fice. De La Salle would not make such a decision lightly, nor would
he make it alone. Blain tells us:
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Finally, be was accustomed to the Sulpician practice of not doing
anything without permission and of sancufying the least ac-
tions by performing them through obedience; hence he took
cate not to proceed in a mauter of such supreme importance
on his own initative. Filled with these convictions, but being
no longer a seminarian, he looked about for 2 man endowed
with the spirit of Saint Sulpice 1o become his sprritual direc-
tor. He found one in Nicolas Roland, a canon like himself and
a theologian of the cathedral chaprer. (CL 7: 128)

Maillefer tells us the result of the consulration:

De La Salle, guided by this spiritual director, decided to over-
come his own hesitancy. He was counseled to receive holy orders
as soon as possible. As these were not given at Reims, he left
in June of 1672 for Laon, butsince ordinations were not being
held there he went to Noyen, and from there to Cambrai, where
on the feasc of Pentecost he received the four minaor orders and
the subdiaconate. (CL 6: 23)

In this regard both Blain and Maillefer are in error concerning
the conferral of minor orders. As we have seen in an eaclier chapter,
De La Salle had already received minor orders at the hands of the
Bishop of Soissons in the palace of the Archbishop of Reims on Saint
Patrick’s Day in 1668. A document atresting to this event was sub-
mitted to the Congregation of Rites in 1835 as patt of the process
of canonization. Furthermore, in the personnel records of Saiat
Sulpice, De La Salle is lisced as a seminatian with the urles of canon
and acolyte (CL 41 11: 268).

The accounts of Blain and Maillefer are otherwise supported
by a series of documents published by Brother Léon Aroz in the
Cahiers lasalliens (CL 41 1), From these sources it is clear that after
having obtained “dimissorial letters” from both the vicar-general
of the Archdiocese of Reims and from the dean of the canons of
the cathedral, De La Salle presented himself for ordination to the
Archbishop of Cambrai, Ladislas Jonnarc. The cetemony took place
at Cambrai in the chape! of the archbishop’s palace on Saturday
of the ember week after Pentecost, the eve of Trinity Sunday, June
11, 1672.

In view of the canonical and symbolic importance of the order
of subdeacon. the dates of these documents are worthy of some



Poceratt of Nicolas Roland



Candidate for Ordination ¢ 95

artention. The dimissorial letcess, clearing the way for ordination
oucside the home diocese, were issued in Reims on May 24 and May
27. 1672, little mote than 2 month afier De La Salle had returned
to Reims following the death of his father. The ordination to rhe
subdiaconate followed two wecks later.

This raises the queston of just how much hesitancy, if any,
De La Salle felt in taking such a decisive step toward the puesthood.
Part of the reason for moving so quickly might have been the pressure
of e, If he had delayed. he would probably have had to wait
a whole year before ordination, scheduled by custom only during
the octave of Pentecost, would again have been available. Roland
might well have advised him not to let a whole year pass without
a definite commitment to his sacerdoral vocation, despite the con-
flicts with the heavy and distracting duties laid upon him by his
tesponsibilities to the family.

In this connection, tt might be noted that Brother Bernard,
the first of De La Salle's biographers, has the facts all wrong. Speaking
of Saint Sulpice he says: “It was there in that house of God that
he consecrated himself to God's setvice by receiving the order of
subdeacon.” Then Bernard begins his next chapter: “Our fervent
subdeacon returned to Reims, but soon after lefe agaia for Cam-
brat . . . because the archiepiscopal see of Retrs was sull vacant.
There he received the diaconare” (CL 4: [2).

There are three errors here. De La Salle was ordained a2
subdeacon not in Saint Sulpice but in Cambrai. The see of Reims
was nort vacant at the time, since Charles-Maurice Le Tellier had
become atchbishop in 1671, It was not the diaconate but the sub-
diaconate rhat De La Salle received in Cambrat.

While De La Salle was making atrangements for his ordina-
tton to the subdiaconate, he was also kepr busy taking over the
management of the De La Salle household and the cate of his two
sisters and four brothers. His youngest sister, Rose-Marie, had eaclier
in 1672 been accepted as a postulant by the Canonesses of Saint
Augustine in the convent of Saint-Etienne-les-Dames at Reims. She
was 16 yeats old at the time. Then on June 24, ooly rwo weeks afrer
the ordination of John Baptist as subdeacon, Marie, the older sister,
went o live with the maternal grandmother, Perrette Lespagnol,
the widow of Jean Moét de Broutllet, who had died in 1670. She
took with her theit youngest brother, Jean-Remy, who was not quite
two years old.
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This left John Baprist with only three of his younger brothets
to care for in the mansion oo the Rue Sainte-Marguerice: Jacques-
Joseph, who was 13 years old; Jean-Louis, who was 8; and Pierre,
who was 6. But John Baptist remained the legal guardian responsi-
ble for the three siblings living away from home. Meanwhile, until
August of that year, 1672, he continued to follow the theology
courses of Daniel Egan at the University of Retms in order ro com-
plete the academic year that had been interrupted by the death of
his father.

Resumption of Theological Studies

The only extended interruption in De La Salle’s theological studies
came 1n the academic year, 1672-1673. Although he did not reenter
the university that year, there are some clues that he was preparing
to resume his studies very soon. [n December of 1672, he solicited
from his former companions at the Sorbonne the ceruficartes, re-
ferred to in a previous chapter, to prove that he had regularly at-
tended the theology courses at the Sorbonne berween October 1671
and April 1672. Then in July 1673 he obtained from Daniel Egan
a certificate attesting to the fact that he had finished the remainder
of the courses at Reims from April to October of 1672.

It might be well at this point to provide an outline or an over-
view of the entire course of De La Salle’s cheological studies. This
may enable che reader to follow more easily the connection berween
what follows and what has gone before. Also, in view of the fre-
quent inuusion of non-academic affairs into the life of De La Salle
during this period, it 1s otherwise difficult to understand how his
theological education had any unity or consistency. The best re-
construction possible on the basis of the documentary evidence is
as follows:

1669-1670: First-year theology at Reims

1670-1671: Second-year theology ac the Sorbonne

1671-1672: Third-year theology at the Sorbonne (interrupted
in April 1672)

1672 (April-August): Completed third-year theology at Resms

1672-1673: Interruption; gathering documents

1673-1674: First-year advanced philosophy at Reims
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1674-1675: Second-year advanced philosophy at Reims
1675 (August): STB—Bachelor of Sacred Theology
1676: First-year program for the licenciate at Reims
1677: Second-year program for the licentiate at Reims
1678 (January): STL—Licentiate in Sacred Theology
1680 (?): STD—Doctor of Sacred Theology

A parallel outline can help in following De La Salle in the
canonical steps that he took toward the priesthood:

1661, March 11: Tonsure at Retms (age ten)
1667, Januaty 7: Canon of the Reims cathedral
1668, March 17: Minor orders at Reims

1672, June 11: Ordained subdeacon at Cambrai
1676, March 21: Ordained deacon at Paris
1678, April 9: Ordained priesc ac Reims

Bachelor of Theology

Armed with the necessary documents, De La Salle was ready in Oc-
tober 1673 to resume his studies with a view to completing the re-
quirements for the degree of Bachelor of Sacred Theology. What
will stike the present-day academician as rather strange is the re-
quirement of two years of advanced philosophy following upon three
years of theology. This would seem to indicare the rudimentary
nature of the courses in che first two years of philosophy and the
three of theology. Additional grounding in more advanced phi-
losophy was evidently looked upon as a necessaty preparation for
the advanced theological study required for the nexc degree, the li-
centiate.

No documents have been found to provide precise informa-
tion about the content of the advanced philosophy courses that De
La Salle followed from October 1673 untl August 1675. All the
recotds of such courses in similar institutions suggest that the course
material was heavily dependent on Aristotle. It is not clear, in fact,
how much time was devoted to formal instruction and how much
to directed, personal study. At every stage of the program there was
considerable time assigned for exercises in scholastic disputation and
formal debate.
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In August 1675, De La Salle was ready to present himself for
the examinations for the bachelor’s degree in Sacred Theology. Ac-
cording to the statutes, threc cxaminets were appointed to verify
his eligibility based on his clerical status, on certification that he
had completed three yeats of theology and two of advanced phi-
losophy, and on letters of recommendation from his professors.

The final examination proper, known as the Tensarive, was
public and oral. It could last as long as four hours. The session began
with an exposition by the candidate of some thesis in the field of
dogmatic theology taken from the Book of Sentences of Peter Lom-
bard. Objections to the thesis would then be raised by both the
professors and the more advanced theology students. The candidate
would be judged by his mastery of the maretial, his ability to con-
nect the thesis to related aspects of the field of theology, and his
ability to respond to the objections using the dialectical skills prop-
er 1o philosophical and theological reasoning.

At the end of the session, all those who had parucipated would
then cast a secret ballot in writing. The successful candidare, as John
Baptist de La Salle undoubtedly was, would then be given the
diploma of Bachelor of Sacred Theology. As of August 1675, De
La Salle could add this title to those of canon and subdeacon when
required formally to identify himself.

De La Salle might have terminated his theological studies at
this point since he had already completed more than was required
for ordination to the priesthood. However, he decided to continue
without interruption to meer the requirements for the licentiare.
There was much presuge, of course, attached to the possession of
academic degrees in theology, and they certainly enhanced the
prospects for eventual promotion to high ecclesiastical rank. It is
reasonable to think that at this time De La Salle had not altogethet
excluded that possibility.

Since the program for the licentiate was a two-year course
reckoned by the calendar year, De La Salle would have presented
himself for admission sometime before January 1, 1676. To be ac-
cepted, he had to submit to yet another oral examination by three
professors to prove his competence in the areas of historical theology,
speculative theology, church history, and Sacred Scripture.

Again, not very much is known about the precise content of
the program of studies during this two-year period. Each candidate
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had to prepare three theses: one in doctrinal theology, one in moral
theology. and one on a controverted theological subject. These theses
were not rescarch projects in the modern sense of the word, nor were
they written out or published. The emphasis was on thorough
mastery of the topic in preparation for an intensive oral defense.
It would be fascinating indeed to know what topics De La Salle chose
to defend. Unfortunately thete is nothing in the documents that
have survived 1o give even a clue.

Apparently not much, if any, course work was involved in the
licenciate program. The candidates prepared therselves for the most
part by private study under the tutortal superviston of the professors.
In addition they were required to participate in the frequent public
theological dispurations; candidates for the licentiate were specifically
expected to rase otal challenges to the theses of the candidates for
the baccalaureate.

The Offer of a Parish

In view of the emphasis on personal study, it is possible to under-
stand how De La Salle could have found the time during his first
year in the licentiate program to devote to other matters concern-
ing his fucure career in the priesthood. He had barely been accepted
at the university as a candidare for the licenuate when, 1n January
1676, he became involved in 2 bizarre plan that could have affected
the entire course of his priestly life.

It seems that Father André Clocquet, onetime professor of
philosophy at the Bons-Enfants, who was also a doctor of theology
and pastor of the old Saint Peter’s church in Reims, decided rhat
it was ume to retite 10 a life of solitude, prayer, and study, something
he had long been looking forward to. He was trying to find someone
to succeed him as pastor, someone of quality like himself, someone
who would be worthy of the position. The post, incidentally, car-
ried a reasonable stpend with no other duties, not even that of
restdence, except to see to it that Mass was celebrated twice a week
in the parish.

The search for a successor rapidly focused on John Baprist de
La Salle. Ever since his father's death, the young canon had for some -
years placed himself under the spiritual direction of Father Nicolas
Roland, a fellow canon and the official theologian of the cathedral
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chapter. Rotand, only slightly more than eight years older than De
La Salle, had never been content merely to fulfill his obligations
as a canon in the formal iturgies of the cathedral. His apostolic zeal
sought additional outlets in a variety of good works, notable among
them the direction of a Community of Sisters devoted to the educa-
tion of poor girls.

When Roland learned of the retirement plans of Father Cloc-
quet, he sensed that here was a God-given opportunity to poing
his younger protégé toward a more apostolic ministry. The fact that
De La Salle was only a subdeacon at the time was not an obstacle
nor was it unusual for a cletic not yet ordained to the priesthood
to be considered for a pastorate. It could always be arranged to engage
someone to provide the minimal sacramental mintstry untl such
time as De La Salle would receive sacerdotal ordination.

To give up the position of canon, however, tn exchange for
a pastorate was quite another mateer. Blain explains:

It 1s well-known how people in general look upon a canonry
at Reims and in most provincial cities. To obtain one is the
aim of all those whose families destine them for service of the
Church and the desire of their families as well. Most of the
time their ambition stops there. A canon’s prebend fulfills their
highest hopes for an established position. . . . By proposing
that De La Salle should leave his canonry 1n order to become
a parish priest, Father Roland was suggesting to him to come
down a step or two in the ecclesiastical world and rake a lower
place in order to give the higher spot to another. (CL 7: 135)

Thete was a third party to the affair. Nicolas Roland had a
friend, a certain Father Remy Favrcau, who had the utle and the
tevenues attached to the chapel of Saints Peter and Paul in the
cathedral of Reims. To succeed to the canonry occupted by De La
Salle would be a decided promotion for him. Favreau was apparently
as anxious to become a canon of Reims as Clocquet was to retige
to solitude, and as willing as De La Salle was to follow in blind obe-
dience the advice of his spiritual director.

Accordingly, on January 20, 1676, the prinapals met at
Chilons-sur-Marne in order to avoid undue pressute or publicity.
A three-way contract was drawn up whereby De La Salle would sut-
render his canonry to become pastor of old Saint Peter’s, Favreau
would replace him as canon in the cathedral chapter, and Clocquet
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would get title to the chapel of Saints Peter and Paul in the Reims
cathedral. The document was signed by all the parties, notarized
by Guillaume Rogier, the lawyer, and sent to Rome for ratification.

When word of the plan leaked out to the De La Salle family,
the reaction was negative and intense. John Bapust, ever anxious
to discern the will of God in such crises, found it necessary to make
a uip to Paris to consult with his Archbishop, Chatles-Maurice Le
Tellier who, as a2 member of the royal court, spent a good deal of
his time in the capital.

De La Salle no doubt expected that the archbishop would ap-
prove, especially since he was following the advice of his spiritual
director and acting from the loftiest motives in his willingness to
renounce his canonry. Furthermore, the contract had already been
signed and forwarded to Rome. Le Tellier, however, had quite other
views. Influenced perhaps by the De La Salle family, he commanded
the zealous young subdeacon to abandon the project and not even
to think about it any furcher.

Blain commencs on De La Salle’s response:

This decision by the prelate was accepted by John Baptist as
an order from God himself, and he submitted to the voice of
his archbishop with the same docility that had made him obey
the voice of his director. He had wanted to be a parish priest
only because he thought that God was asking him through
Canon Roland to make the change. As soon as Archbishop Le
Tellier told him to forget about it, he no longer wished to be
a patish priest. Later on he declared several times that he seemed
to hear an inner voice which spoke in the same vein as the arch-
bishop, one which told him that he was not called 1o be a parish
priest. (CL 7: 136)

It is fascinating to speculate what might have been the outcome
had the archbishop responded otherwise.

Meanwhile, Father Clocquet himself seems to have had second
thoughts. He had been led 1o believe that the chaplaincy at the
cathedral was a simple benefice similar to his own, with no obliga-
tion either to restdence or regular sacramental ministry. When he
learned that the ttle to the chapel cartied with it the obligation
of residence as well as a certain number of hours in attendance each
day, he losc interest. This was the very burden he was trytng to get
away from. The lawyer Rogier was again called in. On March 3, 1676,
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notice of termination of the contract was sent to the vicar-general
of Reims, to De La Salle by way of his brother, Jacques-Joseph, and
to Remy Favreau (CL 41 11: 374).

The Archbishop of Reims who effectively put an end to this
strange affair was Charles-Maurice Le Tellier. His father had filled
several important posts at the French coutt, including those of
secretary, chancellor, and keeper of the royal seals. His brother Michel
was the Marquis of Louvots and Minister of War under King Louis
XIV. Once he entered upon an ecclesiastical career, Charles-Maurice
himself was showered with rich benefices, including several wealthy
abbeys. Jo addition, he managed to obtain the doctorate in theology
from the Sorbonne in 1666 when he was 24 years old.

Two years later, in 1668, Le Tellier was appointed Coadjuror
Bishop of Langres and only a few months after that was named Coad-
jutor with the right of succession to the Archbishop of Reims. His
ordination as bishop took place in the chapel of the Sorbonne in
the presence of the French queen. When Cardinal Barberini, the
Archbishop of Reims, died suddenly in Italy in August 1671, Le
Tellier came to Reims to take formal possession of the see.

His contemporaries describe Le Tellier as a man with many good
qualities burt also with some outstanding defects. He was noted for
his haughty manner, his insistence on his privileges, both real and
imaginary, his insensitivity to the feelings of others, and his hatred
for and antipathy to those who opposed him. He was likewise a
staunch defender of the rights of the Gallican church. At the same
time, however, he was zealous for high standards in theological study
and clerical discipline; he was faithful in making the canonical visita-
dons and fulfilling his pastoral duties; he had published a series
of liturgical manuals as well as catechisms for use in his diocese.

Le Tellier was influential at the royal court in Paris where he
preferred to spend much of his time. He played an important part
in drafting the response to the papal Declaration to the Clergy of
France in 1682. He also played an influential role in the subsequent
history of John Baptist de La Salle, helping him to obtain Jetters
patent from the king for the Sisters of the Infant Jesus. He would
also one day resist, albeit unsuccessfully, the determination of De
La Salle to tesign his canonty in 1683 in otder to cast his lot with
the teachers who had decided to call themselves the Brothers of the
Chnistian Schools.
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Major Orders and Advanced Degrees

Ordination to the Diaconare

There was yet another development in the year 1676 thar may have
been somehow connected with the collapse of the earlier plan to
have De La Salle renounce his canonry in order to become pastor
of the old Saint Peter’s. On Saturday, March 21, 1676, the eve of
Passion Sunday, less than three weeks after receiving notice of the
termination of the contract notwarized by Rogier, De La Salle was
ordained a deacon. The ceremony took place in Paris, in the chapel
of the archbishop there, and was presided over by a Capuchin, Bishop
Frangois de Batailler, acting for the Archbishop of Paris, Frangois
de Harlay de Champvallon.

Before being accepted for ordination, De La Salle had to obtain
dimissorial letters similar to those allowing him to seek the sub-
diaconate outside his home diocese. One was issued by Charles-
Maurice Le Tellier hunself, who happened to be 1n Paris at the time.
It 1s dated March 9, 1676. The other, from the dean and the canons
of the cathedral chapter ac Reims, is dated March 13 (CL 41 1r:
383ff.).

The dates on these documnents raise some Interesting QUESLIons.
Why, for example, did De La Salle delay four years after his or-
dination to the subdiaconate befose receiving che next order in the
sequence of holy orders? Possibly he was too occupied with family
duties and his studies, especially in view of the time needed to
prepare for the baccalaureate examination in 1675. Furthermore,
why did he go to Paris to be ordained a deacon? Was it because
he was already in Paris to consult with his archbishop oa the pastorate
of Saint Peter’s that had been offered to him? Was Le Tellier's ob-
jection to the contract drawn up at Chalons related in any way to
the decision to assume the diaconate, at once and in Paris? Was
it Le Tellier’s suggestion that De La Salle take chis step then and
there? Lacking any further evidence, the answers to these questions
must be left to specularion.

Finally. after all this controversy and confusion, and more deeply
comnirted than ever to his priestly vocation by ordination to the
diaconate, De La Salle was able to resume a somewhat more nor-
mal routtne. Blatn tells us simply: “On his return home De La Salle



Charles Maunice Le Telher, Archbishop of Reims



Candidate for Ordination ¥ 105

applied himself once more to his duries as a canon and 1o prepar-
ing himself chrough conunual study, retirement, and prayer to carry
out to the fullest extent the vocation God had given him” (CL 7:
136).

Maillefer says: “If this secback checked his ardent zeal, it did
not disturb his routine. He continued to fulfill his duties as canon,
to be faithful to the offices, and to persevere in his studies for the
licenuare which he had begun the previous year” (CL 6: 25).That
1s not quite accurate: the formal program for the hicenuate would
have begun the previous Januacy, not the previous vear.

Licentiate in Sacred Theology

Further proof that De La Salle wanted to resume his theological
studies in earnest is the fact that on June 2, 1676, he formally relin-
quished the guardianship of his younger brothers to Nicolas
Lespagnol, a cousin of his maternal grandmother, Perrerte Lespagnol,
widow of Jean Moét de Brouiller.

It is evident that for 2 long time John Baptist had been trying
to juggle too many responsibilities: as canon he had ¢o be present
frequently for functions in the cathedral; as candidate for the licen-
uate he had to go regularly to the university; as candidate for or-
dination to the priesthood he had to develop a spiricual life under
the direction of Nicolas Roland; as executor of his father's estate
he had to manage the family's finances; as guardian and tutor of
his younger brothers he had to provide for their education. On Apnl
30, 1676, De La Salle arrived at his legal majority, and this may
have been a contributing factor in his decision to divest himself of
some of the responsibilities inbented from his father.

In order to be able to transfer the responsibility for his younger
brothers to his 65-year-old cousin, De La Salle was required by the
batliff of the Archdiocese of Reims to render an account of his guar-
dianship during the previous four years. This he did in great detail
in a lengthy document dated October 2, 1676. The discovery of this
document in the municipal archives of Retms in 1964 by Brother
Léon Aroz is one of the most sigmficant discoveries in contemporary
Lasallian scholarship. It has been published with an introduction
and commentary in Volumes 28 to 31 of the Cabiers lasalliens.

This is not the context 1n which ro describe the rich detail con-
tained in the document. Suffice it to say that it gives evidence of
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the meticulous cate and administrative acumen that John Bapuist
brought to this responsibility.

To protect the family revenues, he was rigorous (n dealing with
debtors. When one community of religious women was in arrears
with the rent, he brought them to coutt; at the same time he was
generous and considerate in providing for the needs of his younger
brothers and sistets. The time and energy that De La Salle devoted
to maintataing the accounts with such precision make it all the more
remarkable that he was able, at the same time, to move forward
in his vocation to the priesthood.

In many ways the year 1676 was a hectic one for De La Salle.
Somehow, in the midst of all these events he had to find the time
to devote to the requirements of the firsc-ycar licentiate program.
Among these would have been the defense of one of the required
theses, either the Patricienne or the Grande ordinarre.

The thesis to be defended in the area of speculative theology
was konown as che Patricienne because the examination took place
in the presence of the prior of Saint Patrick’s College, the center
for the faculty of theology at the University of Reirns. The Grandle
ordinaire involved the defense of a thesis in the field of moral
theology. One or the other had 0 be defended during the first year
of the licentiate program. It is not known which one De La Salle
chose to defend i1n 1676.

ln the second year of the licentiate program, 1677 1n the case
of De La Salle, there were two oral examinations. The first centered
on whichever of the two theses had not been defended the previous
year. The second was known as the Minewure ordinaire or the An-
ligue because it was held in the great hall (ax/z magna) of the arch-
bishop’s palace. This required the candidate to defend a thests on
some theological topic that was consideted controversial. It would
be interesting to know what topics De La Salle chose to defend in
these examinations, but unfortunately neither records nor references
have survived.

All that 1s known for certain is thar De La Salle completed suc-
cessfully these and all the other tests required by the statutes for
the hicenuate in sacred theology. In January 1678, cherefore, he was
ready for the final ceremonies leading to the conferral of the degree.
Principal among these was the “paranymph,” as 1t was called. It took
place on January 26, 1678. A broadside 1n Latin adverrising this
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formally conferred. This ceremony usually took place on the Mon-
day before Ash Wednesday.

Considerable importance was attached w the rank assigned to
the newly licensed. The rankings of some of the classmates of De
La Salle ar che Sorbonne who went on to obtain the licentrate degree
there have already been noted in a previous chaprer. Unfortunate-
ly no records have survived regarding the ranking ar Reims.

Brother Yves Poutet speculates that De La Salle was not honored
with the first rank, being known "more for his solid content than
for his brilliance.” Poutet thinks that the honor of first rank went
to Jean-Bapriste de Y de Séraucourr, especially in view of his subse-
quent cateer as a distinguished prelate (OL 12 366). Brother Léon
Aroz dimisses this as gracuitous specutation withour sohd proof,
pethaps 1n the hope that someday a document may cutn up to reveal
a more favorable judgment on the Founder's respective merits (CL
41 11: 415).

Three of De La Salle’s fellow candidates 1n the paranymph went
on to obrain the doctorate 1n theology and had successful ecclesiastical
cateers at Reuns. De Y de Séraucourt eventually became vicar-general
of the archdiocese. Nicolas Bernacd became a pastor, first at Saint
Marun’s and then at old Satnt Peter’s, succeeding Father André Cloc-
quet in the post thar had been once offered o De La Salle.

Simon Amé remained at the Abbey of Saint Dents in Reims,
where De La Salle would one day have an occasion to consult him
concerning the foundation of the Sisters of che Child Jesus. André
Picotte was not from the Archdiocese of Reims and nodhing 1s known
of his subsequent history.

Ordination to the Presthood

John Baptist de La Salle began the season of Lent 1n 1678 as canon
and deacon with 2 licentiate 1n sacred theology. On the last day
of Lent in that year, Holy Saturday, Apuil 9, 1678, he was ordained
to the priesthood. The cetemony took place, not in rhe Reims
cathedral as Blain and some later biographerts say, but in the palace
of the archbishop. Charles-Maurice Le Tellier humself was the or-
daining prelate.

The newly-ordained Father De La Salle celebrated his frest Mass
the following day, Easter Sunday. Blain describes ic:
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He said hus first Mass the day aftec his ordination in the cathedral
[sic] with no special fanfare. He wanted it that way in the hope
of maintaining himself in total recollection, union with God,
under the fresh impressions of the grace of ordination, and in
full artenuiveness to the movements of the Holy Spirit. . . . The
air of sancuty which he wote on the occasion of his first Mass
was not something that he quickly lost. He never lost it. (CL
7: 131)

Tradition has it that the first Mass took place in a side chapel
of the cathedral dedicated to QOur Tady. [n 1951, on the occasion
of the 300th anniversary of De La Sall¢’s birth, the Brothers erected
there a2 marble statue of their Founder to commemorate the event.

Doctor of Sacred Theology

After his ordination to the priesthood, there remained one final step
to be taken by De La Salle to complete his theological formartion.
He had to make up his mind whether to bring his theological studies
to term by seeking the doctorate in sacred theology.

In the umwversities of France at the time, and this is still true
to some extent roday in ecclesiastical schools throughout the world,
the doctorate in theology represenced prestige and the abtlity to pay
the high fees more than it required further research or a more
thotough mastery of the field. It was the licentiate that required
more intense preparation, more comprehensive mastery of theological
science, and more exacting examinations.

At the Sorbonne, for example, the fees attached to the doc-
torate were so high, as was the presuge attached to the degree, that
the spirttual masces at Sainc Sulpice often counselled their priests
to renounce the doctorate as evangelical witness to humility and
poverty.

It was expected, furthermore, that those who intended to go
on for the doctorate would do so at once. Both at Retms and ac Pars,
the candidate who ranked first in the licentiate paranymph was eligi-
ble to take the doctoral examinations within six weeks. The others
could follow in order in the weeks immediately following.

In this matter, as 1n so many others concerning his priestly and
academic formarion, De La Salle did nor follow the usual pattern.
He allowed at least two years to elapse before presenting himself
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for the doctoral examinations. Again, some questions anse. Did he
iniually renounce the docrorare through humility and then change
his mind? Was he, ac this stage, still thioking of a distinguished
ecclesiastical career such as his family connections, his clerical rank,
and his academic credentials might lead him to expect?

Or did the death of his spititual director, Nicolas Roland, and
espeaially his assumprion of Roland's responsibilicy for the Sisters
of the Child Jesus, enter into the decision to postpone furcher
theological study? Or did his iniual conraces with Adren Nyel and
the teachers have anything to do with either the defay or the ultimate
decision to go ahead?

All that is known for cettain is that he did finally earn the doc-
torate. Even at that, the date is doubtful: Maillefer says 1680, Blain
says 1681. Thus, Blain:

This care for the schools which De La Salle assumed as an ad-
ditional occuparion, not really as part of his dutes, still left
him all the ume he needed to acquire the high degree of
knowledge and of virtue which would become so necessary for
him when the schools eventually became his only concern. He
had secured the licentiate sometime before this; he now passed
the examinations, upheld his thesis, and fulfilled all the other
requirements usual in the Reims theology faculty as in that of
Paris; buc he still had not recetved the docror's cap. This he
tinally did 1n 1681 ar the age of 30. (CL 7: 167)

Maillefer puts it this way:

While these foundations [the first schools] were being made
in such a way that he could watch over them without getting
too involved, the necessary time passed after the awarding of
the licentiate. He had now finished all the courses and examina-
tons customary at Reims as at Paris in the theology faculty,
so in 1680, after two years of study, he presented himself for
the doctor’s hood. (CL 6: 24)

Brother Léon Aroz prefers the date 1680, since it was in that
year that De La Salle felt free enough to resume the guardianship
of his younger brothers. Also, in 1680, De La Salle’s commitment
to the schools was not so total or so permanent as to exclude other
options for a hifetime career in which the doctorate would be an
advantage. Finally, by 1680 two years had already passed since he
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had received the licentate degree; a delay of three years would have
been most unusual (CL 41 11: 472).

Both Blain and Maillefer seem to presume that an exteosive
period of study was required as preparation for the doctorate. The
normal procedure after che licenuate, described above, indicates
otherwise. Likewise, the sratutes of the university indicate that the
requirements were minimal: nothung much beyond the crucial hcen-
tiate, the willingness to pay the fees (not so heavy at Reims as at
Paris), and participation in yet another lengthy and public oral ex-
aminartion, covering much the same ground.

The required formalities that constituted the docroral examina-
uon took place in a single day (CL 41 u: 468ff.). The procedure
began with a series of questions presenced to the candidate by two
bachelors of theology who at the time were themselves candidates
for the licentiate. This exercise, known as the Expectative, lasted
two hours.

Then in the late afternoon came the Vespéries. For this part
of the examination the candidate would have had printed in six col-
umns a series of theses covering all of Sacred Scriprure, church history,
and moral theology. Two of the professots, doctors of theology
themselves, would then question the candidate for half an hour each
on any of the theses in the printed list.

The presumption seems to have been thar, having come thus
far, the candidate would pass. In any case, the solemn ceremony
of conferring the degree on the successful candidate would usually
take place on the day following the Vespéres. All the professors
and advanced students assembled 10 the ewla magna of Saint Patrick’s
College, which would have been tichly decorated for the occasion
at the candidate’s expense.

The dean of the faculty opened the ceremony by giving an ora-
tion in praise of theological study to which the candidate would
respond. Then, kneeling in academic robes before the chancellor
of the university. the candidare, in this case De La Salle, would rake
an oath swearing 1 uphold the Catholic faich including the Apostles’
Creed, the Ten Commandments, the decrees of the ecumenical coun-
cils, and the seven sacraments. He would swear to abjure heresy and
not to allow his future students to read salacious or heretical books.
He would also swear to uphold the privileges and statutes of the
University of Reuns, and to reverence the Archbishop of Reims and
the university authorices.
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CONFLUITE PRIMATES REMI

PARANYMPHUM

ZQUIS ANIMIS (UT VESTRI MORIS EST) AUSCULTATURI

QUANTO JURE
VIRI EGREGIE CORDATI

F. ac M. ANDREAS PICOTTE
M. JOANNES BAPT. DELASALLE.

ac M. JOAN.BAPT DE.Y de SERAUCOURT.
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M.
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ac . NICOLAUS BERNARD.
SIMON AMEFE

IN STUDIA THEOLOGICA
POTISSIMUM INCUBUERINT,
ORATIONE TRIPERTITA DEMONSTRABIT
PAULUS PICOT REMUS

ARTIUM DOCTOR, SACRL THEOLOGIA BACCALAUREYS £T PHILOSOCHIA LROFESSOR.

IneAula Patriciana Collgij V nivverfitatis Remenfis. Die 20.
Januarij an. Domini 168, hord de meridie prima.

The announcement of the paranymph for licentiate in sacred theology
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parucular paranymph was discovered in a bookseller's stall on the
banks of the Seine in 1908 (CL 41 11: 407(f.).
The text teads:

IN GOD'S NAME

the elite of Reims are invited to come together

with their customary goodwill to attend a

PARANYMPH

in order to hear how well the following

gentlemen, learned and gracious, have devoted
themselves dilligently to the
STUDY OF THEOLOGY

ANDREAS PICOTTE, M.A., rehgious
JOANNES BAPT. DELASALLE, M. A, cleric
JOAN. BAPT. DE-Y de SERAUCOURT, M.A., clenc
NICOLAUS BERNARD, M. A, cleric
SIMON AME, M.A., religious.

This will be made evidenc in a uiparute oration by
PAUL PICOT OF REIMS
Doctor of Arts, Bachelor of Theology and
Professor of Philosophy.

The ceremony will be held in the auditorium of Saint
Patrick’s College of the University of Reims on January 26
in the year of out Lord 1678 at one o’clock in the afternoon.

The woid paranymph literally means a bridesmaid or a best
man at a wedding. In its academic usage at Reims the word referred
to the orator of the occasion, as well as to his discourse and to the
compliments and challenges he would address to the candidates.
They in turn were expected to respond. The ceremony was very
popular and usually well atrended. To it would be invited the canons
of the cathedral chaprer, the provincial court, the town council,
members of civic and learned societies, and all the important peo-
ple of the town.

A jury composed of several doctors of theology would be ap-
pointed to rank the candidates. At a later date the ballots would
be opened in the presence of the candidates and the university of-
ficials. The respective ratings would be announced and the degree
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The chancellor of the university at the time was Louis-Eléonor
Tristan de Muizon, whose controversial appointment ten years eatlier
may have been the reason De La Salle left Reins to study in Paris. It
was his role to place on the head of De La Salle the four-cornered
and red-tasseled birerta of the doctor of theology. As his first of-
ficial act in that capacity, De La Salle presided at the Az/ligue, or
the Mineure ordinaire examinaton of one of the candidates for the
licentiate.

It was in such an armosphere of academic and ecclesiastical
splendor that John Baptist de La Salle brought to a close the yeats
of his priestly formation. Sull functioning as canon and priest, he
did not have long to wait before divine Providence would call him
to use his talents, his theological acumen, and his spiritual insight
in a milieu quite different from anything the solemn ceremonies
in Saint Patrick’s Hall would have led him to expect.
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Whatever may have been the human joy and spiritual elation sur-
rounding his ordination and first Mass, or the Easter celebrations
of 1678, John Baptist de La Salle was confronted very soon with
a tragic loss. On April 27, less than three weeks after De La Salle’s
ordination on April 9, Nicolas Roland, his spiritual director, died.
De La Salle was left to finish the work that Roland had begun some
years before in an attempt to organize a community of Sisters in
Reims for the education of poor girls.

Ministry to the Teaching Sisters

The Influence of Nicolas Roland

Distantly related by marriage, De La Salle and Roland came from
somewhar different educational backgrounds. Roland, botn in
December 1642, and the older of the two by more than eight years,
received his education in the humanities at the Jesuit College in
Reims, the archrival of the Collége des Bons-Enfants. He did his
philosophical and theological studies in Paris, but it is not known
exactly where. During that time he did not live in 2 seminary, but
lodged as a boarder in the home of a carpenter (CL 38: 53ff.).

On his return to Reims, Roland was named a canon of the
cathedral in 1665, about a year before De La Salle received the same
honor. This circumstance would have brought the two more closely
together. Most probably, however, it was not until De La Salle re-
turned from Paris in 1672 that he took Roland for his spiritual
director. Under Roland’s guidance, De La Salle doggedly, if incer-
miteently, pucsued his priestly vocation during the turbulent years
that culminated with his ordination in 1678.

More important still, Roland was a major influence in introduc-
ing an apostolic dimension into the spirttuality of his young pro-
tégé. The abortive attempt in 1676 to have De La Salle exchange
his canonry for the ministry of a parish priest is the earliest evidence

114
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af this. The culmination came in Roland's dying wish to leave in
De La Salle’s hands the community of the Sisters of the Child Jesus
and the fate of their apostolic work.

Roland himself had become interested in the apostolate of
gratuirous schools for the poor as early as 1668 In that year Charles
Démia had renewed his Remomsrrances to the influential leaders
of the city of Lyons, demanding that priority be given to the educa-
tion of the children of the poor (CL 38: 53). Struck by the urgency
of Démia's message, Roland went to Rouen where he made contace
with Father Barré, whose Sisters of Providence were already actively
engaged in schools for poor girls. There he met Madame Jeanne
Dubois Maillefer, a disrant relative of De La Salle, who shared with
Roland her dream of establishing similar gratunous schoals for poor
girls in her native Reims,

On his return to Reims, Roland found thar the civil authorities
were not at all enthusiastic abour such a project: there were already
too many religious and charitable institutions in the city for s
limited resources to support. Not one to give up easily, Roland

The archbishap's palace in Reims, where John Bapuist received tonsuce in
1662 and was orduned ro pnesthood in 1678,
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devoted more and more of his own time and money to assisting
the orphanage for poor girls that had already been founded some
years before by Madame Apolline Varlet.

Roland’s plan was gradually to transform the orphanage into
a ceater for the education of poor girls. For this to succeed, he realized
that he needed a stable community of dedicated and apostolic
teachers, similar to those he had seen at Rouen or, even earlier, at
Saint Nicolas du Chardonnet in Paris.

A major step forward in the foundation of such a community
came in 1670 with the arrival in Retms of two dedicated women,
Fran¢oise Duval and Anne Lecoeur, with considerable experience
in conducting schools for poor gitls in Rouen. The enterprise began
to prosper. Despite his poor health, and sometimes to the detri-
ment of his choir duties as canon, Roland was tireless in his efforts
to overcome the considerable opposition of the city officials.

Roland was not entirely lacking 10 support for his venture. A
solid financial base for the institution was provided through generous
donations from Father Remy Favreau, the titular to the chapel of
Samnts Peter and Paul in the Reims cathedral, the very one who would
have succeeded De La Salle in his canonry had not the 1ll-fated deal
of 1676 fallen through. Roland was equally successful in winping
the support of Archbishop Le Tellier for the new community, the
Ststers of the Holy Child Jesus as they came to be called.

The next step would be to obtain lestres de cachet from the
royal court. These were required before any application could be
drawn up and supporting testimony obtained as a basis for grant-
ing the letters patent thar would bring legal incorporation. Between
November 1677 and March 1678, Roland was in Paris pleading
desperately with influenual friends and highly placed relatives to
help him obtain the indispensable documents. But his entreanes
fell on deaf ears.

Very much discouraged, Roland returned to Reims on April
6, Wednesday of Holy Week in 1678, to find that an epidemic of
purple fever had broken out among the Sisters. Although in poor
health himself and thoroughly exhausted from his labors in Paris,
he devoted all his energy to the pastoral care of the sick Sisters. And
sutely he was present at John Baptist de La Salle’s ordination on
April 9 and at his fiest Mass the following day, Easter Sunday.
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Executor of Roland’s Will

Roland himself fell ill on April 19. De La Salle and Nicolas Rogier,
a young deacon and fellow canon, came to visit him. Realizing that
he was dying, Roland asked that they be the execurors of his will.
They agreed. The will was drawn up on April 23. Four days later
Roland was dead. He was only 35 years old (CL 38: 93ff.).

There 1s reason to wonder why Roland chose De La Salle to
be his executor. De La Salle was not yet 30, only recently ordained
and relatively inexperienced. The fate of the Sisters’ community and
their apostolic work was very precarious at the time and a weighty
responsibility for one so young.

There were others considerably more qualified: many of Ro-
land’s own relatives, for example. There was Father Remy Favreau,
who had provided so generously for the financial support of the com-
munity; or Guillaume Rogiet, son of the royal notary, the older
brother of Nicolas, a doctor of theology, fellow canon of Reims and
longtime friend and companion of Roland.

In hindsight, of course, it is easy to see the hand of divine Prov-
1dence in Roland’s choice of De La Salle. Pethaps some dying in-
stinct prompted Roland to seize this last opportunity to engage the
apostolic zeal of his young protégé in the work of education for the
poor to which he himself had sacsificed his forcune, his energy, and
his life.

Letters Patent for the Community of Sisters

Immediately after Roland’s death, Archbishop Le Tellier took mat-
ters into his own hands. Nicolas Rogier was appointed to succeed
Roland as theological pseacher of the cathedral chaprer. Since De
La Salle was not of canonical age, Le Tellier appointed Guillaume
Rogier to be the religious superior of the Sisters. De La Salle was,
however, confirmed as executor of the will. In this capacity he was
commissioned to sce to the welfare of the community of the Sistets
and “to negouate with the various bodies in the city in whatever
formal arrangements would be necessary to have the community
legally established” (OL 1: 547).

Before any serious negotiations could begin, it was necessary
to have the crucial lettres de cachet that Roland had been trying
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in vain to obtain from the royal court. Once Le Tellier became per-
sonally involved, the documencs came from Paris within a matter
of days. On May 9, 1678, they were delivered to the city council
of Reims by the archbishop.

It was at this momeat that the real wotk of De La Salfe and
the young Rogier began. As he had done in the guardianship of
his younger brothers and sisters, De La Salle proved himself once
again to be an efficient admiaistrator, thorough in his attention to
detail, effective in bringing abour results. The first task was to draw
up for the council a full account of the assets, liabilities, legacies,
and obligations of the Sistets’ community. More difficule still was
to draw up constitutional articles that would be faithful to the in-
tentions of Nicolas Roland and at the same time satisfy the suspicious
civil authoriues.

Some of the major issues to be settled were the following: that
the Sisters of the community retain their lay status without cloister
and without solemn vows; that their number be limited to between
20 and 30; and that they be independent financially and responsi-
ble for finances only to the archbishop. Control over those to be
admitted to the orphanage and to the classes, the age limits, and
the disposal of patrimonial goods had to be shared with the ciry
council. Finally, the conduct of the gratuitous classes was to be strictly
limited to the Sisters themselves without outside assistance.

The preparation of all the necessary dara and documents oc-
cupied De La Salle and Rogier for the better part of three months.
It was only in August 1678, motivated no doubt by the support
of the archbishop, that the city council and subsequently the
assernbly of all the pastors and religtous superiors of Reims gave their
consent. In an official decree, the councd voted that the royal court
in Paris should be notified that “the establishment of the aforesaid
house and community of lay Daughters under the name of the Holy
Child Jesus for the purpose of keeping gratuitous schools will be
very useful and advantageous to the public ac large” (CL 38: 98).

Six months later, 1n February 1679, the letters patent arrived
bearing the signacure of King Louis XIV and the royal seal, thus
giving legal recognition to the community of Sisters and their
apostolic work. As the Mémozre describing the history of Roland’s
foundation puts it: “The community owes its origin to Father Roland,
it owes {ts progress to the conscientious efforts of Father De La Salle,
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and its stability to Archbishop Le Tellier” (CL 38: 98). To this day
the portraits of Roland and De La Salle hang side by side in the
parlor of the Sisters’' Motherhouse in Reims as testimony to the two
men whom they revere as their cofounders.

In their biographies, both Blain and Maillefer give excensive
teatment to the effores of De La Salle on behalf of the Sisters and
the importance of Le Tellier’s influence in obraining the letters pat-
ent. Sometimes, however, they give the impression that very little
had been done until De La Salle took over the negotiations. On
the contrary, documentary evidence shows that several years before
his death Roland himself, and not De La Salle, had won Le Tellier
over to the Siscers’ cause. By that time Roland had also succeeded
in considerably weakening the opposition of the city council, especial-
ly in view of the financial support he was receiving from Remy
Favreau.

What i1s more important than De La Salle’s admitted contribu-
tion to the Sisters is the effect on him of his involvement in their
affairs. His desire to understand and to make his own the apostolic
vision of Roland brought him into contact with Father Basré and
his wotk with schools for the poor in Rouen. Since De La Salle had
to prove to the authorities the urgency of gratuitous schools for the
poor, he himselt was forced to ponder the challenges in the
Remonstrances of Charles Démia.

Furthermore, the negotiations for the letters patent brought
De La Salle, just recently ordained, into closet contact with his own
archbishop as well as with the avic leaders, the pastors, and the
religious superiors of Reims. It would not be long before all of chis
experience would be relevant to an enterprise of his own.

De La Salle’s contact with the Sisters did not end with the grant-
ing of the letters patent. He frequently said Mass for them and other-
wise provided for their spirtcual needs as a substitute for Father
Guillaume Rogier, the utular chaplatn and ecclesiastical supetior,
who had 2 parsh of his own to care for. Although the Sisters had
concrol of their own finances, De La Salle continued to act as ad-
visor in this and other temporal matters that had been his tespon-
sibility during the ume he was acting as executor of Roland’s will
(CL 38: 103).

It was thus in March 1679 that Providence provided the op-
portunity for the Sister Superior, Francoise Duval, to introduce De
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La Salle to Adrien Nyel, who had just artived from Rouen. That
encounter in the parlor of the Sistets’ convent was destined to change
the entire course of De La Salle’s life.

Priestly Ministry

Although the duties associated with his role as executor of Roland’s
will occupied a considerable amount of De La Salle’s apostolic energy,
1t should also be kept in mind that he tell rather easily into the
routine of priestly ministry, as any newly ordained priest might do
today.

Sacramental Ministry

Central to this ministrty would be the daily celebration of the
Eucharist. That De La Salle was faithful to this practice is affirmed
quite explicitly in the early biographies. Maillefer says:

He appreciated the offering of the holy sacrifice so much that
he made it a point to say Mass every day of his life. He never
omitted it, except when forced to do so through sickaess. (CL
6: 25)

Blain waxes eloquent on the devotion De La Salle brought to this
sacred function:

The air of sanctity which he wore on the occasion of his first
Mass was not something that he quickly lost. He never lost it.
.. . People used to come to his Mass to be edified and touched
so as to share his ptety. . . . They waited for him when he left
the altar to profit by the graces which he had received during
Mass. (CL 7: 131)

Besides these descriptions of his manner of presiding ac the
Eucharist, there are documents that help us to visualize more clear-
ly some of the other ministries that De La Salle exescised during
the first year or two after his ordination 1n 1678.

The first of these documents authorized De La Salle to preach
and to hear confessions in the Archdiocese of Reims. It is dated June



Newly Ordained Priest 4 121

29 (presumably 1678) and is signed petsonally by Charles-Maurice
Le Tellier, the archbishop. These “faculties,” as they are called, were
valid unul October 18, 1680, at which time they would be renewed
(CL 41 u: 461£E.).

Canon of the Week

Another document from the year 1678 refers to one of the privileges
De La Salle enjoyed when it became his turn to funcuon as Canon
of the Week from August 7 to August 14 of that year (CL 41 1:
428ft.). There were certain lucrative appointrnents, “‘benefices” as
they were called, over which the cathedral chapter of canons had
control. If a vacancy occurred, it was the Canon of the Week who
had the right to propose a candidate for the vacant benefice. The
appointment would then have to be approved by the archbishop.

In the document dated August 8, 1678, John Baptist de La
Salle, who was then functioning as the Canon of the Week, pro-
posed the name of Nicolas Jouet to fill the vacant benefice attached
1o the church of Vaux-en-Champagne. The document indicates that
the archbishop confirmed the appointment.

The duties that De La Salle had to fulfull as Canon of the Week
are known from other sources. These duties were mostly licurgical
and ceremonial. Solemnly proclaimed on the previous Friday, the
designated canon was then required to renew his tonsure and to
shave his beard.

De La Salle began his turn as Canon of the Week by presiding
at the solemn Sunday vespers in the cathedral. Durng the week
he presided at a variety of liturgical offices, with special attention
to devotional acts requited by the wills and legactes of certain
benefactors of the archdiocese and the cathedral. On Thursday he
celebrated a votive Mass in honor of the Blessed Sacrament. On Satur-
day the Mass was offered at Our Lady’s altar, the very altar at which
De La Salle had said his first Mass.

On the following Sunday, De La Salle presided at the morn-
ing office in the cathedral and the blessing of the holy water. In
August 1678 this particular Sunday fell on the vigil of the feast of
the Assumption of Mary. It is likely, therefore, if the usual custom
was observed, that De La Salle carried the Blessed Sacrament in
solemn procession through the streets to the neighborning churches
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and back to the cathedral. He then celebrated Mass at the high altar
of the cathedral, and so terminated his functions 2s Canon of the
Week.

It ts an nteresting coincidence that the week 10 August 1678,
duting which De La Salle functioned as Canon of the Week, was
also the week when the local authorities met to pass judgment on
the establishment of Nicolas Roland’s congregation of Sisters. On
Tharwsday, August 11, De La Salle read Roland’s will in the city coun-
1l and did his best to interpret his intentions. On Frday, August
12, he had the difficult task of persuading the pastors and religious
superiots of Reims to give their support to the application of the
Sisters (CL 38: 96). It must have been a busy week for Father De
La Salle.

Reception of Coaverts

A third document from the same year authorized Father De La Salle
to receive a Protestant woman back iato the Catholic Church (CL
41 11: 439). The woman was Suzanne Pétieux from Elmoru m the
diocese of Chalons-sur-Marne, Little is known about her. She did
have a stster named Marie who had also returned to the Church on
the occasion of her marriage to a Catholic.

The dioceses of Reims and Chalons-sur-Marne were located in
northeastern France, close to the German border. Part of the ter-
ritory had belonged to Germany at various umes and was heavily
populated wirth Protestants. Both Archbishop Le Tellier of Reims
and Bishop Vialarr de Herse of Chalons had made it cheir policy
to try to win the Protestants in theic terricory to the Catholic faith.
Conversions of this kind, therefore, were not unusual.

This particular document involving De La Salle is dated
Decernber 22, 1678. It is essentially a printed form with names and
dates filled in the blank spaces. It gave to John Baptist de La Salle
the authorization “to absolve from reserved sins and cases reserved
to the bishop, including that of heresy.” I is signed by “De Y,"
thar 1s, Jean-Baptiste de Y de Séraucourt, now vicar-general, who
had been a candidate with De La Salle at the paranymph cachier
in the year,

Like so many others, this document raises more questuons than
it answers. What were the motives for Suzanne’s conversion? Had
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she come to De La Salle for special guidance and instruction? Why
did she come to Reims to be received into the Church instead of
in her native diocese of Chilons? Was it because De La Salle had
already a reputation for dealing with difficult cases in the sacrament
of reconciliation? It is tantalizing to speculate on the possibilities.

Scandal in the Cathedral Chapter

There is yet another incident involving De La Salle as a young priest
that can now be clarified and dated with accuracy on the basis of
the docurnents that have recently come to light. Blain refers to 1t
obliquely and tells the story in his typical moralizing style:

On one occasion the young minister of the Lord gave proof
of his zeal by censuring an ecclesiastic who gave bad example;
this led to his being ctiticized and to a good deal of gossip on
the part of those idle people who make stander their habitual
occupation and are never inclined to give a verdice in favor of
true piety. De La Salle tried 1n every possible way and in the
gentlest fashion to make this man realize what he was doing.
When he saw that his charitable admonitions were without re-
sult, he finally drew the weapons of zeal and showed the delin-
quent that charity can be stern; but this he did in secret in
a personal conversation, as Jesus Christ ordains, for fear of em-
bittering the guilty one and of scandalizing others.

This secret rebuke having proved as unavailing as the
previous admonitions, De La Salfe judged that it was tume to
bring the matter into the open in order to do away with the
occasion of scandal for others if he could nort convert the scandal-
giver. He did not succeed in this latter endeavor, but he met
with success in the former; he reptimanded the incorrigible per-
son publicly and with so much energy thar the latter left Reims,
preferring to change his residence rather than his way of liv-
ing. (CL 7: 134)

The “ecclesiastic” in this case was a fellow canon of the cathedral,
César Thuret by name. On August 16, 1678, De La Salle accused
him 1n the cathedral chapter of living in concubinage with a ser-
vant girl. As a result of the denunciation, the chapter appointed
two priests of the diocese to look into the matter. De La Salle was
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nort satisfied, since he did nor trust the imparriality of the two in-
vestigators who had been appointed. Thereupon, on August 23,
the chaprer appointed Robere Le Large, the dean of the chaprer,
and Charles Bernier, one of the canons, to take charge of the
investigation.

These facts are detailed in 2 document signed by Thuret, in
which he protests his innocence and objects to the procedures
established as a result of his denunciation by “Father De La Salle,
a canon of the aforesaid church” (CL 41 1: 446ff.).

Apparently this denunciation of a veteran canon by the young
priest was not well recetved in ecclesiastical circles. Blain has indicated
that De La Salle’s action was not very popular, Matllefer has a similac
judgment:

He was not likely o fall into thae neglect of duty which occurs
with churchmen who lead too secular a life. His zeal in bring-
ing such men to task appeared excessive to the eyes of the
worldly-minded, who judge of things only by their own pas-
sions, but he knew how to ignore the judgment of men when
it did not conform to the will of Ged. (CL 6:27)

Popular or not, the investigation was thorough and lasted several
months. It 1s described in detail in the document dated June 3, 1680,
in which formal judgment is passed on the case. The delinquent
canon was found guilty on the basis of the testimony of several
witnessess, among them rthe girl herself, who czme forward to testify
against him.

Thuret was sentenced to make a yearlong retreat in a seminary
that the chapter would designate. During this time he would be
required to fast every Friday and to say the seven penitenuial psalms
on his knees every day. He was enjoined not to leave the seminary
under any pretext whatsoever. [n addition all of hts privileges as
a canon were suspended, and he was forbidden to exercise any of
his priestly functions for six months. He was warned thar if he did
not amend his life, more drastic penalties would follow.

Thurer refused to accept the sentence and appealed 1o Rome.
The Vatican handed the case over to the ecdesiastical court in Paris.
On May 12, 1681, that tribunal formally rejected the appeal.
Whether or not, or in what place, Thurer performed the prescribed
penance s not known. He resigned the Reims canonry the follow-
ing August and accepted title to the chapel of Saint Gervais in Guise.
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As Blain remarks in the passage cited above, “rather than change
his way of life he decided to change his residence” (CL 7: 134).

Father De La Salle ar Home

One more aspect of De La Salle’s daily rouune in his early yearts as
a priest should be mentioned here. The biographers seem to sug-
gest that he turned the family residence litde by litcle into a center
where some of his fellow priests could gather for Jonger or shorter
periods to discuss common problems, to pray together and share
4 COMmMonN COMMURIty experience.

Blain quotes De La Salle’s words to Adrien Nyel on the occa-
sion of their first meeting: “Come and stay with me. My home is
a residence whece parish priests from the country and other priests,
triends of mine, often stay” (CL 7: 162). In an earlier sectios of
his work, Blain gives an idea of what the De La Salle houschold
was like with John Baptist at its head:

Young as De La Salle was, he always liked to live by rule;
regularity, a cherished virtue, governed all his conduct. He had
seen this attitude exemplified at Saint Sulpice and from the
firse had proftred by this manaer of acting. . . . He liked
everything to be done art the proper time: nising, vocal and men-
tal prayer, meals, spirtrual reading, other exercises of piety, and
the various actons of the day.

His canonical office was the central factor and the prime
regulator of all the rest. At table he had good books 1o read.
The wonder of it is that the young canon, through his exam-
ple and his appealing manner, had succeeded in persuading
his three younger brothers who lived with him to follow a
lifestyle which resembled that of a seminary racher than that
of a well-to-do household. (CL 7: 142)

With this glimpse into the daily routine of John Bapuist de La
Salle as a young canon and priest, it is fitting to conclude this survey
of the educarional forces that shaped his life. The household routine
on the Rue Sainte-Marguerite in one sense reflects the formartve
yeats; in another sense it sets the stage for the foundation of the
apostolic communities of consecrated teachers that were to become
his greatest achievement. The world in which he had grown up was
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about to come into conflict with the world of the poor, in which
he would live out rthe remainder of his life. The challenge to con-
version, to live the Gospel radically, lay just ahead.

The last word should go ro De La Salle himself. He wrote: “God,
who guides all things with wisdom and serenity and whose way it
is not to force the inclination of persons, willed to commit me enurely
to the development of the schools. He did this in an imperceptible
way and over a long period of time, so that one commitment led
to another in a way that I did not foresee in the beginning” (CL
7: 169).
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